G. V. DEVASTHALI

PRE-FIXATION FERMENTATION
OF THE (RGVEDA) KRAMA-PATHA

The opening siitra-s of the Krama-patala! and the K(rama)-H(etu)-
P(atala)? reveal to us the K(rama)-P(atha) in its two aspects. The
former places before us the mode of forming the KP. and also the unit
fixed for it. To form the KP. of a hemistich — for that is the unit3 for
the formation of the KP. — one has to start by taking the opening pair
of pada-s in it, thus making the first Kramawvarga (or simply varga);
and then form the next varga by taking the latter pada of the first and
adding to it the next pada from the Samihitd. In this manner one should
go on forming the varga-s, one after the other, until all the pada-s in
the hemistich are exhausted. The KP. thus formed is to be rounded up
by the parigraha* of the last pada of the unit. The opening siitra of the
KHP places before us the twofold purpose it is intended to serve. One
is to place before the reader or reciter the two (namely, the Sarr.- and
the P) pdtha-s simultaneously in one text for recital together; and
secondly, to do it without any loss - even partial — of the Sarhita.

1. kramo dvabhyam abhikramya pratydddayottaravi tayoh [
uttarenopasariidadhydt tathdrdharcarin samdpayet // RV.Pra. X.1. f.
2. athdrsyalopena yad dha sa kramah /
samanakdlavi padasarihitarit dvayoh // RV .Pra. XI.1.

3. This is indicated by tathdrdharcar samapayet (s. note 1); ardharcantyaiin ca
RV.Pra. X.9; and sardhir ndrdharcayor bhavet RV.Prd. X. 18; and also antabhik
(= the final pada of the hemistich) included among the parigrhya pada-s. RV.Prd.
X1.25. The Upalekha-siitra further tells us that in the case of rks with three pdda-s,
generally the first two pdda-s constitute the first hemistich; but in the case of
6.48.13; and 18; 7.66.16; 8.4.21; and 10.93.15, the first hemistich is constituted by the
first pdda only. Naturally the remaining pdda-s make the remaining hemistich in
all these. Cf. tripadasu rksu pirvardharcarr dvipadam | uttarardharcarii tu padam
eva [/ bhardvijaya, drter iva, taccaksur, vrks@s’ cin me, adhin nv atra, ity etdsdri
paficandvir phrvapdda eva kuryat [/ Upalelhasiitra 1116 f.

4. This is a technical term meaning «repetition of a word with i#{ interpolated»
(ABHYANKAR, Dictionary of Sk. Grammar). It corresponds to sthitopasthita defined
in RV.Pra. X.14; also see RV.Pra. XIL.6l.
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The idea of the device to combine the two pdtha-s into one, keeping
both intact, and thus combine their rewards into one, is as old as —
possibly even much older than — the Ait. Ar., where it has been men-
tioned in quite explicit terms 3, along with the two pdatha-s themselves. -
We have to note, however, that the names under which these patha-s
have been mentioned there, are quite differnt from those with which
we are familiar. In fact, the names by which these patha-s are referred

fo in the 4if. Ar. are quite unfamiliar; and we have fo thank the com- "

mentator for the explanation® he has given us. The familiar terms
Sarithitd, Pada, and Krama are placed before us by the rather queer
terms Nirbhuja, Pratyyna, and Ubhayam-antarena. They are well and
briefly expained by the vrttikara in a Karika as follows:

saridher vivartanam nirbhujarir vadanti [
Sauddhaksaroccdranarii ca pratrunam [/
ubhayarir vyaptam ubhayam-antarena |/
tatha kama anna-ndkobhayakhyah [/7

Here it has been quite explicitly declared that both (ubhayam = the

Sarithitd and the Pada- patha-s) are covered by ubhayam-antarena (= the
Krama-patha). From this it is quite clear that the KP. (along with the
Say1.P. and the PP) is as old as (if not older than) the Ait. Ar. From
this it is also clear that the KP. is a mode of recitation which combined
in itself the other two pdatha-s in their totality. How exactly this was
or had been done in those ancient times, we seem to have no means to
determine. But, fortunately, we have before us the evidence supplied
by the two patala-s, namely X and XI of the RV.Pra., which appear to
place before us, not so much the finished product in the form of the
finalised KP., but, what is more important, some indications of the KP
in the process of formation. We have here a feeling of being witnesses,
as it were, to the diverse stages® through which the KP. must have
gone, and to the various devices which must have come to be invented
to overcome the diverse difficulties as they were experienced in the
process.

The main aim of the KP. is, as is affirmed more than once by the
RV.Pré., to combine the two pdtha-s, namely, the Sarz. and the P. patha-s,
into one. And even here utmost care was taken to achieve arsy-avilopa?®
(the absence of vilopa, that is, complete presentation, of the arsi sari-

5. Read: yat sawhdhirn vivartayati tan nirbhujasya riipam atha yac chuddhe
aksare abhivydharati tat pratrunasydgra u evobhayamantarenobhyari vydptarii bha-
vati, where nirbhuja, pratruna, and ubhayamantarena stand for sarmhitd-, pada-, and
krama- pdtha-s respectively. ’

6. Read SAvana’s comm. on the above cited passage.

7. Vargadvaya (vrtti), st. 3 £. and Vrtti on the same.

8. We rather have a feeling of witnessing a fermentation rather than well-marked
stages of development. '

9. For this see RV.Pra. XI.1; 58 £.; etc.
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hita) along with the PP. And the most primitive and probably the
earliest step adopted for this purpose seems to have been what is found
stated in: krameta sarvani padani nirbruvan-n-iti hi smaranti®. Accor-
dingly, while forming the varga-s, all the pada-s (i.e. the initial pada
from each varga) were to be subjected to parigraha. Thus, for example,
the KP of a mandram @ varenyam (9.65.29) 1! will be: a mandram / ety
a | mandram a | mandram iti mandram [ @ varenyam / ety @ /, which
will go on like this up to the end of the hemistich, to be rounded up
with the parigraha of the last pada (of the hemistich).

A fractional remnant of this concept of parigraha may be seen in
a later treatment accorded to this very passage in the RV.Pra. itself, as
explained by Uvata. RV.Pra. 10.10 2 has drawn a distinction between 4
(nasalised @), and 4 (not nasalised), standing at the end of a pdda, or
standing anywheie else except at the end. Thus here we have three
cases (of @) represented respectively by (i) gabhira a ugraputre (8.67.11),
(ii) tanmisv a (9.65.30), and (iii) mandram a varenyam (9.65.29). The dif-
rence in the treatment of @ in these cases can easily be grasped by a
glance through their respective KP.-s, which run as follows:

(i) gabhira a ugraputre | ety a@ [, where we have trikrama with
nasalised @ as the madhyama pada, and parigraha of 4, of
course, in its unnasalised form;

(i) taniisv @ / ety @ /, where we have no trikrama, but only the
parigraha of & (non-nasalised), because it is the last pada of
the hemistich; and

(iil) mandram a varemyam, where we have trikrama only, but no
parigraha (of the non-nasalised &).

Soon, however, it seems, this mode of forming KP. was found or
felt to be too cumbrous, and laborious, nay, at times even unnecessary
or redundant. It appears, therefore, to have fallen into back-ground, .
though not to have been totally discarded, in favour of some new device.
Remnants of this above-noted device, however, appear to have lingered
on in a few cases. i

One is what, in RV.Prd. X1.35, is called yadrccopanata 1B pahukrama
(= a varga of more than two pada-s or words, which cannot find sanction
in the rules given in RV.Pra. X); while the other is where two or more
circumstances calling for trikrama come in close succession. The

10. RV.Pra. X1.62.

11. The PP of this will be: @ / mandram [ 4 | varenyam |/

12. Read: ndkdrarn prag ato 'nundsikam | RV.Prd. X. 10; also read araktasaiir-
dhyety apavddyate padarir punas tad uktvd 'dhyavasiya phrvavat | RV.Pra. X134

13. Uvata has explained this term in the following words: nimittanaimittikapra-
sarigena yo bahukramah kramaédstresu namndtah sa yadrcchopanatah

14. Noticed in RV.Pra. XL.17 f. :
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former is illustrated by a4 tveta ni (1.5.1), which is not covered by
ny of the general Pra. rules; and seems to call for bahu-krama. The
PP. of this passage is given as: @ / tu / @ / ita / ni /; and the KP. as
indicated by the RV.Pra. (and actually given by Uvata) is: @ tvetd ni /
tvetd ni [ etd wni [ ita ni /; the illustration of the other %, given by the
RV.Prd. as the view adopted by Gargya, is the case of udii su nah

(8.70.9), which in PP reads: ut /i iti / su / nah /. Its KP., in Gargya's
opinion, is: udii su / @i su nah /. There are, however, two other alter-
ative views held in this connection as stated by the RV.Pra. In the very
passage cited above, it is stated, the final pada, namely nah, also has
to be taken as not being fit to stand at the end of a varga (anavasiniya);
and this makes all the difference. Thus the Sawi., we take here, will be:
udi su no vaso (8.70.9); and the PP. will be: ud / @ iti [ su | nah /
vaso iti /. Here we shall have the KP. with fire pada-s " as: udii su no
vaso /. The last alternative is the one adopted by the followers of
Sakalya®, They treat this as a ¢ase of catuh-krama only; and give the
KP. as udii su nah.

As has been already noted above, every pada in the Sariihitd, except
the first, occurs twice in the KP. This leaves scope for ambiguity, in v
some cases at least, as regards its exact ending (that is, as a pada).
Take, for example, tantvam (1.49.4), where the first pada, if we go merely
by saridhi rules, would appear to be either tan or tam, and thus remain
doubtful. But a reference to the PP. will show that it must be tam and
not tan. In such doubtful cases, parigraha is the device recommended
and adopted by the RV.Pra. And hence the KP. of this passage -would
be: tantvam [/ tam iti tam [ . But, it has to be noted that the Pra. does
not intend to lay it down as an obligatory rule. It is only a permissive
statement as is shown by: adrsta-varne prathame codakah sydat pravar-
takah /[ etad istam [/ 2.

Ultimately, however, thinkers in this field appear to have hit upon
the idea of, what the author of the RV.Pra. has designated by the com-
prehensive term, bahukrama. Ordinarily the varga of the KP. was to
comprise only two pada-s. But sometimes it was found inconvenient to

15. See RV.Pra. X1.35.

16. For this read: anantare trikramakdarane yadi tribhi$ ca girgyah punar eva ca
tribhilh // RV.Pra. X1.17 and Uvata's com. on it.

17. See RV.Pra. X1.18; and Uvata on it.

18. Catuhkramas tv dcarito 'tra sakalaih /| RV.Prd. XI1.19, and Uvata on it.

19. Read: adrstavarne prathame codakah syat pradar$akah | etad istam !l
RV .Pra. X.15; also read RV.Pra. X1.27, and Uvata on both.

20. On this Uvata remarks: etat pradarSanam istam | kasmad iti na pathyate |
istavacandd evdsydnityatvarn gamyate [/ Also see RV.Pra. XI. 21.
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place a pada at the end of a varga. In such cases the inconvenience’

was avoided by keeping the inconvenient pada intact in its place, and
adding after it the next pada (from the Sawhitd) as the final pada of
the varga. Thus, in such cases, the varga would consist of not only two
pada-s as usual, but of three pada-s. Similarly, at times, two or even
three pada-s may have to be passed over, and the pada serially standing
after them in the Sa#1. be made to occupy the last place in the varga.
The varga in such cases would naturally comprise four or even five
pada-s according to the number of pada-s passed over in each case.
The varga-s with three, four, or five pada-s in them are designated tri-,
catuh-, and pafica- krama respectively; while bahu-krama? came to be
used as a common term for all of them.

But why should a pdda standing at the end of a varga be found
inconveneint? Well, we may not enter here into all the intricate details ?
of this question. We shall rather peruse a few cases which may enable
us to have some idea of the matter. Take, for example, the Sanhita text,
mo su nah (1.38.6), which in PP. reads: mo iti / su [/ nah [/%. Now
looking to the two patha-s and comparing them, we see that the pada-s
su and nah are cerebralised in the Sari.P.; and that is because of the
influence in each case of the preceding pada. Thus mo is the cause of
the cerebralisation (nati) of su; and this su, thus cerebralised into su,
becomes the cause of the mati of nah into nah. In the PP, each pada,
being a separate unit by itelf, stands uninfluenced by the pada pre-
ceding or succeeding it. Hence no problem arises regarding the changes
caused in some pada-s by a pada preceding or succeeding them. But in
the Saris. as also in the KP, the padas cannot stand so isolated and
uninfluenced. They are bound to be influenced by one another. And for
an accurate view of these texts or pdthas-, it is quite necessary that
the influenced and the inflencing pada-s should go together in one and
the same varga. But in the usual method of forming the varga-s, as we
have already seen, every pada ordinarily has to stand at the end in one
varga, and also at the beginning in the next varga. This means that
ordinarily every pada has to (is expected to) stand at the end and the
beginning of two successive varga-s respectively. But in cases like the
one under consideration, this is found inconvenient, because, as a general

21. This term has been used in' RV.Pra. X1.20, 25 and 35 to signify a (kraina-)varga
containing bahu (i.e. three or more) pada-s. In the RV. KP. we get tri-, catul-, and
pafica-krama only, beside the usual dvikrama.

22. For these see RV.Prd. X.3-4; X1.3-5; etc. and Uvata on these.

23. For this see RV.Prd. X.8. Also see RV.Prd. X14. Elsewhere Uvata has taken
for illustration ud @ su nah (8.70.9) and pointed out how this has been treated
differently by different authorities. For this see RV.Prad. XI.17-19.
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rule?, the influencing pada cannot be separated from the influenced
one; for, that would prevent the influenced pada from retaining its
influenced or altered form; and thus the very purpose of the KP will
be defeated. To turn to our present instance, if mo is removed from
su to another varga, the su will inevitably be reduced to its original
form, su; and if su is reduced to su, it will lose its cerebralising
influence, with the result that nahk coming after it will not be cerebra-
lised; and will remain nah only, as it is. Thus would crop up the loss
of the Sar.P. or the arsi sarrhitd as it is very often called in the RV.Prda.

To avoid this difficulty, it has been decided by the designers of
the KP that such pada-s will not stand at the end of a varga®. In other
words this means that the influencing pada and the influenced one
shall not be separated. The RV.Pra. X1.22 has clearly laid down that
if there is no influence exercised by one pada over the other, one should
follow the previously given (= the general) rule as given in RV.Prd. X.1
and X1.1. Otherwise, however, bahukrama will have to be adopted.

Let us take another illustration: usd avar tamah (1.92.4), which
in the PP. reads: usah / avar ity avah | tamah /. Here, why the visarga
of avah is changed to 7, is not clear; and because of this doubt about
this rhotacism of visarga, avah is prevented from standing at the end
of a varga. Hence ultimately the KP of this passage has to be given
as: usa avar tamah / (avar ity avah) /.

There are, indeed, many such circumstances which require adoption
of bahu-krama. But the general principle behind them all is the same,
somuch so that no further illustrations need be added %.

Let us now pass on to some cases of a contrary nature, such as
yad ado pito ajagan (1.187.7), so cin nu na mardti (1.191.10), usar va-
siiyavah (1.49.4), and nicd tam dhaksi (44.4)%. In the case of these
passages noticed by the RV.Pra., it may be observed that they also con-
tain the words ado, so, usar, dhaksi and dhuksi, which are similar to
those which have been delcared to be anavasianiya. Then, why is it
that they are not prevented from standing at the end of a varga? Why
are they treated like other ordinary pada-s, and allowed to stand at
the end of a varga? The RV.Prd. appears to have given no answer to

24. The rule is given in RV.Prd. X1.22 as: aydvane pirvavidhdanam dcaret; and is
explained by Uvata in the following words: yatra krame vacanaprdptdbhyart pa-
dabhyarr piirvapadam wnimittavn na bhavati tatrety uktam bhavati /| He further
states the purport of this rule as: yatra yatra yivanam tatra tatra bahukramam
dcaret / Uvata explains aydvana to mean amisrana, absence of close juxta-position
(of a modifying pada with the modified pada). In the absence of such yavana, one
should follow the pirvavidhdna (that is, the general rule stated before) and resort
to dvikrama only.

25. Cf. avar tamah, RV.Prd. X.3, also tamahparari rephanimittasaidayat tathavar
ity etad apodyate padam |/ RV.Prd. X1.7; and Uvata on them both.

26. For these see RV.Prd. X.3, etc.; and corresponding siifras in RV.Prd. XI.

27. For these see, RV.Pra. X1.8, and Uvata on it.
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this question. It is only Uvata® who points out that these cases have
not been noticed in the anavasaniya section of the RV.Prd. X. This, he
means to say, is indication enough of their not being anavasdaniya.
This would mean that by the time when the RV.Prd., or perhaps its
tenth patala, was composed, the practical aspect of the KP was almost
settled, though there were certain section in which optional practice in
some respects was found to prevail without any possibility of reconci-
liation; and, therefore, had to be accepted as such 2,

It is equally interesting to see how several of the rules about the
anavasaniya pada-s, and the consequent phenomenon of bahu-krama
itself, were not uniformly accepted in practice. Thus, for example?®,
parito sificata (9.107.1) is considered to be a case of trikrama, because
the preceding (pada), pari, is admitted as cerebralising the initial letter
of the following pada, sificata, even though these two pada-s are inter-
vened by the (pada) ito. But at the same time there were others ¥, who
thought that the okdra of the immediately preceding ifo is the cause
of satva in sificati. Hence, they argued, there is no scope for trikrama
in this case. Thus the KP of this passage under consideration should
be: paritah / ito sificata /, though those who see here a case for trikrama,
will give the KP as parito sificata /, this latter being perhaps more
acceptable, as it has been accepted in RV.Pra. X.3.

Similarly in the case of virdsa etana maryasah (5.61.4), cit kambha-
nena skabhiyan (10.111.5), and yonim araig apa (1.124.8), we have instan-
ces of frikrama according to one view ¥, but only dvikrama according
to the other . This option should be available in the case of usd avar

tamah (1.92.4) and yam 1 garbham (9.102.6) also. But dvyabhikrama is
not admitted in the case of these passages, one does not know why?
Why should trirama alone be adopted in the case of these passages?
This question is left unanswered .

28. RV.Pra. X1.8 has only asked the question ado pito so cid ugar vasilyavo na
dhaksi dhuksity api catiyanti kim /. But has supplied no answer to it. Only Uvata
appears to have supplied the answer in the following words: itiméni paddni —
kirn kdranavin watiyanti | imdny api hi tena tulyani / satyam [ kramasdstre 'nava-
saniye 'nanugrhitanimdni | tasmdan ndtiyanti | tatra grhitdndm iha hetur ucyate //

29. This is but one of the several instances, which show the absence of una-
nimity (among Vedic Pandita-s of the time) as regards the rules for the formation
of the KP. Hence, we find RV.Prd. giving a general direction such as dcaritari tu
notkramet | kramasya vartma smrtisambhavau bruvan samddhim asyany itardpi
kirtayet // RV.Pra. X1.63, and Uvata thereon.

30, See RV.Prd. X.3; and XI.5.

31. Read: tato’ pare sandhyam aveksya kdranam tadarthajarin dvikramam atra
kurvate /] RV.Pra. X.6; and Uvata on it. RV.Prd. X.3, however, favours trikrama in
this case, not dvikrama. Also see RV.Pra. XI.5.

32. See RV.Pra. X.3.

33. See RV.Prd. X.4; XI1.10; and Uvata on the same.

34. See RV.Pra. X1.12; and Uvata thereon.
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It may be thus seen that universally apphcable rules regardmg the
acceptance of dvikrama or bahukrama had not as yet been fixed up.
At least such appears to be the state of things reflected in the RV.Prd. XI.

Another instance of such diversity in the practice of the KP. may
be found in what are known as the andnupiirvya-sarhita-s, which have
been noted together in RV.Pra. 11.78: Sunscic cheparin niditam %, nard
va $amsam pisanam® | wnard cd Samsarin daivyam ¥ td andnupirvya-

sandhi of pada-s proper is not clearly observable, beécause in them the

pada-s themselves are intersected by a pada foreign to them. Hence to -
regularise matters we we have to resort to trikrama 3, So the KP. of these

should be: Sunschicchepam niditam (trikrama) and so on. But this

again is not accepted by all. There are some who hold that in these

cases we do see the (varna)sarindhi among the pada-s; and hence, they

argue, only dvikrama® should be adopted and not trikrama.

Yet another factor to be considered with reference to KP. it what
is technically called parigraha®. We have already seen that, while pre-
- paring the KP., some of the pada-s of the Sarh. are not allowed to stand
at the end of a varga. Such pada-s, because they stand between the first
and the last pada-s, are designated madhyagata pada-s®. This clearly
shows that they occur in the KP. only once; and cannot show the sari.
and the pada forms both, which the KP. is expected to do. Only Sarn.
form being presented by these pada-s, something has to be done to put
up their pada form. For, otherwise, the KP. will be defective to that
extent. It is to supply this lacuna that the device called parigraha was
invented by our Vedic Pandita-s of ancient India. RV.Prd. X.7-10 state
which pada-s are to be shown by parigraha .

A perusal of the cases of parigraha shows that it is a device to
bring out clearly the pada form of a word, which in its absence is left
unrepresented in the KP. Thus in such cases ordinarily the usual krama
(part) will be made with the Sar. form of the word; and then the pari-
graha will be utilised to show its pada form. Take, for example, the
word purohitam (in RV 1.1.1) which in the PP, is given as purah-hitam.
In KP., the varga beginning with purohitam will read: purohitam yajfi-
sya. But if we stop at this, only the Sar. form purohitam will be exhi-
bited; and the pada form will go unrepresented. Hence we have to add
the parigraha of this pada, which will be purohitam iti purah-hitam.

35.5217.

36. 10.64.3.

37. 9.86.42.

38. See RV.Pra. X1.13; and Uvata on it.

39, See RV.Pra. X1.14; and Uvata on it.

40. See- RV.Pra. 111.20 where Uvata has explained the distinction between vestka
and parigmha; also see RV.Pra. X. 20; X1.32, 36; and 45.

41. This is only another significant name for the anavasiniya pada-s. Cf, bahu-
krame madhyagatdni (RV.Pra. X1.25) and bahumadhyagatam (RV.Pra. X.8).

42. Also see RV.Prd. X1.25; 27; 31-33.
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Here we see the need for adding the parigraha in the case of a compound
expression. And what is true of a compound pada is also true in all
cases where parigraha has been enjoined.

Parigraha, as we know, is used in many other cases also. Thus, for
example, it is prescribed in the case of a bahukama varga. In® all such
cases the RV.Prd. lays down that the varga may be formed with three
or even more pada-s as may be necessary, and then may be given the
parigraha of each of the madhyama pada-s, wathever their number.
Thus virdsa etana marydsah (5.61.4) will yield the KP. as virdsa etana
marydsah [ itanetitana //. Similarly, cit kambhanena skabhiyan (10.111.5)
in KP. will read: cit kambhanena skabhiyan | skambhaneneti skambha-
nena [/. Similar is the case with yonim draig apa (1.124.8), of which
the KP. will be: yonim araik apa |/ araig ity araik //. Here we have to
observe that we adopt trikrama giving the madhyagata pada in the Sam.
form; and then how its pada form by means of parigraha in both of
its parts. _

It may, however, be observed that there is a triple option to this
rule. In the first, the KP. of these passages is given in the usual dvikrama
varga-s, both exhibiting the Sar1. form only, of the pada-s which have
been treated above as madhya-gata pada-s; and then showing their pada
form by means of parigraha in both of its parts. The other two alter-
natives agree in avoiding parigraha altogether, and giving the KP. in two
dvikrama varga-s only; and exhibiting both the pada and the Sar.
forms within the varga-s themselves. Here two alternatives crop up
owing to the fact that the maker or the reciter of the KP. is given the
liberty to place the forms in either of the two varga-s according to his
choice. Thus the alternative KP-s of virdsa etana marydsah can be given
as: (i) virdsa etana |/ etana maryasah [ itanetitana [/; (ii) virdsa etana
/ itana maryasah //; and (iii) virdsa itana | etana marydsah [/. This
is enough to show how in such passages we are given first the choice
of trikrama or dvikrama; and further, if we choose dvikrama, we are
left free to use parigraha or dispence with it altogether; and finally, if
we choose to do away with the parigraha, we are pemitted to put the
two forms in the two varga-s alternately according to our choice*,

Similar appears to be the case with the peculiar saridhi-s of the
final n of a pada, resulting in: (i) nakaralopa (loss of n), (ii) @isma-bhava,
and (iii) ra-bhava respectively. In these cases®, the sawidhi-s are re-
tained in the actual varga; but are reduced to their apetaraga prakrti
(unmodified original form) in the parigraha. Th1s can be illustrated
respectively as follows:

43, See RV.Pra. X.3; X1.10; also see XI.25.
44. For all these read: RV.Prad. X1.33; and Uvata on it.
45. RV .Prd. X1.36 and Uvata on it.
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(i) wnakara-lopa:
asmaasma it (4.32.4) will in KP. be: asmaasma it / asmanasmdin
ity asman-asman [/

(i) nakarasyosmabhdvah:
svatavah payuh (4.2.6) will in KP. be: svatavih payuh [ sva-
tavan iti sva-tavan

(iii) nakarasya rabhavah:
abhisiiriva sarathih (6.57.6) in KP. will be: abhisiriva sarathih |
abhisiinivety abhasiin-iva [/

In all these cases we see that in both the parts of the parigraha, the
sarirdhi-s are removed and the words are reduced to their original forms.
Similar is the case with other varieties of saridhi such as nati, pluta,
and updcarita., Even in all these cases, however, an option is permitted
by RV.Pra. XI. 45, by which the Sardhi is retained in the first part of
the parigraha, but removed in the latter part of it. Thus the alternative
KP, ot the illustrations given above will-be:~asmiasma it -/ -asmdaasma
ity asman-asman [/; svatavah payuh | svatava iti sva-tavan [/ and abhi-
$iiriva sarathih | abhisiir ivety abhisin-iva [/

It may be thus seen that in the RV.Pra. XI, which purports to supply
the hetu (the reasoning) behind the particular rules (or rather practices
observed) of the KP. has, in the course of its discussion and illustrations,
placed before us as- it were the varied details in the practice of the
KP., every time supplying the reasoning behind them. RV.Pra. X, on the
other hand, appears to have (if we go by Uvata’s commentary) rejected
several of these rules, though even the author of the RV.Prad. appears
to have been compelled to admit alternative practice in some cases at
least, obviously because he must have found them prevailing in his day.

Arsyavilopa®® appears to have been the main aim of the devisers
of the KP.; and to achieve this aim, as we have seen, they have invented
several devices. But what is exactly meant by this arsyavilopa? Literally
it means not losing, not allowing the loss of, any part of the text
derived from the rsi-s, the seers of it. This naturally includes the idea
of complete preservation of the original work of the ysi-s as handed down
by (oral) tradition. And this included the idea of the preservation of the

'PP. also, which appears to have been assigned equal sanctity.

It may be interesting to note that RV.Prd. has noticed two different
views about this matter. There we find the rather roundabout expres- -
sion, andrsyavilopa ¥, which is explained by the simple word arsivilopa,
which clearly signifies vilopa (loss) of the arsi sarirhitd, that is, the text
as visualised by the rsi-s, the inspired seers. To avoid this, one must

46. For drsyavilopa see RV.Pra. XI. 58; 59; also see RV.Pra. X1.1 where we find
drsyalopa (which means the same thing).

47. (svaravarnasarizhitayor) andrsyavilopa ucyate |/ X1.58. This is explained by
Uvata as: kim idam andrsyavilopah [ arsivilopa ityarthah /
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know how this vilopa (or loss of the arsi) comes about. The RV.Pra.
has given us two views about it.

According to one view ®, and this appears to be more strict and
hence possibly the earlier one — the arsi sarithita has two aspects,
namely the varnasarithita (coalescence of letters), and svarasarithitd
(coalescence of accents). So, for a thorough preservation (avilopa in the
strict sense of the term), retention intact of both the types of sarithita
was absoltuely necessary. Loss of either would amount to loss of the
arsi sarihitd.

But, as we already know, Vedic literature has at a very early (we
may say even ancient) period tended to get loose in the matter of accent
and ultimately a major portion of it has totally lost it. This slackness
towards accentuation appears to have become particularly marked even
before the day of RV.Pra., as can be seen from the fact that it has
noted an alternative view about andrsyavilopa (of course, pertaining to
krama). This is seen in the words kramesv andarsari buvate’pare svaram
(X1.58). From this we know that though there must have been a period
when strict preservation of the varna- as well as the svara- sarithita was
strictly preserved even in the KP., the next period had already started
during which strict preservation of the svara- sarhitd was not scru-
pulously cared for. It is, however, interesting to find that the RV.Pra.
bears witness to both these aspects of the arsisarthita and consequently
of andrsyavilopa (= arsivilopa) ®.

Of these two types of amarsyavilopa, Uvata has given us good illu-
strations: prd na indo mahé (9.44.1) in KP. will be: prd nah / na indo /
indo mahé /. Here we find that the first varga agrees exactly with the
Sar. in letters as also in accentuation. So in it there is no loss (lopa)
of either svara- or varna- (sarihita). But as we go further we see a
different picture. In the following varga-s we notice the loss of accent
in indo. For, in the Sarh. its accent is pracaya (anudatta standing after
svarita); but in the KP., it has not been preserved. It is replaced by
anuddtta. So here the arsi sarrhitd, in the strict sense of the term, has
not been preserved %,

But if we follow the other view which does not require the preser-
vation of the svara-sarihitd, provided that the varna-sarhita has been
preserved all right, there is no loss of arsi sarr. The arsi sar. is said
to be well preserved.

Another aspect of this question is only slightly different. In the
former the lopa is caused by the absence of the requisite varna or
svara, or both. Here it is caused by the presence of something extra-
neous to, or not existing in, the original Sashita. Thus imdi me gange

48, See RV.Prd. X1.58 abc.

49. For these and the whole discussion on this topic see RV.Prd. XI.58-59. Also
see RV.Prd. X1.47-58 for all cases of drsivilopa in the absence of bahukrama.

50. See RV.Pra. X1.58 (Uvata).
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yamune sarasvati Sutudri stémam (10.75.5), in the usual mode of (dvi-
krama) KP., would cause loss of the existing accentuation of these
pada-s and bring in also some accentuation not existing the original.
This is the other vairety of arsivilopa. In such cases the KP. will have
to be formed with varga-s having a large number of pada-s, sven pada-s,
for example, in the above passage?®.

._Similarly in some cases a_pada may not show its svara; and a
padanta may not show its correct avasana in the KP.: as, for example,
te’'vadan (10.109.1) and ni itthd (1.132.4) would in the KP. read t&’ vadan
and nii itthd; and not show the proper svara of te and the proper ending
of #u unless it is shown by parigraha. Hence the KP. in these cases has
to be t&’ vadan / td iti té / and ni itthd [ wnviti nd [ respectively ®.

Again in cases like araik pantham (1.113.16), mo si nah (1.173.12),
and pratah somam (1.41.1) to exhibit the exact form and accent of the
pada-s, the device of parigraha has to be used ®. And some have even
gone to the extreme course of recommending the use of nirvacana
(= sthitopasthita, or. parigraha) of each and every pada®, though the
author of the RV.Prd. has recommended that what is generaly practiced
should not be set aside%.

We are further told what (Paficala), the son of Babhru %, has said
in this connection. Pédficdla, the first propounder of krama (i.e. KP.), has
declared that the Krama-$dstra as it has been taught in the beginning
or at first (= in Patala X ?), should be considered to be correct or
authentic (sd@dhuvar); what has been stated later again with a diversity
of view (= in Patala X1 ?) should not be so regarded¥. The names
given to these two patala-s also would seem to indicate their respective
nature. Even after granting the position of the tenth patala vis-a-vis
the eleventh patala, the fact remains that even the tenth pafala appears
to have noticed divergent practices in some cases at least. And if we

51. Read: sa kdranany drsyavilopavikramah kramena yukto'pi bahiini saridadhat
// RV.Pra. X1.59 and Uvata's commentary on it.

52. For these see Uvata on RV.Prd. X1.60.

53. For these see Uvata on RV.Prd. X1.61. :

54, krameta sarvani paddni nirbruvann iti hi smaranti /| RV.Prd. X1.62.

55. dcaritari tu notkramet kramasya vartima smytisambhavau bruvan | samadhim
asydny itarani kirtayet // RV.Prd. X1.63. The words dcaritari tu notkramet seem to
give an impression that the mode of KP had been already fixed and was well in
practice also; and further that the reciter of the KP is exhorted not to swerve from °
the established norm that was in practice. Are we then to suppose that the Krama-
patala gives us this norm? If so, what about the optional practices referred to in it?
Tradition prevailing today, we are told, is absolutely unanimous! It has no cases
of option at all.

56. Cf. RV.Prd. X1.65.

57. The general direction regarding this point is: samadhim asyanv itardni kir-
tayet. (Other points or cases should be decided in keeping with the teaching of the
krama-patala). See RV.Prd. X1.63 and Uvata’s commentary giving its twofold inter-
pretation.
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stand by the authority of this patala, there are bound to be some variant
KP-s in some cases at least, howsoever small they may be in number.

But our living tradition obtaining at the present day is so thoroughly
unanimous, that there is no optional KP. at all in the whole of the RV.
How shall we reconcile these two facts which stand directly opposed to
one another? That there must have been divergent practices cannot be
denied. That the KP. of the living tradition ® today is uniform throughout
the length and breadth of Bharata (India) is vouched for by our tradi-
tional pandita-s. Therefore, the only conclusion which one may arrive
at here can probably be that there must have been a great or extensive
fermentation before the final fixation of the KP. of the RV.; and that
this fermentation in its varied aspects we find reflected - whether
wholly or partially we are not sure — in the RV.Pra. XI, which is known
as the Kramahetupatala. We cannot say, in the present state of our
knowledge, when the traditional KP. obtaining today came to be fixed,
with a thorough rejection of all the optional cases or suggestions ¥.

The last interesting point to note as regards the KP. is the discus-
sion and establishment of the utility of the KP. found towards the end
of the RV.Pra. XI. The prima facie view in this respect starts with a
frank and bold statement that Krama is of no use (kramena narthah)
to one who is conversant with the Sa#i.- and the Pada- patha-s. Other
objections also are raised. But finally all the objections are refuted and
the utility of the KP. is established in the concluding verses of the
kramahetu-patala®. All this, together with the glimpses of the fermen-
tation before the final fixation of the KP., seems to give an impression
that there was a period when the KP. had not been unanimously accepted
as being particularly authentic. But there can be no doubt as regards
the important purpose served by it. On the one hand it unites into one
work the two patha-s of the RV. and serves as an efficient means for
the preservation of the RV Samhita and also the PP. But more impor-
tant still is the fact that it serves as the basis of the so-called vikrti-s
which have greatly helped the thorough preservation of the Veda through
ages, a fact which, though unbelievably wonderful, has yet to be admitted
on the basis of the strict unanimity which is reportedly noticeable in
the traditional recitation throughout the length and the breadth of
_Bharata even today 9.

58. For this information I am obliged to Vedamiirti Vindyak Bhatta Ghaisas (of
Poona), popularly known as Ghaisas Guruji.

59. It may, however, be noted that the Upalekhasiitra, which is of the nature
of a manual of the RV.KP., appears to be wholly free from variant practices. This
work, however, cannot be a work of high antiquity. See Abhyankar, Devasthali:
Vedavikrtilaksana-saringraha, BORI, 1978, Intr. p. XIV f. and foot-notes 3-5.

60. Read: RV.Pra. X1.66-71.

61. All unspecified references in this paper are to the Rgveda-Sarihitd,
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