ERNST WALDSCHMIDT

THE BUDDHA NOT A MAGICIAN
FRAGMENT FROM THE PA’]_?‘ALAKASI‘JTRA
OF THE MADHYAMAGAMA

According to- the legend of the Buddha's life, the master performed
many miracles during his long lasting career, just like Jesus Christ, the
'saviour of the Christians, in his relatively short earthly existence. One
of the most famous miracles of the Buddha was done in a contest with
heretics in the capital of the kingdom of Kosala Sravasti (Pali Savatthi),
on account of which it is called the great wonder of Sravasti. There the

Buddha, ascending into the air, emitted water from his feet and fire

from his shoulders. We have also reports that he multiplied his figure
many times on this occasion. All in all, there is no doubt that the
Buddha was reported by his contemporaries to have surpassed any rival
in miraculous powers.

Did the master boast of such faculties? This. question is raised in
a section of the Gamanisamyutta of the Samyuttanikaya (SN)!, in a
Sutta under the heading « Patali », where the gamani (Skt. gramani,
village headman) Pataliya appears as interlocutor of the Buddha. We are
told that this gentleman at a certain time when Lord Buddha was staying
among the Koliyas, neighbours of the Sakyas of Kapilavastu, in the
market town Uttara came to see the master as he had heard the rumour
that the « Samana Gotama » boasts of knowing magic (maya). Pataliya
has some scruples whether the reports are true or popular distortions.
The Buddha confirms the rumour to be true and in accordance with his
teaching. People reporting that the Buddha knows magic, should not
be censured. Disappointed, the village headman charges the Buddha with
the reproach of being a magician. This conclusion is opposed by the
Lord who entangles Pataliya in a game of questions and answers. He
begins with asking Pataliya whether he knows that the Koliyas (Koliya-
authorities) employ hirelings (policemen, peons) wearing hanging down
crests (as a sort of uniform) 2. When the headman answered in the affir-

1. Ed. M. L. Feer, Samyuttanikaya, part IV, London, 1894, pp. 340f.
2. Pali, lc., p. 341.16-12; janasi tvam gamani koliydnam lambakaciilake bhate ti.
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mative, the next question is about the purpose for the employment of
this special force. Answer: They serve for the checking of robbers and
the conveying of messages 3. Question: Are they honest fellows or of bad
character? Answer: They belong to the most wicked men in the world.

At this point I like to discontinue the summary of the Pali Sutta
for the benefit of inserting and explaining a pretty small Sanskrit

fragment. from.Central Asia which.I recognized.of late as. transmitting

a few words of a Sanskrit version of the Pali text discussed. It is written
on paper in Brahmi script of about the 8th century A.D. and belongs to
the discoveries of German expeditions led by Albert Griinwedel and
Albert von Le Coq to places along the Northern « silk route » of Chinese
Turkistan (Sin-kiang) in the beginning of this century. The Sanskrit
version deviates in details from the Pali, and the pretty small rest of
words (see below) is so much mutilated that the Sanskrit remnants are
only understandable with the help of the Chinese translation of a Siitra
which corresponds to the Sanskrit on the whole better than the Pali..
It is. the..Patalakasiitra,-contained .as—No.--20 in-the.-Madhyamagama
(Chung-a-han-ching) 4. In the Chin. Samyuktigama (Tsa-a-han-ching) the
Stitra is missing.
The fragment listed as Cat-No. 1402 reads as follows3:

Ob

1 /// + ca sam(gra)hanartha[m] ki(m) man[y](a)se gramani janise ///
2 /// .. dubséila kraudyesii lamba(cfidak)d bhatas=tesa[m]l= . ///

3 /// [tallakoé gramanir=duhsilo [bh](a)[vilsyati papadha(rmah) ///
4 /// + + [kslantayah anyarucaya - -+ - i [plalyl. + ///

5/// + + + [mlayam?’ c=aham g[rl(ama) + + + + + + + ///

3. Pali, lc., p. 341.16-18: ye ca bhante koliyinam cord te ca patisedhetum vyani
C?z kolivanam duteyyani tani vahdtum etadatthiyvd bhante koliyanawm lambaciilakd
bhatati.

4. Taisho Issaikyd (TI), Jap. Ed. of the Tripitaka in Chinese translation, vol. I,
pp. 445a25-448c7. The Chinese title of the Siitra is Po-lolao-ching (phonetically
transcribed). In the book of Turce Ming Cmau, The Chinese Madhyama Agama
and the Majjhima Nikiya, A Comparative Study, published by the Saigon Institute
of Higher Buddhist Studies, 1964/65, the Po-lo-lao-ching is mentioned once on p. 331
with its title only. There is no indication of the contents or reference to the parallel
in the Samyuttanikiya which could have been found in CHIZEN AXANUMA's, Com-
parative Catalogue of Chinese Agamas and Pali Nikidyas, Tokyo, 1958, p. 8. — The
Chinese text immediately referring to our fragment starts TI, vol. I, p. 445cl.

5. The exterior of the fragment (measurements etc.) will be described in a
fifth part of the catalogue « Sanskrithandschriften aus den Turfanfunden », edited
by Lore Sanper and Ernst WaArLDscEMIDT in the near future (19827). Supplemented
aksaras in the transcript are enclosed in round brackets; square brackets enclose
damaged or hardly recognizable aksaras.

6. Restore: pdtalako.

7. Cp. Pali, Lc., p. 342.5: mdyafi caham gamani pajindmi. Continuation: mdydya
ca vipdkam | yathapatipanno ca miayavi kdyassa bhedd param marand apdyam
duggatim vinipdtam nirayam upapajjati tafica pajanami.
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R

1///] + + + (8)syavasi® sa + + + + + + + + ///

2 /// + [n]. ca pudgalam mysavada .. + 4+ + kam* -+ ///

3 /// [prl(a)haya® tam drstim tam rucim .. samkalpan=apra® + ///
4 /// nir Y=Dbhitas=trastah samvigna(h h)[r]staromakiapo + ///
5/// + yo il'= nam=aham bhava[nia]lm [gaultamam amayavi + ///

The discussion between the Buddha and the gramani Patalaka is in
full swing. The Buddha has asked in the course of his counter-question-
ing for what purpose the hirelings are employed by the authorities of
the Koliyas (Skt. Kodya, Krodya, Kraudya) 2. The first two words in
our fragment (ca samgrahanartham «and for the checking » [of rob-
bers]) is the end of the answer. (Chinese:) « The hirelings are employed
as messengers and for the purpose of killing robbers (rebels) » 3, In the
Chinese parallel Gautama continues: What do you think, headman (cp.
Ob 1: kim manyase gramani)? Do you know (Ob 1: janise) the hirelings
with hanging down crests as honest or dishonest people ¥? The answer
is that they are of bad character and that nobody in the world exceeds
the hirelings regarding their bad character and wickedness (cp. Ob 2:
duhsild kraudyesu lambaciidakd bhatds =) . The Buddha furthermore
asks whether a person would speak the truth who concludes from his,
Patalaka's, knowing the hirelings as wicked fellows that he, Patalaka,
himself is likely to be of bad character and subjected to wickedness
(cp. Ob 3: pdatalako gramawir duhsilo bhavisyati papadharmal). Pata-
laka answers in the negative and calls the hirelings men of different
views, different longings and different wishes (cp. Ob 4: anyaksantayah
anyarucayah) . He calls himself in contrast to them a man who strictly
keeps the precepts and is not subjected to wickedness. The Buddha
states that he in the same manner knows magic (cp. Ob 5) but is not
a magician. « How is that? I know magic, I know the person performing
magic, I know the result (fruit) of magic, I know how to give up
magic » 1. Using the same phraseology he adds that he knows the killing

8. Reading and interpretation doubtful.

9. Restore: aprahdya and tam (= tan) samkalpan=aprahdya respectively.

10. Restore: gramanir=.

11. Restore: yo hi.

12, Cp. F. EpcertoN, Buddhist Hybrid Sanskrit Dictionary, 1953, s.v. Kodya.

13. T1, vol. 1, p. 445c4. For the Pali wording cp. note 3.

14, T1, vol. 1, p. 445c5. Pali, Lc., p. 341.19-20: jandsi tvam koliyanam lambaciilake
bhate silavanto va te dussild va ti.

15. Pali, lc., p. 341.21-23: jandmaham bhante koliyanam lambaciilake bhate
dussile papadhanume | ye ca loke dussild papadhamma koliyanam lambaciilaka
tesam afifiatardti.

16. Cp. R 3. — The wording in Pali deviates; see lc., p. 341.28-30: afifie bhante
koliyanain lambaciilakd bhatd afifio hamasmi afifiathddhamma koliyanam lamba-
ciilaka bhatd afifiathddhammo hamasmiti.

17. The somewhat deviating Pali text is quoted in note 7.
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of living beings, the taking of things not given and the telling of lies.
The last case reads: « I know the telling of lies, know the person telling
lies (cp. R 2: ca pudgalam wmyrsavada...), the result (fruit) of lies, how
to give up the telling of lies » 8. Then the Buddha turns. to threatening
sentences: If somebody would say « the Sramana Gautama knows magic,
therefore he is a magician », and if he would not give up such words,
__such thinking, such longing, such wishes, such ideas, such considera-

tions, such views (cp. R 3: aprahdya tam drstim tam rucim tam sam-
Icalpan aprahdya..) ¥, he would at the .end of his llfe as qulckly as a
man bends and stretches out his arm, be reborn in the hell.

When the gramani hears these words, he is afraid and has the hair
of his body standing erect out of fear (cp. R 4: gramanir bhitas trastah
samvigna(l) hystaromakiipo) ¥, Getting up from his seat he bows his
head down to the feet of the Buddha and confesses how foolish, dazzled,
rash and bad he was, and that it was a lie when he called the Sramana
Gautama, who' is not a magician, a magician (cp. R 5: yo ki namdham
bhavantam gautamam amdyavinam...). The Buddha, he wishes, might
accept his repentance ¥,

Here the first section of the Patalaka-Siitra as well as the text of
our fragment comes to an end, and I may be allowed to conclude my
article at this point likewise as it is not my aim to present a full
comparative analysis of the Pali Pataliya-Sutta and the Patalaka-Sttra
in the Chinese Madhyamagama, but to expound, though of insignificant
size, our Sanskrit fragment from Central Asia. The incoherent words
are seen to have almost all gained sense by the identification with sec-
tions in parallel texts. The discussions of the Buddha with the headman
on similar topics in the two texts compared go on, and the deviations
of the Pali text from the Chinese translation increase. The Pali Sutta is
much longer, but in both cases the headman finally asks the Buddha to
be admitted to the Buddhist order as a lay disciple (upasaka).

Let us ask in conclusion: How far do the arguments of the Buddha
convince a modern reader in regard to the fact that the Buddha has
obviously used supernatural powers at occasions and has even in public
demonstrated his power to surpass competitors in this respect? The
answer is that the term mayd in. the Patalaka-Stitra and Pataliya-Sutta
certainly means « fraud », « deceit », otherwise the Buddha could not
have placed the knower or possessor of mdyid (mdydvin) on one level
with a killer, thief, and a liar. The somewhat adequate indication for the
psychic power exercised by the Buddha at the time of his miracles
might be that it is a high class yddhi (Pali iddhi). The meaning of iddhi
in Pali is very complex as a look into the Critical Pali Dictionary %

18. Cp. Pali, lc., p. 342.22-25: musavadafi cdham gamani pajanami | musdvadassa
ca vipdkam | yathdpatipanno ca musiviadi kdyassa bhedd etc. as in note 7.

19. The phrase is without a correspondence in the Pali-Sutta. Cp., however,
Dighanikaya, vol. I, p. 50.1 and II, p. 240.8: bhito samviggo lomahatthajato.

20. Vol. II, pp. 291-92.
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shows. The term rddhi is explained by Edgerton in his BHSD s.v. simply
as « supernatural or magic power », but the magic power of the Buddha
is incomparable with the magic power of a magician or trickster accord-
ing to our text.

Gdottingen.

ABBREVIATIONS

Ed. = edition

Edgerton BHSD = F. EpcertoN, Buddhist Hybrid Sanskrit Dictionary, New Haven,
1953. .

l.c. = loco citato

Ob = obverse

PTS = Pali Text Society

R = Treverse

SN = Samyuttanikaya

S.V. = sub voce

TI Taisho Edition; fuller title in note 4.
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