GIUSEPPE SPERA

GAYA-MAHATMYA AS DEPICTED IN
SKANDA-PURANA V, 1, 57-59

Literature on Gaya is very large in extent! and this is obvious
because of the high sacredness of this place which is considered
the most suitable firtha to perform Sraddha ceremony and one
among the holiest places of India? Its madhdtmya-s are quoted

1. Compare the bibliography quoted in KANE, pp. 643-644. See also L.P.
VipyartHI, The Sacred complex in Hindu Gaya, Delhi, 1978}, mainly dealing
with a social and historical analysis of the Gayawal-s of Gaya; ip., Cultural
Personality of the Gayawal, in «Journal of Social Research», 12, 2 (Sept. 1970),
pp. 1-19. An unsurpassed study of Gayad in the History and Literature of
India in made by C. Jacques: see the Introduction to the G.M., pp. vilxvi;
compare also the bibliography at pp. 426-427. Moreover it deserves to be
quoted B. BArUA, Gayd and Buddha-Gaya, Calcutta, 1931 and 1934, 2 vols.,
analysed and criticized by KaNg, pp. 644-645, 647-651. For geographical data,
compare D.C. Sircar, Studies in the geography of Ancient and Medieval
India, Delhi, 1971%, ch. xxi, pp. 282-288; B.C. Law, Historical Geography of
Ancient India, Paris, 1954; first Indian edition: New Delhi, 1984, p. 219.

2. The sacredness of Gaya chiefly derives from three factors: i) the
sacred city is the actual body of the asura Gaya (and from this point
of view it is an asura-tirtha: see infra, fn. 32): for the illustration of this

myth cf. infra; ii) it is one of the $akia pitha-s: compare Devibhdgavata-
' purdna, Venkate$var Press, Bombay, 1909, VII, 30, 64b. As regards the various
traditions and lists of $akta-pitha-s, see D.C. SIRCAR, The Sakta Pithas, Delhi,
1973% part. p. 68, v. 9, fn. 5 for the quotation of Gaya; ef. also P.G. LALYE,
Studies in Devi Bhdgavata, Bombay, 1973, p. 354; iii) it is the pity-tirtha
par excellence: see TVK, pp. lxxxiii-lxxxvi; p. 163: pitrtirtham gayd nama
sarvatirthavaram Subham [ [the same in MP(V) 22, 4a]. With regard to the
- performance of the Sraddha in it, strictly connected with its being a pity-
tirtha, it is told: « gaydydmaksayam sraddham japahomatapamsi ca [
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in the Mahdabhdrata® and almost all Purdna-s, while the medieval
digests devote various sections to it4 Its antiguity is incontro-
vertible and its existence is attested since the VI century b.C.5.
Among the numerous eulogies of Gaya, the Gayd-mdahatmya of
the Skanda-puranas holds a particular importance. It moves
— literally — Gaya from its traditional geographical collocation,

the Magadha, to another one, diametrically opposed, namely the
Avanti. The holy place is located there in the city of Avanti
(present Ujjain), within the Mahakala forest. This process often

pitrksayo hi tatpunyam tasmdttatriaksayam bhavet » (cf. TS, p. 341; the
same verse (reading ksaye.. putra..smyrtam instead of °ksayo..’punyam...
bhavet) is in BP 23.19.13): the rules about gaydsrdddha are especially de-
scribed in TS, pp. 339-352; see also Kang, pp. 364-365, 391, 404-406. As for
tirtha-$raddha, cf. The Bridge to the Three Holy Cities, The Samanya-pra-

ghattaka of Nardyana Bhatta's Iristhalisetu, critically edited and translated
by R. SaLomoN, Delhi, 1985, vv. 368-624.

3. Cf. Mbh, III, 95 (gayayajiiakathane) and VII, 66, both dealing with
the great sacrifice performed by king Gaya on the banks of the tirtha
Brahmasaras; other tirtha-s belonging to Gaya are quoted — such as the hill
Gayadiras, the river Mahanadi (ibid., I1I, 95, 9b), the aksayavata (ibid., III,
95, 14a) — while the very name of the holy city is not mentioned. Chapter 84
(ibid.) eulogizes the holy spots in Gayd to a great extent: compare KaNE,
pp. 647-648. Gaya in the Mahdabhdrata is thoroughly examined by Jacques in
GM, pp. xxx-xxxvi; see also KanE, pp. 652-653.

4, CE. VaP(V) II (uttardrddha), 43-50; SkP 57-59; PP(A) I, 38, 2-22; Nar
II, 4447; GP 1, 8286; AP 114116; TVK, pp. 163174; TS, pp. 316319; TC,
pp. 268-338; etc. These mahdtmya-s are analysed and compared in GM, pp.
the Veda-s, the Nirukta-s, in Kalhana's Rdjatararigini and in various inscrip-
tions, Ibid., pp. lii-lix); see also KANE, pp. 645-47 (pp. 653-654 refer to Gaya in
the smyrti-s). .

5. The oldest literary source quoting Gaya, and -more exactly two impor-
tant vedi-s belonging to it, viz. Visnupada and Gayadiras is Yaska's Nirukta
12, 19 ad Rgveda, 1, 22, 17: see Kang, p. 645 and notes; GM, p. liii; for the
problems connected with the interpretation of « samdrohane visnupade gaya-
$irasity » (Nirukta 12,19) as the three holy spots of Gayd (samdrohana being
intended as udayagiri) cf. ibid., pp. lili-lv and notes. Yaska's Nirukta is dated
between 700-500 b.C. by WINtERNITZ, A History of Indian Literature, Delhi,
1981, vol. I, p. 62 and note, cf. Q. Borro, Letterature antiche dell'India, in
Storia delle letterature d'Oriente, Milano, 1969, vol. III, p. 43: so, as early
as vi-v century B.C., Gaya was known; moreover the Buddhist tradition
affirms that Buddha went to Gayd and stayed there in various occasion
(compare KANE, p. 646) and this is another proof of the antiquity of this city.

6. Cf. SkP 57 (gaydtirthamahdtmye gayatirthaprasamsdvarnana, consist-
ing of 35 verses), 58 (gaydmdhdtmye $riaddhavidhivarpana, of 59 verses), 59
(gaydatirthamdhdtmyavarnana, of 42 verses).
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happens in the eulogy of holy places, usually to confirm the
superiority of the extolled tirtha over the other ones: for example,
it is told that all tirtha-s are in Gaya’ — and the same is related
about Prayaga® Avanti®, etc. —, that the Ganga goes to the
Cyavanaddrama for getting rid of the sins she took on!, and so
on. In this very case, however, it is stated that Avanti is the
originary place of Gaya!. This fact seems to testify a principal
characteristic of the Indian thought: the capability to see the
Whole in everything, the tension to a constant comparison
between microand macrocosm. Each ksetra is — as it were —
a representation of the universe, a sort of mandala 2, in which all
holy places are present actually.

7. Cf. Vapr (A) 107, 45: tirthanyapi ca sarvini naksatra-pramukhds-tatha /
tisthantu devdh sakald devyasca munayas-tathi (scil. $ildyam, one among the
most important tirtha-s in Gayd). Moreover, it is told that Benares, Prayiga,
Purusottama and Gangasagara dwell on the banks of the Phalgu (the holy
river which passes through Gaya): vardnasi praydgasca purusottama-samijfia-
kam /| gangasagara-samjiiafi-ca nityap tisthatu phalguni [ (VaP(V) 11, 45,
50b-51a: this verse does not appear in the corresponding chapter (viz. 107)
of the VaP(A).

8. PP(V), III, 43, 24 dasatirtha-sahasranisastikotyas-tathd-aparas |/
yesam-sannidhyam-atraiva-kirtandt-kurunandana // (compare PP(A) I, 43, 23).

9. Cf. SKP 39, 2-3: kati santy-atra tirthini lingani ca.. . // sanatkumdra
uvdca [/ sastikotisahasrani sastikotisatani ca // mahdlcdlavana (scil. avan-
tydm) vyasa lingasamkhd na vidhyate [/. In SkP 42, 1822, it is pointed out
that in the city of Avanti Sankara, the Ganges with its tirtha-s, the Veda-s
etc. are safe, when all existing things perish at the end of the kalpa.  About
the imperishableness of Prayéga, see PP(A) 1, 48, 4; cf. MP(A) 111, 4 for a
clearer lectio.

10. Cf. SkP 54, 4-23: after the Gangd was purified in the Afijani dsrama,
this place was known as Nilaganga-tirtha.

11. Cf. SkP 59, 10: evam vydsa gaydtirtham pura—avmztyamp; atisthitam [/
pascdt-tu kaikate jatam yatra sammihito’surah //. See also infra.

12. Structures and aims of the mandala are complex: in brief, it is a
holy and mystical diagram, a circle delimiting a consecrated area; «it is the
whole universe in its essential scheme» (cf. G. Tuccr, Teoria e pratica del
mandala, Roma, 1969, p. 37). The mandala symbolism regulates the con-
struction of the Hindii temple. Also sacred places develop according to the
structure of the mandala: see for instance the Mahakila forest which has
four gates, each of them kept by an ISvara: in its centre there is the liriga
of Mahé#kala and the pilgrimage to these deities has to follow strictly various
rules (Cf. SkP 26, 1-25); as regards the holy city of Benares interpreted as a
mandala, see D. BEcK, Banaras city of light, London, 1983, pp. 146-147: 1.,
Darsan, Seeing the Divine Image in India, Chambersburg, 1985}, pp. 73-75.
From this point of view, the holy place transcends its earthly reality, be-
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Before going on the analysis any further, it can be useful to
show briefly the origin of Gaya and the myth connected with it
as depicted by the Gaya-mahatmya of the Vayu-purana® which
is likely to be source of many verses which are in the same
mdahatmya of the Skanda-purdna .

... The._first_chapter_deals_with_the summary_of the principal .

themes of the mdahdtmya and with the $raddha. The next one
describes the myth of the asura Gaya, who performed a fapas so
effective that Brahmi, Visnu and Siva went to offer him a boon:
the asura asked them to make his own body pure so that all
living beings could be set free by its darsana. So it happened,
and the result was the emptiness of the three worlds. All gods,
headed by Yama, went to Visgu and complained about this; so
Visnu told Brahma to celebrate a great sacrifice on the body

of the asura, but when the God — after the consent of the De-
mon — was about to perform the yajfia, the body of the
asura began to tremble. To make him steady, Brahma asked
Dharma to give him the $ila (rock) which was in the abode of
Yama; it was put on the head of the asura, but without any
result. Finally Visnu, Brahma, Vinayaka, Siirya, Laksmi, Gauri,
Gayatri and Sarasvati sat on the $ila in their various forms
and so Gaya was rendered firm. Lastly the Demon asked another
boon, i.e. the territory which he lies on, will be réenowned as Gaya
and all firtha-s will be there® and people who shall go to Gaya,
shall be cleansed; and so it was. Then, at the end of the sacrifice,
Brahma gave the holy place to the brahmana-s who helped him

coming a boundless microcosm which has all the other tirtha-s in it and,
in the same time, represents all tirtha-s. '

13. For the contents of the eight chapters of the Gayd-mdahdimya see
also KANE, pp. 654-667; GM, pp. xxviii-xxx; relevant passages from chs. 105-106
of the VaP(4) are quoted in L.P. ViDYArRTHI, Op. cit., pp. 114-117.

14. Compare infra, fn. 17-19, 24.

15. Cf. GM 11, sl. 57 (corresponding to VaP(A) 106, 65 and VaP(V) II, 44,
65): paiicakrosam gayiksetram krosamekam gaydsiras [ tanmadhye sarva-
tirthani prayacchantu hitam nrpdm [/. This statement is an interesting
verification of the facts examined previously (cf. fn. 12): Gaya indeed, in its
very centre, has all the holy places: the devotee entering its mandala
performs the tirthaydtra of all Indian tirtha-s, as well.
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during the sacrifice, with the clause that they would have never
asked any fee for the sacrifices. Later on, king Dharma performed
a yajiia and the brahmana-s accepted the fees due to them: because
of this, they were cursed. The God took away the wealth that he
gave them before. However, for their repentance, he allowed
them to live on the incomes of the tirtha. All the third adhydya
and the first part of the fourth one deal with the myth of the
origin of $ila; then it is described the pilgrimage to $ila. The
fifth chapter illustrates the origin of the club (gada) of Visnu and
the myth of the asura Heti, killed by this club. Then it is exposed
the list of mountains and rivers in Gaya, which are the invisible
forms of Vispu; the list of the pada-s (footprints) of the God,
i.e. his manifest and immanifest form, and lastly the enumeration
of his statues, his visible forms. In the following chapter it is
described how to perform the Sraddha in Gaya, and when. It is
quoted a long mantra dealing with the various ancestors to whom
pinda-s have to be offered, which is recited during the ceremony.
The seventh chapter deals with the pilgrimage in Gayi, the various
tirtha-s which are in it and the myths connected with them. The
eighth and last adhyaya describes the order in which the pilgrim
has to visit and honour the various tirtha-s of Gaya .

So the myth firmly anchors Gayaksetra to Gaydsura and,
indeed, it is the actual body of the asura, well established in the

16. They are quoted as follows (according to GM VIII, i.e. VarP(v) 11,
50, Vapr(a) 112:): Gayatri (v. 21); Savitri (v. 22)} Sarasvati (v. 23); Vidala,
Lelih@na, Bharatasrama, Mundaprstha, Gadadhara (v. 24); Akasagangs, Giri-
karnamukha (see fn. 3 of v. 25); Vaitarani (v. 26); Godavari, Yamuni, Deva-
nadi, Gopracdra (v. 30); Puskarini, Ghrtakulya, Madhukulya, Kotitirtha,
Rukmini (v. 31); Markandeyesa, KotiSa (linga-s) (v. 31); Pandusila (v. 39);
Madhudravd (where Ghrtakulya, Madhukulya, Devikd and Mahanadi join
together, near Pandusila: see fn. 1 ad v. 43); Dasagvamedha, Hamsa (v. 46);
Matanga (v. 47); Makha (v. 48); a samgama where is Tarakeévara, Gayékiipa
(v. 49); Bhasmakiita, Dhautapidda, Rima-puskarini (v. 50); Susumni, Maha-
kulya (cf. fn. 3 ad v. 51), Vasisthesa; Dhenukaranya, Kamadhenupada (v. 54);
Kardamala (v. 55); lastly in v. 56 the six "gaya-s” granting moksa are quoted:
Gayagaja (a statue of Ganesa), Gayaditya, Gayatri, Gadadhara, Gaya and
Gayadiras; this is being a mere list, we have quoted the holy places only
the first time they have been quoted. G. Jacques has tried to find the present
collocation of these holy places: see GM, footnotes ad VIII, 21.56.
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district inhabited by the Kikata people!. Opposite to this tra-
dition, the Gaya-mahdtmya, within the Avantiksetramdahdimya of
the Skanda-purdna, begins with this question: « why Gaya, which
lies, together with its holy spots, in the Kikata region, is placed
in Avanti (puri)? » 8. From this question, which marks the entire

—mahdatmya—and-is-the focus-of-its-originality,-the-myth-proceeds. . ... ...

As an answer to the above-mentioned interrogation, Sanatkumara
relates that in the krtayuga the wise and pious king Yugadideva
lived, whose realm was happy and prosperous (vv. 5-16). While
he was performing ten million sacrifices in the city of Avanti, the
danava Tuhunda could rule over the world, because of the boon
he-obtained from Brahma, after having performed a tremendous
tapas (v. 17). Dharma faded away, sacrifices ‘were no more per-
formed, everywhere sin grew more and more (vv. 19-20). The .

gods, together with the pitr-s, the sadhu-s, etc., went to Brahma
for protection; they, headed by him, reached Vispu and honoured
him by reciting the Purusasiikta hymn. Then the disembodied voice
of the God told them to go to the Mah#kala forest (in the city of
Avanti) where is the holy Gaya with its tirtha-s (vv. 22-35). The
following adhyaya is fully devoted to the description of the basic
importance of the s$raddha (v. 5: $raddhe prakalpitd lokadh
$raddhe dharmah pratisthitah [ $raddhe yajfid hi tisthanti sarva-
karma-phala-pradah. //): it describes the sevenfold partition of the
pitr-s (vv. 13-25), and quotes the long list of ancestors for whose
salvation it is convenient to perform $raddha (vv. 39b-58) . The

17. Cf. GM IV, 55: kikatesu gayd punya punyam rdjagrham vanam |/
cyavanasyasramah punyo nadi punyd punahpund // For a similar verse,
rearranged in an almost opposite context, see infra, fn. 18.

18. Cf. SkP 57, vv. 34a: kikatesu gayd punyd nadi punyd punahpund /
cyavanasydsramah punyah punyo rdjagiris-tathd /[ sa kathampn vidito dese
mahdkdlavane Subhe /. Note that Mahakalavana, abode of the homonymous
Siva, is the most important tirtha in the holy city of Avanti. It is mandala-
shaped, and the abode of a very high number of tirtha-s (compare SkP 23,
26, 39, etc., cf. supra fn. 12). Avanii, abode of Visnu, Siva and Brahma (see
SkP 40) has a remarkable holiness, all the same.

19. Many verses of this part of the chapter devoted to the pity-$raddha
are taken from the VaP(V) II, 11 (namely $rdddhakalpa: note that. this
chapter is almost identical to BP 2.3.10), corresponding to VaP(A) 1273, and
VaP(V) II, 48 corresponding to VaP(4d) 110; GM 6. It is obvious that the
Gayd-mahdtmya of the SkP is a late arrangement of the usual redaction of
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importance of the offerings to pity-s is stressed by the brief myth
of Bharadvija's sons who, after killing their guru’s cow, out of
hunger ate it: but they devoted the wicked meal to the pitr-s
- pitin uddiSya — and just for the sacred power of this deed,
practically a $raddha, they could remember their previous births
and be purified of their sin (vv. 28-31). The third and last adhydya
of this mahatmya, together with the last verse of ch. 58, connects
itself with the first one directly. The gods followed Visnu's advice
and went to Gaya in the Mahakala wood within the city of Avanti
where they performed the prescribed rites: because of this, they
were restored to their previous rank®. After maintaining that
« Gayatirtha is well settled in Kumudvati»?, and describing
Gayd's tirtha-s?, the text confirms that this holy city was
established in Avanti at first; only then it arose where Gayasura

this mahdatmya, probably from the Vayu-purdna, in order to render it suitable
for the new context, i.e. the eulogy of Avanti: see for instance how the
statement of Vayu-p": Gaya is in the Kikata region, was modified in SkP
adding sa katham vidito de$e mahdkdlavane $ubhe to it (see supra footnotes
17 and 18). According to the new scheme, as regards pity-s and Srdddha only
the most significant verses are quoted, such as the well-known ” ete pitaro
devd devdsca pitaras-tathd |/ anyonyam pitaro hyete devih..” / (SkP 58,
10b-11a), without any further explanation and description, while this subject
is analysed at length in VaP(V) 11, 11, and also in GP I, 89, namely "rucikrta-
pitrstotra”. For the concordances between SkP 58 and VaP(V) II, 10; 11
and 48, see Appendix I. :

20. SKP 58, 59cd, and 59, 1: gaydydm ca samdsadya surd indrapurogamah/
cakrus-ca vidhivat-sarve yad-uktam devabhdsayi [/ 59 [/ tatah suragandh
sarve dhiitapdpdh samdhitih [ punar-yogabalam prapya svadhikiram yayulh
purd /[1/].

21. Cf. Ibid., v. 2a: evam vydsa gaydtirtham kumudvatyam suniscitam.
Kumudvati is another name of the sacred city of Avanti; properly the sixth
out of the seven existences of Avanti; cf. ibid., ch. 45. In the list in ch. 36
this name does not appear and Ciiddmani is quoted.

22. Cf. Ibid., 59, 4-1: phalgus-ca saritd@m Sresthd tathaiva phaladdyini /
adigayd buddhagayd tathd visnupadi swmrtd [/ gaydkosthas-tathd prokto
gadddharapadani ca [ vedika sodasi proktd tathaiva ca-aksayo vatah /] pre-
tarmuktikari nityan Sila coktd tathaiva ca | acchodd nimnagd proktd pitrnam
cdsramottamah |/ devanam danavindm ca ya yaksa-kinnara-raksasam /
pannagdndm ca sarvesdm tathaiva-dsrama uttamal //. Note that Gayikostha
and the river Acchoda are not quoted in the similar list quoted Ibid., 57,
29-32. The Acchoda is told to be the daughter of the pity-s called Barhisad,
in BP 2, 3, 10, 53b-54. As regards the quotation of Buddhagayi, it is a proof
of the late redaction of this eulogy: the use of this term seems to be
recorded only in works concerning Buddhism, written by Europeans: com-
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was placed 2. Then the extension of Gaya? and the basic impor-
tance of $raddha are stated, together with the most propitious
moments for its performance (vv. 13b-16).

A reference to the myth of skanda’s birth through the six
mdtrkas is then made: the wives of the Rsi-s (except Arun-
_dhati®), repudiated by-their husbands, were _roaming_from forest
to forest, when they met Narada. At his request, they related him
their trouble: they were accused to be unfaithful by their
husbands and to have had a love affair with Agni Pavaka?.
Narada told them to go to the holy forest Mahakala where is

'pafe the discussion in GM, p. xli; the absence of Gaydsiras in this list
offers another proof of this fact (cf. Ibid., p. xli).
23. Cf. SkP 59, 10-11; evam vydsa gaydtirtham purdvantydm pratisthitam /

pascattu kaikate jitam yatra samnihito’surah [/ 10/ / tadarabhya dvijasrestha
gayd tatra pratisthité | gadddhara-pada-ghatair-mahdsuro nipatitah //.

24, Cf. Ibid., 59, 13a: paficakrosam gaydksetram kroSamekam gayd-
Sirah /. This is a wide-spread statement (compare VaP(V) II, 44, 65a;
GP 1, 82, 11a: only the first pada; 1, 83, 3a; AP 115, 42b; etc.) which describes
the extension of Gayd. Gayaéiras is recorded only in this half sloka in the
Gaya-Mahatmya of the SkP and probably this tirtha had no more importance
when this eulogy was compiled (compare GM, p. xli): the half verse was
used as a stereotyped expression to indicate the whole extension of Gaya
where karisyami pitfnam dattam-aksayam (SkP 59, 13b). Anyway the quo-
tation is important because shows that Gayd in Avanti still has its own
extension, beyond all its tirthas:. so, according to the religious point of
view, the two holy places besides co-existing, are co-exiensive — as it were
(the Mahakala-vana is told to have the perimeter of one yojana: see SkP 26, 3a).

25. SKkP 59, does not quote the absence of Arundhati explicity; SkP 34,
relates at length the myth of the birth of Skanda (see infra, fn. 26) and
speaks about the six wives of the seven rsi-s (v. 62a); finally, Mbh III, 226, 8,
states: atha saptarsayah srutva jdtam putram mahaujasam [ tat-tyajuh sat-
tadd patnirwvind devim arundhatim //].

26. Briefly, the well known myth of the birth of Skanda runs as follows
(in SkP 34): $iva and Parvati, after the marriage, go to their abode and
there dally together, so a long time and so passionately that the universe
is troubled. Then the gods send Agni to the divine couple to stop it, but
Siva throws his own semen in mouth of Agni, who is not able to bear its
heat and rejects it into the Gangd, but also the river is unable to endure
it, and casts it ashore, where the semen blazes like fire. The six matrkd-s,
chilled because of the bath into the Gangi, seeing the flames, and thinking
it were fire, go there and so the semen penetrates into them: thus Skanda
was originated. Anyway here SkP, quoting Agni Pavaka, refers to the more
common form of this myth, where Svahd, disguised as the seven rsi-s’ wives,
seduces Agni (cf. W.D. O'Framerty, Hindu Myths, Harmondsworth, 1976
[reprint], pp. 109-110 and notes).
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Gaya and the immortal nyagrodha: the mere going to this holy
place gets rid of all sins. The six mudtrkd-s followed Narada’s
advice and went to the sacred spot where they performed the
prescribed rites during the paficami of the bright half of month
Bhadra. Because of these pious acts, they were accepted again by
their husbands. For this reason, from then on, this paficami was
called rsipaficami?. The adhydya ends with the phala of the
mdahatmya: whosoever performs the prescribed rites in this period,
is free from difficulties, calamities, etc.

Strangely enough, to the first question which opens the
Mahatmya®, it does not follow a myth dealing with the anoma-
lous origin of Gaya but, as an answer, it is told a story which
eulogizes the sacred power of this holy place. The actual
description of Gayatirtha and its holy places is strictly bound to
the fact that they all are in the Mahikala forest”, not according
to the usual praxis of the puranic eulogies, but ab antiquo. Only
successively, because of the episode of Gayasura struck down by
Visnu Gadadhara¥, in the region of Kikata, Gaya was originated
there. Probably, this is why there is no answer to the first question
of Vyasa: Gaya exists since there is the city of Avanti; its story
is the same of that of the holy city.

As regards this subject, there are various classifications of
tirtha-s ¥; the most common among them is the fourfold partition

27. Cf. SkP 59, 19-36a.

28. Cf. supra, fn. 18.

29. Note that this link is emphasized by the position which the two
lists have in the mahdtmya. The first one (ch. 57, vv. 29-32) is directly preceded
by a brief eulogy of Mahiakala-vana, its tirtha-s and the deities within it
(vv. 26-28); the second one (ch. 59, vv. 2b-7) is preceded by the statement
that Gaya is in Avanti (v. 2a; compare fn. 21) and followed by the same
affirmation (v. 10a: see fn. 23).

30. SkP 59, 11: taddrabhya dvijasrestha gayd tatra pratisthita [
gadddhara-pada-aghdtair-mahdsuro nipdtitah [/. Usually the asura lies down
of his own will, then Visnu, in its three forms, together with Brahma4, etc.,
sits on him to make him steady (cf. VaP(V) II, 44).

31. Cf. the partition between bhauma-tirtha-s and manasa-tirtha-s: the
formers are the holy places on the earth, worshipped with the pilgrimage,
etc., the latters are mental holy places, i.e. virtues like truthfulness, forbea-
rance, etc.: without these qualities, the ablution in the bhauma-tirtha-s, the
pilgrimage etc., are useless (compare SkP, Kasi-khanda, 6, 2845; see
KaNE, pp. 563-564). Among bhauma-tirtha-s, Gaya is considered a pity-tirtha
(see supra, fn. 2).
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of tirtha-s in arsa, asura, manusa, and daiva®; it could be sup-
ported by a division which considers their reciprocal relation:
1) tirtha-s and ksetra-s known in their original collocation (such
as Prayaga, Gaya, Kaéi, Avanti, etc.); 2) tirtha-s which are only
in other holy places (such as Kambala$vatarau Nagau in Prayaga ®,
Pretasila in Gaya *, Mahakilavana in Avanti¥®, etc.); 3) tirtha-s

which are eulogized within a certain holy place, even if they are
known to be elsewhere (such as Devaprayaga Kotitirtha in the
Mahakala forest) .

Now let us examine chapter 58 of the Avantiksetramdahitmya
at a greater extent: §rdddha has a basic r6le in the pre-eminence of
Gaya among the firtha-s ¥ and properly the central chapter of the
Gayd-mahdtmya of the Avantiksetramihatmya deals with this rite.
The adhydya can be divided into two parts:-a first one dealing with

pitr-s and a second one illustrating the performance of sraddha.
Pity-s can be with form and without it 3. Ancestors having a form
are of four types, while those formless are threefold: the latters
are sons of Viraja Prajapati, and are called Vairdja (vv. 14-17a).
Then an eulogy of yoga and of the performance of $raddha follows *

32, Cf. Brahma-purana, 70, 16-19, as -quoted in KaNg, p. 567 and notes.
33. Cf. PP(V), Svarga-khanda, 41, 4b; 43, 28a.
34. Cf. GM 1V, 14c; VI, 17a, 62a.
35. Cf. SkP 5, 5 passim.
36. Cf. Ibid., 68, 1: it is.actually the confluence of the river Alaka-
" nanda with the Bhaglratm (cf. KaNg, pp. 731-732); Kotitirtha, in its turn —
quoted in the Mahékala-vana, in Avanti, SkP 22, 7 passim — is placed in Gaya
(GM VIII, 31), in Prayaga (cf. PP(V), Svarga khanda, 43, 44), etc.: see
Kang, p. 770.

37. See supra, fn. 2, 3rd paragraph. Also compare KANE, pp. 663-679; GM,
pp. viixx; L.P. VIDYARTHI, op. cit.,, pp. 33-49.

38. Moreover three categories of piir-s are quoted: viz. Somapa (SkP
58, 21b), Agnisvatta (ibid., v. 23), Barhisad (ibid., v. 24a). At a greater extent,
this argument is developed in VaP(V) II, 11 (similar, with slight differences
and omissions to BP 2, 3, 10; in the Brahmanda-purdna translated and anno-
tated by G.V. Tacarg, Ancient Indian Tradition & Mythology Series, vol. 23,
Delhi, 1983, p. 503, a list of the seven classes of pitr-s together with their
mental daughters is shown): for textual concordances with the SkP V, 1,58,
see Appendix I. This subject is widely analyzed by Kane (compare KAaNE,
pp. 340-348). As regards the various types of worships done to the pitr-s,
see L.P. VIDYARTHI, op. cit., pp. 4041.

39. These connections are well explained in VaP(V) 11, 10, 65 and follow-
ing (vide Appendix I, for textual concordances with SkP 58). For gaydsraddha,
vide supra, fn. 2 and 37.
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(vv. 17b-21). After, it is related that Mena, wife of Himavat, was the
mental daughter of these pitr-s; Mainaka was the son of Mend and
Kraufica was the son of Mainaka (vv. 22-23a): but abruptly the
narration stops here. In the next sloka-s the pitr-s called Barhisad,
Somapa and Agnisvatta are quoted (vv. 23b-24). After the myth
of the sons of Bharadvdja (compare supra, p. 327), it is related a
new eulogy of $raddha: it is stressed once again the power of this
holy rite and the various sorts of deceased are described for whom
the $rdddha has to be performed (vv. 33-58). Opposite to the brief
treatment of Skanda-, Vayu-purana® develops the analysis of the
progeny of the pitr-s at great length. It is told that Mend had
three daughters besides Mainaka: Aparnd, Ekaparna and Ekapatala:
the first and eldest one was known as Umad; then their lives are
related, together with the myth of the origin of Skanda (ch. 72).
After this, the class of pitr-s called Barhisad are described, whose
mental daughter was the river Acchoda (ch. 73 vv. 1-23) # and the
myth of the apsaras Adrika is related. Successively the pitr-s
Agnisvatta are described, whose mental daughter was Pivarl (vv.
24-33). From v. 34 to the end of the chapter they are described all
other types of pitr-s having forms, viz. the Kavya-s, the Upahtita-s,
the Ajyapa-s, the Sukala-s, together with their mental daughters,
and its is stressed the importance of the srdddha performed to them.

Therefore, we can see the originality of this Gayamahdtmya also
in adhydya 58, where great emphasis is laid on §rdddha and only a
brief hint is made for pitr-s. The insertion of new myths and the
elaboration of traditional materials according to the requirements
of the eulogy of Gaya and — above all — Avanti and the Mahakala
forest, have developed a brief and complex mdahdtmya which can
help to understand the connexions that, sometimes, can bind the
holy places between themselves.

40. Cf. VaP(A) 72-13 viz. Sraddhakalpa; vide supra, fn. 38.
41, Vv, 1-6 are omitted in VaPV) II, 11.
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APPENDIX I

Table of the concordances between SkP, 58, VaP(V), II, 10; 11 and 48,
BP 2,3, 910 and GP 1, 89.

SkP v. 10b-11a

13

15a
16a
16b
17a
20a
20b
2la

23a
23b-24
40b
41b
42a

s 22 fdd gz gd

43a
45a
46a
46b
52
53
54
55
56
58

R S N S

..22,., A S

~saha)

I

]

I

i

i

I

I

1l

]

i

i

I

i

i

I

“VaP(V)-11;-5 (reads—sSubhra for-srestha)

VaP(V) 10, v. 34 be (reads zty . pitarasca for ta...pitrganaih

11, 1ab

11, 2b (reads parama gandh for paramam gatih)
11, 3b (reads virajaso ndmna for sandtand ndima)
11, 4a

11; 4b (omits nalh)

’BP 2, ’3, 10, 4b' (reads yogdnam for yoginam)

2, 3, 10, 5a (reads yoga® for soma®)
2,3,9, 66a (reads yogdndm for yogindm)

11, 6b (corresponds ad sensum)

are developed in GP 1, 89, 41-42

VaP(V) 48, v. 57a

48, 39a (reads °Sastrahatdsca for °Sastrairmytdsca)

48, 38a (reads ddavadihe mytd ye ca simhavydghrahatdsca
ye | damstribhir® for da(m)stribhir-vyanigato vapi daur-
brahmanye mrtdsca ye)

48, 37a (reads kecin® for jivd)

48, 41a '

48, 42a (reads °“pdkesu for °péke)

48, 46a '

48,47 (reads jatyantarasahasresu for janmantarasahasrdni)
48, 50 (reads ’bandhava for 'nyajanmany*)

48, 51 (reads ca ye mrtdh for tathaiva ca)

48, 52a (reads °ddravivarjitdh for °dardadivarjitdh)
condenses 48, 52b-53a

48, 40a (reads aranye vartmani vane..trsayd hatah for
trsartdh ksudhitas-caiva hapitds-caiva ye mytdh).

Note that VaP(V), 11, 48, 30-55 is a mantra (pindapradanamantra [cf. GM,
p. 187]); the half verse following each description of the various kinds of
deaths is: tesam-uddharana-arthiya imam pindam daddmy aham. SkP 58,
38-58 is mot a mantra, and reads atra Srdaddham vidhiyate for imam pindam

dadanty aham.

1. This and the following verses are not found in VaP(V), II, 48. The
connections among the $rdddha offered by the devotees, the yogic power
of the pitr-s and the development of soma are told in BP 2, 3, 9, 58 ff.
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APPENDIX II

List of abbreviations:

AP

BP
GM

GP
Kane
Mbh.

MP (&)
MP (V)

PP(A)
PR(V)
SkP

TC

TS
TVK

VaP(4)
VaprP(v)

il

il

1l

it

Agni-purana, Introduction, Texts and Textual Corrections, Nag
Publishers, Delhi, 1985 (Reprint of the Venkatesvar Press ed.).

Brahmanda-purana, ed. by J.L. Shastri, Delhi, 1973.

Gayad Mahdtmya, édition critique, traduction francaise et intro-
duction par Claude Jacques, Pondichéry, 1962.

Garuda-purana, with Introduction, Texts and Textual Corrections
and Verse-Index, Nag Publishers, Delhi, 1984 (Reprint of the
Venkateévar Press ed.).

P.V. KaNg, History of Dharmaéistra, vol. IV, Poona, 19732

Mahabhdrata, with the commentary of Nilakantha, ed. by Kinja-
wadekar, New Delhi, 19792

Matsya-purana, Anandaérama Sanskrit Series, n. 54, Poona, 1981.

Matsya-purana, ed. with Introduction and Verse Index by Push-
pendra, Delhi, 1984 (Reprint of the Venkate$var Press ed.).

Brhanndradiya-purdna, with Preface Verse-Index and Textual
Corrections, Nag Publishers, Delhi, 1984 (Reprint of the Venka-
te$var Press ed.).

Padma-purdna, Anandasrama Sanskrit Series, n.131, Poona, 1893-94.

Padma-purdna, with Introduction, Verse-Index and Textual Cor-
rections, Nag Publishers, Delhi, 1984 (reprint of the Venkate$var
Press ed.).

Skanda-purdna, Venkate$var Press ed.,, Bombay, 190809, V
(Avantyakanda) 1 (Avantiksetramahdtmya).

VAcaspaTt Misra, Tirthacintdmani, Calcutta, 1912,

NARAYANA BuHATTA, Tristhalisetu, Anandidsrama Sanskrit Series,
n. 78, Poona, 1915.

Buarra LaksMmipeara, Kptyakalpataru, vol. VIII: Tirthavivecana-
kanda, ed. by K.V.R. Aiyangar, Baroda, 1942,

Vayu-purana, Anandasrama Sanskrit Series, n. 49, Poona, 1983.

Vayu-purdna, with Preface, Verse-Index and Textual Corrections,
Nag Publishers, Delhi, 1983 (Reprint of the Venkateévar Press ed.).
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