K.R. NORMAN

THE NINE TREASURES OF A CAKRAVARTIN

There are, in Jaina narrative literature, a number of references to
the fourteen jewels (ratna-s) and nine treasures (nidhi-s) which a cakra-
vartin possesses. We read, for example, in the Vasudevahindi that
Bharaha, the first cakravartin, became master of the fourteen ratna-s
and nine nidhi-s!, and in the Uttarajjhayana-fika we are told that the
fourteen ratna-s, beginning with the cakra, and the nine nidhi-s arose
and did Sanamkumara honour? The precise relationship between the
ratna-s.and the nidhi-s is not entirely clear. In Jacobi’s list? the nidhi-s
are one of the seven inanimate ratna-s, while in the list of the nine
nidhi-s found in the Thanamga-sutta* it is stated that the sarva-ratna
nidhi produces the fourteen ratmna-s (of which seven are single-sensed and
inanimate, and seven are five-sensed and animate)>.

The story of Bharaha in the Vasudevahindi goes on to say that after
becoming lord of the nine nidhi-s he makes use of one of them (Manava)
to teach various military accomplishments®. In the Jaina texts on Uni-
versal History we find more references to the nidhi-s and the powers
and attributes which they bestow. In the Cauppannamahdpurisacariya,
the nine nidhi-s are referred to by name in the story of Bharaha’, and

1. coddasa-rayana-nava-nihi-patisami jato (Vasudevahindi 202, 8-9).
2. Sanamkumdro vi.. rajjam anupdlei. uppannani ya cakka-panuihini coddasa
‘wi rayandni nava nihio ya, kaya ya tesim piiyd (Ausgewihlte Erzédhlungen in Maha-

rastri 26, 7-9).

3. J. HastiNGs, Encyclopaedia of Religion and Ethics, vol. 111, s.v. Chakravartin.
According to J.C. JaiN, The Vasudevahindi, 36, n. 73, this list is taken from Ava-
$yaka-ciirni 1, 207.

4, Thanamga-sutta 9,882 (= Suttdgame vol. I, 296297). See n. 11 below.

5. The Pali tradition speaks only of seven jewels, and there a caklkavattin is
described as satta-ratana-sampanna. See n. 37 below.

6. tato tassa Mdanavo ndma nihi, tenam vitha-rayando paharandvarana-vihandni
va uvaditthani (VH 202, 9-10).

7. Cauppannamahdpurisacariyamn (ed. A. M. Bhojak) 43, 3444, 1.
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also in the Bambhadatta story, where the fields of activity of all nine
are given® We find the same details given in the story of Bharata in
the Trisastisalakdapurusacaritra® The nine are named, and are said to
be attended by one thousand yaksas each. They are mounted on eight
wheels, and are eight yojanas high, nine yojanas broad, and twelve
yojanas long. Their faces are concealed by doors of cat’s-eye, smooth,
golden, filled with jewels, marked with the cakra, sun, and moon. Their
..guardians.are Ndaga-kumara gods.with the same names. as the. nidhi-s.
The gods have life-spans of a palyopama, and inhabit the nidhi-s. The
nidhi-s are inexhaustible, and reside, with their guardians, in Magadha-
tirtha at the mouth of the Ganges. The nidhi-s are also mentioned in
connection with the other cakravartins, although the references are more
cursory-10,

The same text gives their fields of activity in detail. In the nidhi
called Naisarpa is the origin of the building of camps, cities, villages,
mines, towns approached by both sea and land, and of isolated towns.
In Panduka is the origin of bulk, weight and height, and of all numbers,
and of grain and seeds. In Pingala is the origin of the whole business
of ornaments of men, women, elephants and horses. In Sarvaratna is
the origin of the cakravartin’s fourteen jewels, the seven of one sense
and the seven of five senses. In Mahapadma is the origin of clothes of
all patterns, both white and coloured. In Kala is the origin of the know-
ledge of the past, present and future for three years, labour such as
agriculture, and also the arts. In Mahakala is the origin of coral, slabs
of silver and gold, pearls, and iron, and of mines of iron, etc. In Manava
is the origin of abundance of soldiers, weapons, and armour, and also
of the whole science of fighting and of the administration of justice.
In Sankha is the origin of four-fold poetry, concerts, and dramatic art,

and of all musical instranmients. The details given iu the Trisustisalaka-
purusacaritra are clearly based upon the description of the nidhi-s given
in the canonical Thinamga-sutta, although there are some variations,
e.g. in the size of the nidhi-s, which are stated in the latter text to be
nine yojanas in each direction, although verses quoted there give the
same dimensions as the former .

8. eesim puna ime nioyd: nesappa-sayisdo gamdgara-nagara-donamuha-madamba-
pattana-khamdhdranam niveso. taha pamduydo manummanapamana-dhanna-biyanam
samuppatti. pimgalahimto puna ja kai purisanaw mahilanam ca ra ha-turaya-karivar-
ddinamn aGharanavihi. sa samuppajjai. savvarayanio puna egimdiya-pawcimdiyaini
coddasa mahdrayandni. mahdpaumdo puna ruiravannasampannapavaramsuyauppatii.
kdla-mahdanihio Lkaloie vivihasippavinndsavisese. mahdkdldo mani-mottiya-ruppa-su-
vannddinam sambhavo. manavio johdvarana-paharana-damdanii ya sawwjdyai tti.
samkha-mahdnihio puna karanamgahdrovaveyanattavihi cauvvihakavvuppaiti  ya
(ibid., 210, 8-13).

9. Trisastisaldkdpurusacaritra (tr. by HeLEN M. JouNSON) vol. I, 252-253.

10. Ibid., 1, 73, 262; II, 156; I1I, 165, 188; IV, 5, 363, 366; V, 422-423; VI, 3, 16.

11. egamege nam mahanihi nava-nava joyandim vikkhambhenam pannatte. egant-
egassa namp ranno cauramtacakkavattissa wpava mahdnihiyo pannatid, tam jahd:
(1) nesappe pamduyae pimgalae savvarayana mahdpaume kale ya mahdkale mana-
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The term nidhi and the number nine are reminiscent of the nine
treasures of Kubera. Although there are references to some of his
treasures in the Mahabhdrata, the full list of nine is found only in lexical
texts 2, and may therefore be relatively late. As Vogel pointed out ¥, the
brahmanical tradition probably agreed with the Jaina tradition in giving
the same names to both the treasures and their guardians, for while
the Mahabharata and the Amarakosa’ both speak of Padma and
Sankha as being the chief treasures of Kubera, the former text seems
to be speaking of the two as personified when they take all the nidhi-s
to do homage to their lord.

Eight of the nine treasures of Kubera are given in the Markandeya
Purana ¢ as the names of nidhi-s associated with the magical art called
Padmini. The same text lists the influences which these nidhi-s exercise

vaga mahdnihi samkhe (2) nesappampmi nivesd gamdgara-nagara-pattandnam ca
donamuha-mamdabanam khamdhiranam gihdnam ca (3). ganiyassa ya biyanam mdap-
wmmanassa ya jap paméanam ca dhannassa ya biyanam uppatti pamdue bhaniya
(8) savva dbharanavihi purisapam ja ya hoi mahilanam dsdna ya hatthina ya pimgala-
nikimmi sd bhapiya (5) rayandim savvarayane coddasa pavardim caklkavattissa
uppajjamti egimdiydim pamcimdiydim ca (6) vatthana ya uppatii pipphatii c’eva
savvabhattinam ramegdna ya dhoyana ya savvd esa mahipaume (7) kdle kdlanpdnam
bhavva purdnam ca tisu v@sesu sippasattam kammdini ya tippi payde hiyakard@im
(8) lohassa ya uppatfi hoi mahakdle dgaranam ca ruppassa suvapnassa ya maipi-
motti-sila-ppavalanam 9) jodhdna ya uppatfi @varananam ca paharandnam ca savva
ya juddhanii manavae damdanii ya (10) nattavihi nadagavihi kavvassa cauvvihassa
uppaiti samkhe mahdnihimmi tudiyamginam ca savvesim (11) cakkatthapaitthand
atthussehd ya nava ya vikkhambhe birasadihd mamjfisasamthiya janhavii muhe
(12) veruliyamanikavada kanagamaya viviharayanapadipunnd sasisiiracalkkalakkhana
anusamajugabahuvayand ya (13) paliovamatthiiyd nihisarindmd ya tesu khalu deva
jesim te avasd akkijja dhivacea va (14) ee te navanihao pabhiiyadhanarayanasam-
cayasamiddhd je vasam wvagacchamii savvesim cakkavattinam (Thanamgasutta9, 882
= Suttdgame vol. 1, 296297). Dr. Adelheid Mette has drawn my attention to her
monograph (Indische Kultur-stiftungsberichte und ihr Verhilinis zur Zeitaltersage,
Mainz, 1973) in which she points out (p. 21) that these verses also occur in the
Jambuddiva-pannatti (= Suttdgame vol. II, 583), in a context so appropriate that it
is probably their original position, from which they were quoted in Thdn. The Than.
reference probably consisted at one time of nothing more than the initial prose
statement and the list of the nine names. The existence of the same list in the
Jambuddiva-pannatti probably led to the transfer of the verses which follow it to
Than., despite the subsequent contradiction in the measurements.

12. Padma Mahfapadma $Sankha Makara Kacchapa Mukunda Kunda Nila and
Kharva according to the commentary on Amarakosa 1, 1, 71. The same names, with
Nanda replacing Kunda and with Carcé replacing Kharva in some editions, are
found in Abhidhdnacintdmani 90, 193. The use, found in inscriptions, of the word
nidhi in the sense of the numeral «9» shows that the number of the nidhi-s was
sufficiently standardised to be used in that way, even if the names were not settled
(see G. BUHLER, Indische Palaeographie, Strassburg, 1896, p. 81).

13. 1. Pu. VoceL, Indian Serpent-Lore, London, 1926, p. 211, n. 3.

14. nidhinam pravarau mukhyau Sanikha-Padmau dhanesvaram/sarvian nidhin
pragrhyaitdv updsdte mahesvaram (Mahabhdrata, Sabhap. X, 21).

15. bhedah Padma-Savikhddayo nidheh (Amarakosa 1, 1, 71).

16. With Kharva/Carcé excluded and following the Abhidhdnacintdmani in pre-
ferring Nanda to Kunda (Mdark. Pur. 68, 5).
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over men as follows 7: Padma is supported by goodness. A man domi-
nated by Padma may become the perfection of politeness. He amasses
immense quantities of gold, silver, copper and other metals, and buys
and sells them. He also makes sacrifices, and bestows the sacred fee.
He causes a palace to be built and temples for the gods. Mahapadma
is also supported by goodness. A man dominated by Mahapadma amasses
rubies and other gems, and buys and sells them. He gives to those who
are disposed towards religious devotion, and has dwellings constructed
for them. He himself becomes so disposed, and so do his descendants.
Makara is composed of darkness. A man dominated by Makara becomes
ignorant. He collects together various sorts of weapons and shields, and
becomes friendly with kings, and is generous to heroic kings. He finds
pleasure only in buying and selling weapons. Kacchapa is composed of
darkness, and a man dominated by Kacchapa is ignorant. He performs
all the rules of life, but merely as acts. He makes no gifts, nor does
he enjoy what he has.

Mukunda is composed of the quality of passion, and a man domi-
nated by Mukunda becomes passionate. He collects together various
sorts of musical instrument, and is generous towards singers, dancers
and musicians. Nanda is composed of passion and darkness, and a
man dominated by Nanda becomes firm. He collects together minerals
and precious stones, and grain and other articles, and buys and sells
them. Nila 8 is composed of goodness and passion, and a man dominated
by Nila becomes good and passionate. He collects together cloth, grain,
fruit, pearls, timber, etc. He constructs ponds, tanks and embankments,
and plants trees. Sankha is composed of passion and darkness, and a
man dominated by $ankha has the same qualities. When alone he enjoys
food and clothing which he himself has made. His family have poor food
and clothing. He is mean and ungenerous, and thinks only of himself.

Although at first sight there seems to be a great deal of similarity
between this list and that already quoted from Jaina sources, it is
surprising to find at closer examination that of the names of Padmini’s
eight nidhi-s only two coincide with the Jaina list, and even the attri-
butes of those two do not agree. There is no mention of size, or of
dwelling place.

Buddhism also has knowledge of nidhi-s, but there they number
only four. It is noteworthy that the various traditions in Buddhism do
not agree among themselves about the nidhi-s. There is a list of four in
the Divyavadana® which has Sankha in common with both the Jaina
and the brahmanical traditions, and has Panduka and Pingala in com-

17. See the translation by F. EDEN PARGITER, Bibl. Indica, Calcutta, 1904, pp. 415-18.

18. The text seems to read Lila here, although it reads Nila in 68, 5.

19. atha catvaro mahdrdias caturmahanidhisthah/Pingalas ca Kalivigesu Mithi-
layam ca Pandukah/Elapatras (MSS Ela-) ca Gandhare Savkho Varanasipure (Divyd-

vadana 61, 1-4).
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mon with the Jaina list, but has Elapatra as an exclusively Buddhist
feature. The list in the Mahdvastu® has Elapatra, Sankha and Pingala
in common with the Divyavadana, but replaces Panduka by Paduma,
who appears in the brahmanical list, but not in the Jaina list. In the
Divyavadana they are called mahdardja-s, but in the Mahavastu they are
called mahindga-s. As in the case of the Jaina tradition, it can be
deduced that the Buddhists too gave the same names to the nidhi-s and
to the guardians, for the Mahavastu names Elapatra as one of the naga-
rdja-s 2, having just spoken of one of the treasures by the same name.

In Pali the list of nidhi-s is found in commentaries only?, and
other examples can be given of the close relationship which can some-
times be found between the canonical tradition of one sect and the
commentarial tradition of another. The Pali list has Sankha and Ela in
common with the other Buddhist traditions, but Uppala and Pundarika
are not found in any other lists. There is no reference in Pali to ndga-s
or raja-s gnarding the nidhi-s, but there is mention in Pali of a nagardja
called Erakapatta whose verses are the same as those attributed to
Elapatra in the Mahavastu®, which suggests that originally Ela and
Eraka(patta) were the same.

The Divyavadana states that the nidhi-s and their guardian maha-
rdja-s live in Kalinga, Mithila, Gandhara, and Benares #. The Mahdavastu
agrees with the Divydvadana in placing Pingala in Kalifga and Sankha
in Benares, and puts the replacement Paduma in Mithila, and Elapatra
in Taksagila®. The Khotanese Book of Zambasta places Elapatra in
Gandhara, Campaka in Mithila, Pingala in Sur@stra, and Safnkha in
Benares %2, Other Buddhist traditions sometimes vary the place
names **, The Vimalakirtinirdesa states that the four nidhi-s are filled
with jewels, and like the Jaina nidhi-s are inexhaustible 7. The Chinese
version of the Maitreyavydkarana states that the four nidhi-s are filled
with gold, silver, mani, and vaidiirya ®2. The Khotanese tradition gives
their size, and states that they contain seven jewels %®,

20. catvaro mahanidhiyo Savkho Varanasyam Padumo Kalingesu Pimgalo Taksa-
Silayam Elapatro (Mahavastu 111, 383, 18-19).

21. tatra ca Elapatrena ndgardjfid prasna sthdpita (Mahdvastu 111, 384, 1).

22. Sankho Elo Uppalo Pundariko ti cattdro nidhayo upagatd (Sv 284, 8.9 = Ps
111, 420, 13-14). See also notes 34 and 35 below. The names Phala and Utphala given
by R. Spence Haroy, A manual of Buddhism, p. 149, n. 3k, in place of Ela and
Uppala, would seem to be errors, the former resulting from the misreading of
Sinhalese e- as pha.

23. Compare Dhp-a 111, 231 foll. with Mvu III, 384 foll.

24. See n. 19 above.

25. See n. 20 above.

26a. See R. E. EMMERICK, The Book of Zambasta, London, 1968, p. 313.

26b. See BTiENNE Lamorte, The Teaching of Vimalakirti, London, 1976, p. 167.

27. Ibid., p. 167 (aksayamahanidhdna sarvaratnaparipiirna).

28a. Ibid., p. 167, n. 34. .

28b. « Each treasure will extend ten ggamphas. They will all be full of the seven
jewels for the welfare of the meritorious » (EMMERICK, op. cif., . 315).
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The Divydvadana states that the four mahardje-s who guard the
nidhi-s will come to do homage to the cakravartin Sankha? at the time
of the birth of Maitreya, and other Buddhist authorities also mention
their appearance at the time of Maitreya’s advent. Some traditions,
however, state that the nidhi-s are already in existence and are made
use of by the local inhabitants every seven years on the seventh day of
the seventh month¥®. The Mahavastu mentions a monthly festival in
~~honour of “Sarikha3!, but says nothing about when the-nidhi-s-appear;
or for whom.

In the Pali tradition we find the nidhi-s referred to as nidhi-kum-
bhi-s 2, which appear on the same day that a Bodhisatta or Tathigata
is born 3, and they are accordingly included among the list of the seven
co-natals (saha-jata-s) *. In that list they are occasionally called simply
nidhi-s %, Strangely enough, however, they are not mentioned in par-
ticular connection with Metteyya. There is in the Cakkavattisihanada-
suttanta a passage referring to the coming of Metteyya*, which cor-
responds closely to the passage just mentioned in the Divyavadana, but
although the cakkavattin Sankha is said to possess the seven ratanas-s, as
is also stated in other Pali texts ¥, there is no reference to the four
nidhi-s doing homage to him, nor to their appearing at the time of the
birth of Metteyya. Nor is there any mention of nidhki-s in other texts
which refer to the coming of Metteyya, e.g. the Andgatavamsa and the
Dasabodhisattuppattikathid. The latter text deals with the future appear-
ance of ten Bodhisattas, but the only reference to nidhi-s in that text is
the statement that by the power of the future Buddha Dhammassimi
one nmidhi will appear, and the people will live happily depending
upon it #®,

29. enam ca yiipam dddya Sankhasya rdjfia upanamayisyanti (Divy 61, 5).

30. LamortE, op. cit., p. 167, n. 34.

31. Virdnasydm Samkhasya mésiko samdjo vartati (Mvu ITI, 383, 19-20).

32. Miss HORNER, The clarifier of the sweet meaning, London, 1978, p. xlvi, states
that the contents of these nidhi-kumbhi-s are « somewhat baffling ». She assumes
that the names refer to the contents, but this would seem not to be so.

33, Tathdgatassa pana jatadivase yeva... cattdro nidhayo upagatd (Sv 284, 79 =
Ps II1, 420, 12-14). The apocryphal Sudhanukumdra-jitaka adds the detail that the
nidhi-kumbhi-s were covered with dust: atha mahdsattassinubhdavena rdjapdsddassa
catiisu passesu cattdro nidhi-kumbhiyo jatakabhilmiyam pawmsu-paticchannd atthamsu
(Parifidsa-jdtaka, ed. P.S. Jaini, London, 1981, vol. I, 130, 4-6).

34, Rahulamata devi Channo amacco Kaludayi amacco Anando rajakumdro Kan-
thako assardjd Mahdbodhi rukkho cattdro nidhi-kumbhiyo ca jatd... ime satta saha-
jata nama, Ja 1, 54, 6-9 3 Bv-a 276, 9-13  Ap-a 58, 27-31 # Mp I, 301, 13-15. In the list
at Bv-a 131, 16, we find nidhi-kumbhi; at Bv-a 298, 8, -kumbho; and at Sv 425, 9,
-kumbhi.

35. Ap-a 358, 26; 532, 1; Thag-a II, 221, 13.

36. D III, 75 foll.

37. Samkho ndma rdjd uppajjissati cakkavatti... satta-ratana-samanndgato. tass’
imédni satta ratandni bhavissanti, seyyathidawm cakka-ratanam hatthi-ratanam assa-
ratanam wmani-ratanam itthi-ratanawp gahapati-ratanam parindyika-ratanam eva sat-
tamam (D 111, 75, 20-26). Cf. Andgata-vamsa (ed. Minayeff, in JPTS, 1886) 10 and
Dasabodhisattuppattikathd (ed. Saddhatissa, London, 1975) § 6.
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In the Pali tradition the nidhi-s are spoken of as being of great size.
They are said to be 1/4, 1/2, 3/4 and one yojana in size®, but there
seems to be some confusion about what the measurements refer to. One
tradition states that these figures refer to the space which the pots
occupy ¥, while another states that they refer to the depth of the pots .
Another tradition states that for Bodhisattas the size of the rim was
the same for all the pots, while below (at the base?) they had the same
circumference as the earth %

There seems to be one reference in Pali literature to the appearance
of the nidhi-s for anyone other than a Bodhisatta, and that concerns
Jotiva (or Jotika) for whom Sakka, king of the gods, provided a palace
with a nidhi-kumbhi at each corner at the time of his marriage. It is
specifically stated that, although the depth of his pots was the same as
for a Bodhisatta, the size of each rim was not known %, Jotiya and his
iddhi power are mentioned in the Pali canon #, but there is no reference
to his nidhi-kumbhi-s there, which again emphasizes the fact that men-
tion of the nidhi-s occurs only in the commentarial tradition in Pali*%.

We see, therefore, that the Jainas, Hindus, and Buddhists all have
traditions about nidhi-s. The fact that the Buddhist tradition in Pali
texts differs in a number of respects from that preserved in Buddhist
Sanskrit works probably indicates that the idea of nidhi-s was common

38. Buddhdanubhavena eko nidhi uppajjissati. sabbe jand tam nissdya sukhena
att@nam jivapessanti (Dasabodhisattuppattikatha § 32). In some of the traditions
the nidhi-s are referred to as nidhdna-s, and it is therefore possible that the maha-
nidhdndani spoken of at Bv-a 215, 10, as appearing on the day of Mahapurisa's birth
were nidhi-s. The reference to them, however, is strange: sucirakdlanihitani kulapa-
rampardgatani mahdnidhandni dhanaséamikd patilabhimsu = « The owners of wealth
acquired great stores which, laid aside for a long time, come to a succession of
families » (I. B. HorNgR, The clarifier of the sweet meaning, p. 310). G. P. Malalasekera
(Mhv-t 61, n. vk) quotes Bv-a as saying that on the day of his birth treasures that
had long lain buried came to the surface of the earth. Unless he was following a
different version of the text, it would seem that this note is somewhat misleading.
The Mahapurisa was presumably thinking of himself as the nidhdna, cf. Vimalakir-
tinirdesa p. 186, where the Buddhas are spoken of as inexhaustible treasures for
the poor (daridranampn ca satvanam nidhdnd bhonti aksaydh).

39. eka gavutappamand ekd addhayojanappamand ekd tigavutappamand ekd yoja-
nappamand, Ja I, 54, 89 of Bv-a 276, 11-13 = Ap-a 58, 2930 &£ Sv 284, 9-10 = Ps III,
420, 14-15 =/Dhp-a IV, 208, 10-12 =/ Patis-a 677, 17.

40. tesu pi gahita-gahitawm thanam piirati yeva, Ps I1I, 420, 15-16 / Sv 284, 11-12,

41. ekd nidhi-kumbhi... gambhirato pathavi-pariyantd eva ahosi, Ap-a 58, 29-31.

42. Bodhisattassa nibbatta-nidhi-kumbhinam pana ekam mukhappamédnam ahosi,
hettha pathavi-pariyantd va aheswwp, Dhp-a IV, 208, 12-14.

43. Jotiyassa nibbatta-nidhikumbhinam mukhapariménam na kathitam, sabbd
mukhacchinnatdlaphalam viya paripunnd va utthahimsu, Dhp-a IV, 208, 13-15. The
story of Jotiya is also told at Patis-a 677, 6-22, but no comparison is made with a
Bodhisatta’s nidhi-kumbhi-s there.

44, Jotikassa gahapatissa pufifiavato iddhi, Patis II, 213, 15-16.

45. For other examples of the close relationship between the canonical tradition
of one sect and the commentarial tradition of another, see K.R. NorMaN, The
dialects in which the Buddha preached, in H. Becuerr (ed.), The language of the
earliest Buddhist tradition (Gottingen, 1980), pp. 72-3.
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to both the Northern and Southern schools before the Theravadins
became cut off from India, but thereafter began to develop in different
directions. The similarity in the number of nidhi-s in the Jaina and
Hindu traditions suggests that there was some connection between the
two, but as we have seen the differences between the two are greater
than the similarities. The fact that the two versions to mention the
great size of the nidhi-s are the Jaina and the Buddhist traditions, which

may be supposed to have been in geographical contact in the Magadha

region in the early stage of their development®, may be an indication
that there was a connection between them, but again the differences
outweigh the similarities. The sizes are quite different, the number of
the nidhi-s is not the same, and the Theravadin tradition speaks of
nidhi-kumbhi-s, which is an idea not found in the Jaina tradition. The
fact that, with a very few exceptions, the three traditions connect the
nidhi-s-with- three-different classes of persons-— cakravartins, men -in
general, and Tathfgatas or Bodhisattas — also suggests that there was
no very direct contact between all the traditions.

Jones suggested that the names of the nidhi-s probably came into
existence before the attributes were fixed ¥. An examination of all the
names of the nidhi-s*® reveals that the only one which is common to
all the lists is Samkha but such an examination reveals the fact that
many of the names, even when they are not specifically stated in the
texts to be ndga-s, are in fact known to us from other sources as such,
and there cannot be any doubt that the origin of the nidhi-s is to be
sought in a ndga cult, as Vogel's investigations made clear ®. The Jainas
actually call the guardians of the nidhi-s Ndgakumdradeva-s, which must
be a reflection of the fact that they were originally naga-s, and in fact
_ more than half of them appear in lists of ndga-s elsewhere. Of the Pad-

mini list in the brahmanical tradition, only Mukunda is not known as
a niga, to which can be added Kharva/Carcid in the list of Kubera's
attendants, and it is possible that a closer look might find these names
in lists of ndga-s somewhere. The Northern Buddhist tradition in the
Mahdavastu calls the guardians of the nidhi-s nagardja-s, and if in the
Pali tradition Ela is indeed the same as Erakapatta, who is the same as
the Northern Elapatra, then we can, with Liiders®, see in him the
ancient ndga Airavata. Vogel comments on the fact that naga-s are often
called by plant names 3!, and the two Pali inhovations in the list of nidhi
names, i.e. Uppala and Pundarika, are indeed known from elsewhere
as naga-s, as is the Khotanese innovation Campaka.

46. According to the Pali tradition, as reported by Buddhaghosa (Ps I, 1, 23),
the commentaries as well as the canonical texts were brought to Ceylon by Mahinda.
There seems to be no reason to doubt that some, at least, of the commentarial
material was brought from North India.

47. J.J. Jongs, The Mahdvastu, vol. 111, London, 1936, p. 381, n. 1.

48, See Appendix.

49, J. PH. VocEL, Indian Serpent-Lore, London, 1926, pp. 211 foll.

50. HeinricH LiUpers, Bhdrhut und die buddhistische Literatur, in AKM, XXVI, 3,
Leipzig, 1941, pp. 165 foll.
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Naga-s were traditionally regarded as being guardians of buried
treasure, and we can see that in the traditions we have been examining
- the treasures have been given the names of the ndga-s guarding them.
There is evidence that the treasures which ndga-s guarded were not
always jewels or material wealth. In the Kharaputta-jataka* King Se-
naka obtained jewels from a ndgardja and also charms (mantra-s) which
enabled him to see his ndga companion and to understand the speech
of animals. It is not difficult to see how this type of treasure could
develop into those which we have seen in the Trisastisaldkapurusacaritra
and the Markandeya Purdna, for it would be very appropriate for niga-s
to be connected with a magical type of knowledge such as Padmini.

The varying place names in the Northern Buddhist tradition prob-
ably represent a state of affairs where ndga cults were connected with
different places, and the authors and redactors of texts could vary the
names to suit local conditions. With the exception of Benares and
Kaliniga, the other places named in Buddhist texts are in the West and
North-West, and it is understandable that the Chinese and Khotanese
sources, which are dependent upon Sanskrit and Prakrit texts from the
North-West, would reflect this fact, and sometimes place Pingala in
Surdstra, not in Kalinga 3. If we assume that the number four, being
smaller, represents an earlier stage of the cult, then we can postulate
that the Jaina tradition increased the number to nine, and also changed
the attributes of the treasures from jewels under the influence of the
same forces as produced the Padmini list in the Markandeya Purana.
The Jainas also changed the dwelling places of the nidhi-s to Magadha-
tirtha at the mouth of the Ganges, doubtlessly because the strength
of Jainism was at that time in the East rather than the West and
North-West.

Besides the changes in dwelling place and attributes of the nidhi-s,
it-is also possible to see a tendency towards the removal of specific
niga features in connection with the nidhi-s. As we have seen, the Jainas
decided that the guardians were not ndga-s, but Ndgakumaradeva-s. In
the Buddhist tradition, the Mahdvastu mentions ndgardja-s, but in the
Divyavadidna they have become maharaja-s. The Pali tradition makes no
comment about the nature of the guardians. A comparable development
can be seen elsewhere in the Buddhist tradition. In the Mahavastu it is
stated that the Buddha uttered a benedictory hymn over the two mer-
chants Trapusa and Bhallika, after they had visited him. In that hymn
he invokes the blessing of Viriipaksa, the ndgddhipa*. The same naga
is included in the account of the same happening in the Lalitavistara,
where he is described as sarvandgddhipati %, There is, however, no men-

51. VoGeL, op. cit., p. 191.

52. Ja III, 275-81.

53. See nn. 26a and 26b above.

54. Mvu III, 308, 14.

55. Lalitavistara, ed. LEFMANN, p. 389.
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tion of the ndga king in the account as found in the Catusparisatsiitra %
nor in the Pali version ¥. The separation of Ela from Erakapatta in the
Pali tradition must also represent an attempt to remove the ndga
element.

Other signs of change and development can be seen. We have noted
that the Divydvadana speaks of the nidhi-s, or their mahdardja-s, doing
homage to the cakravartin Sankha, although elsewhere in Buddhism

(with the exception of Jotiya) they are contniected with Bodhisattas™ The
omission of this detail in the version of the story in the Cakkavattisiha-
ndda-sutta must also represent a later and more developed form of the
story, with a deliberate suppression of any mention of the nidhi-s. We
have seen that in the Andgatavamsa and the Dasabodhisattuppattikathd,
both medieval Pili texts, any idea of a link between nidhi-s and the
appearance of Bodhisattas has been lost.

If the origin of nidhi-s is to be sought in folk religion and beliefs,
then we can see that although such beliefs were assimilated to some
extent into the Jaina, brahmanical and Buddhist traditions, nevertheless
there was a conscious attempt to get rid of them. Although, to judge
from the references in the Trisastisalakapurusacaritra, one might as-
sume that the concept of nidhi-s was still prevalent when that text was
written in the twelfth century, it must be remembered that the passage
already quoted above is based almost verbatim upon the much earlier
canonical Thanamga-sutta and Jambuddiva-pannatti and cannot be taken
as an indication of contemporary belief. A better indication is perhaps
to be obtained from the confusion about nidhi-s which is shown in other
texts. For example, the name Ndgakumaradeva, used as we have seen
of the guardians of the nidhi-s in the Jaina tradition, is quoted in the
Abhidhanacintamani®-(by the same Hemacandra-who wrote the Trisasti-
Saldpurusacaritra) as a class of deities among the Bhavanadhisa-s who
guard the treasures of Kubera. This seems to indicate a confusion of
Jaina and brahmanical ideas, which possibly is more indicative of
popular thinking at the time. It is also very interesting to note a very
late reference to the nine nidhi-s of Kubera in Pali in a portion of the
Mahavamsa® which dates from a time when Sanskrit influence was
strong in Ceylon.

We seem justified in concluding that when the authors of Jaina
medieval narrative literature included in their works references to the
nine treasures of a cakravartin, they were merely repeating one of a
stock list of attributes, together with his fourteen jewels. The fact that
this particular term had its origin in a ndga cult had long since been
forgotten.

56. R1a KLOPPENBORG, The siitra on the foundation of the Buddhist Order, Leiden,
1973, pp. 7-10.

57. Vin 1, 4.

58. Abhidhanacintamani 90, 193.

59. sambhati... Kuberena sankhddi va nidhi nava, Mhv LXXXVII, 31.
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APPENDIX
Jaina Brahmanical Buddhist

Than. Trisast. Mark. Pur. Lexx. Divy. Mhv. Pali Hardy
Nesappa Naisarpa
Pamduyaya Panduka Panduka
Pimgalaya Pingala Pinigala  Pingala
Savvarayana Sarvaratnaka
Mahapauma  Mahapadma Mahapadma Mahapadma
Kiala Kala
Mahzkala Mahakala
Manavaga Manava
Samkha Sarikhaka Sankha Sankha Sankha  Sankha Sankha Sanikha

Padma Padma Paduma

Makara Makara

Kacchapa Kacchapa

Mukunda Mukunda

Nanda Nanda/Kunda

Nila Nila

Kharva/Carca
Elapatra Elapatra Ela (Phala)
Uppala Utphala
Pundarika Pundarika
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