MINORU HARA

SRADDHAVIVESA

The phrase quoted above as the title of this article, which appears
in the introductory prose portion of the Kathaka Upanisad, is well-
known to students of Sanskrit literature. This short legend preceding
the main body of the Upanisad, the versified philosophical dialogue bet-
ween Yama and Naciketas, is almost identical with that found in the
Taittiriya Brahmana (3.11.8). This parallel between the Kathaka Upa-
nisad and the Taittiriya Brahmana has been pointed out by a number
of . Indologists in the past!, and it is considered that this portion of -
the Taittiriya Brahmana may have been taken over word by word from
the lost Katha Brdhmana?,

According to the generally accepted English translation?, the intro-
ductory story of the Naciketas legend is as follows. Udant, the son of
Vajagravas, gave all his possessions (sarva-vedas) as a religious gift. He
had a son, Naciketas by name. Faith (Sraddhd) entered (@vivesa) into

* T would like to express my thanks to my friend, Dr. Richard F. Young, who
kindly took the trouble to read through my original manuscript and correct my
English. This article is a part of a monograph on dvesa, which I am preparing for
publication in Japanese. Abbreviations used in this article are as follows: MBh.:
Mahabharata (The Poona Critical Edition), R.. Rdmdyana (The Baroda Critical
Edition), H.: Harivamsa (The Poona Critical Edition, unless otherwise indicated),
KSS.: Kathasaritsagara (NSP. 1915), ASS.: Anandasrama Sanskrit Series (Poona),
TSS.: Trivandrum Sanskrit Series (Trivandrum), NSP.. Nirnaya Sagar Press
(Bombay).

1. Cf., for example, F. WELLER, Versuch einer Kritik der Kathopanisad, Berlin,
1953, pp. 110 fI.

2. Cf. M. WrrzeL, An Unknown Upanisad of the Krsna Yajurveda: The Katha-
Siksd-upanisad, in « Journal of the Nepal Research Centre», I (1977), pp. 139-40. As
regards the position of this verse-upanisad in the whole canon of the Katha school,
cf. his article p. 152 and his Die Katha-Siksd-upanisad und ihr Verhiiltnis zur Siksa-
valli der Taittiriya-upanisad in WZKSA, 23 (1979), p. 7 and 10.

3. The following quotations are mainly taken from the translation of R. E. HUME,
The Thirteen Principal Upanishads, Oxford, 1921,
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him, though he was only a lad, while the sacrificial gifts (daksind) were
being led up. He thought,
« Their water drunk, their grass eaten, their milk milked, barren!
Joyless certainly are those worlds.he goes to, who gives such (cow) » 4,

pitodaka jagdha-tyna dugdha-dohd wirindriyah
eanandd_nama.te. lokas. tan sa.gacchati tda.dadat (1.3).3

Then he said to his father: « To whom will you give me?» — a

second time —, a third time. To him then he said: « To Death I give you ».

This verse (1.3) seems to have a distant echo .in one passage of the
gopradanika section of the Mahdbhdrata (13.76), in which the reward
for giving an inadequate gift — in this case an unproductive cow — to
Brahmins is mentioned.

« One who gives (unto a Brahmin) a cow that drinks nothing but

water and eats only grass, that has her milk dried up and is barren,

goes to those worlds which are of demoniac (asurya) nature ».
- asuryd nama te lokd gam daitva tatra gacchati

pitodakam jagdha-trnam nasta-dugdham nirindriyam (MBh. 13.76.5)
-+ Now, regarding our own phrase, the meaning of its first part, viz.

the word sraddha, has been well established by H.-W. Kéhler. In his
illuminating ' monograph ¢, he proposed a unique interpretation of the
word as Spendefreudigkeit or Freigebigkeit, rather than Glaube’. This
interpretation of the word is eminently suitable to our context as is
pointed out by L. Alsdorf3, but Kéhler’s proposition may further be
verified if the second part of our phrase, the concept of the verb avis-
will be analysed more precisely. It is, then, with a view toward sub-
stantiating Kohler's interpretation of $raddha and to reaching a better
-understanding of the phrase Sraddhavivesa, that the present writer
presents here a philological study of @wis- on the basis of passages
appearing in the Epics and classical Sanskrit literature.

In our Upanisadic passage, the verb avivesa is usually rendered as
the English word entered®. However, enter (vis- with its compounded

4. The interpretation of this verse varies from one translator to the other.
Personally, I prefer the traditional translation, especally to that by J. Charpentier,
who emended ananda to ananda in 1A, 57 (1927), p. 221. Cf. 221. Cf. also P. Thieme's

ingenious translation in his Zum parenthetischen Nominalsatz im Indischen in KZ,
68 (1944), pp. 216-17.
- 5. For this verse, cf. P. HorscH, Die vedische Gathd- und Sloka-literatur, Bern,

, D. 166.

6. Cf. Hans-WERBIN KOHLER, Srad-dhd in der vedischen und altbuddhistischen Li-
teratur, Wiesbaden, 1973.

7. Cf. my review of the book in IIJ, 19 (1977), pp. 105-8.
-ZDMG, 100 (1950), p. 636. :

9. One must note that J. Charpentier translates the verb into took possession of
(IA; 57, p. 221) and H.-W. Kéhler into ilberkam (op. cit., p. 42), as P. Deussen once
did (Sechzig Upanisad’s des Veda, p. 226).
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forms such as pra-vis-, sam-a-vis-, etc.) is a verbal concept which is not
used in a plain and simple way in classical Sanskrit literature. Primarily,
the verb is construed with physical objects, such as caves, houses,
forests, etc., which stand in the accusative case of direction with the
verb in question. A few examples will suffice to illustrate this:

vivisus te maha-rangam nrpah simhd ivacalam (MBh. 3.54.3)
pravivesa grham Sriman yathd caitraratharm prabhuh (MBh. 3.243.17)
uktva bhisma-vadhayeti pravivesa hutdsanam (MBh. 5.188.18) 10

Besides this primary usage, we often meet its extended, figurative
usage, in which the object of entering is the seat of emotion, such as
the mind (mdanasa, citta) or heart (hrdaya). To captivate another’s mind
with personal charm is often expressed in Sanskrit literature as entering
into the mind of another.

s@ ca drsta pravistaiva hrdayam me mygeksand (KSS. 104.96)

citram Sruti-pathenddau pravisyianyonya-manasant

anirgatyapy avisatam drsti-margena tau punah (KSS. 65.248) 1t

Skillful classical writers combined these primary and secondary
usages in their ornate phraseology:

tato madanasend sa vivesa svagrhdntarant ,

cittam ca dharmadattasya tad-analokana-vyatha (KSS. 84.11)

sammanya rajalokam ca vatsardjah kytotsavah

cittam sarva-janasyeva vivesantahpuram tatalr (KSS. 18.26)

candrapido 'pi pravisya svacchandam kadambart-hydayam va |

dvitiyam mani-grham... (Kadambari p. 357, lines 7-8, NSP. 1928) 2

Apart from these literary usages, the verbal forms awvig-, pra-vis-,
anu-pravis- appear in magical and yogic contexts. The Pasupata-siiras
guarantee adepts an ability to enter another’s body %, and this technique
is taught in Patafijali’s Yoga-sitra under the technical term of para-
$ariravesa . Furthermore, this art of entering another’s body constitutes
a well-known literary motif in Hindu myths . In philosophical contexts,

" 10. Cf., for example, MBh. 3.243.17 (pravivesa grham), 3.244.16 (vivisus..vanamy),
3.268.19 (prasida-talam avisat), 6.60.19 (syandanopastha avisat), 1.165.56 (nalksatra-
patham avisat). As for akasam davisya, cf. R. 1.33.4, 142.19, 3.50.29, 5.1.118, 157, 181,
6.31.62, 40.59, 45.33, 57.45. .

11. Cf., for example, KSS. 10.89 (sd..hrdayam tasya viveda), 71.102 (Srotrenota
netrena pravist@m iva tam hrdi), 712.286 (vanik-putrasya drstaiva vivesa hrdi kanyakd),
90.46 (musita-citto 'ntardysti-mdarga-pravistayd).

12. Cf. also KSS. 81.49-50.

13. Pasupata-siitra (TSS. 141) 129 (sarvams cavisati) and 1.30 (sarvesam cand-
vesyo bhavatiy.

14. Yoga-siitra 338 (bandha-karana-saithilydt pracdra-samvedandc ca cittasya
para-$arirdvesal: yogi cittam sva-Sarirdn niskrsya sarirantaresu niksipati Vyésa-
bhasya). :

15. C£. M. BLooMFIELD, On the Art of Entering Another's Body in PAPhS, 56
(1917), pp. 143, C.H. Tawngy and N. M. PENZER, The Ocean of Story, vol. 4, London,
1925, pp. 46-8, and M. Eriaoe, Le Yoga, Immortalité et Liberté, Paris, 1954, pp. 160
and 380. . .
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the verb. vis- with its compounded forms has occasionally the meaning
of superceding or pervading, but its use in philosophical and religious
texts may require yet another monograph 1. '

With this brief introduction, our study of the verb awis- is now to
become more specific. The method used here in order to ascertain the
semantic aspects of @vis- is to investigate carefully the kinds of nouns

—with which it is construed or compounded.-To-be-more-precise, for-the ——
purpose of arriving at a better understanding of the Upanisadic passage
$raddhavivesa, we shall first enumerate as many nominal concepts as
possible which stand as the subject of the act expressed by a-vis. After
this mechanical enumeration, an analytical investigation of these nominal
concepts, which are comparable to sraddha in some way or other, will
reveal several semantic values of the verb. :

I

adharma yadadharma-samavisto dhanam grhnati taskarah
ramate nirharan stenah para-vittam arajake
[(MBh. 12.251.17)

ahamkdara athendrasya bhavisyatvad ahamkiaras tam avisat
sarvas caiva kriyas tasya paryahiyanta bhiipate
[(MBh. 13.102.10)

alaksmi alaksmir avisaty enam $ayanam alasam naram
’ nihsamdayam phalam labdhva dakso bhiitim upadnute
[(MBh. 3.33.39) 7
anartha nlinam te hrdayam kama vajra-sara-mayam drdham
yad anartha-Satdvistam $atadhi na vidiryate
' [(MBh. 12.171.23) &
asukha asya gatra-gatdn banan karspibahubalarpitin
uddharanty asukhavistd miircchamanih punah punah
[(MBh. 11.25.11) ¥
asura bhisma-dropa-krpadims ca praveksyanty apare ’surih
yair a@vistad ghrnam tyaktva yotsyante tava vairibhih
[(MBh. 3.240.11)
avamana na krodho na ca matsaryam navamino na sambhramah

saputra-daram uficchantam avivesa dvijottamam
[(MBh. 3.246.20)

16. For its usages in tantric texts, cf. G. Tucci, The Theory and Practice of the
Mandala, London, 1961, p. 29 (avdhana or samdvesa), and the Hobégirin, Dictionnaire
encyclopédique du Bouddhisme d’aprés les Sources chinoises et japonaises, I, Tokyo,
1929, p. 7 (abisha). I owe these references to my friend, Mr. N. Iyanaga.

17. Cf. MBh. 3.92.10-11.

18. Cf. MBh. 10.10.19.

19. Cf. MBh. 3.62.23, 11.16.52, 11.25.11.
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adite vidyate $itam §ite $itam na vidyate
avrstir ativrsti§ ca vyadhi$ cavidati prajah
[(MBh. 12.91.34)

artih pard mavidati yatah $amsasi me hatam
kuriinam rsabham viram akampyam purusarsabham
[(MBh. 6.15.4)

tad apy astram mahétejéh ksanenaiva vyagatayat
brahmastre tu hate rajan bhayam mam mahad avisat
[(MBh. 3.163.35)2

mam ca bhir &vidat tivrd tasmin vigata-cetasi
sa ca mam vigata-jianah samtrasta idam abravit
[(MBh. 3.168.16)

kim evam cintayavisto na kimcid api bhasase
cintam kartum vrtha deva na tvam arhasi madhava
[(H. 109.23) %

Aniyatam esa yato 'ham &ran mainam darpal punar apy
aviseta (MBh. 1.189.17cd) 2

yudhi sampraharisyanto moksyanti kurusattama
nihsnehd danavavistal) samakrante 'mtardtmani
[MBh. 3.240.13) #

tasyam tatha bruvatyam tu duhkham mam mahad avisat
$oke yaudhlsthlre magna naham jivitum utsahe
[(MBhL. 4.18.8) %

anayah sampravarteran bhaved vai varna-samkarah
durbhiksam &avised rastram yadi rdja na palayet
[(MBh. 12.68.29)

samharam 58511_’1 vrddhanam tato
svakarya-kusalabhyam te sambhramyante ha naipunat
[(MBh. 12.149.105)

§ila-dosad ghrpavistd &nréamsyat paramtapa
klesams titiksase rdjan nanyah ka$ cit prasamsati
[(MBh. 3.36.18)

jatilam devardjasya tapo-yuktam akalmasam
hargena mahatavistah phalgunasyitha darsanat
[(MBh. 3.162.10) %

3.2.15, 3.57.2, 3.190.31, 3.274.20, 4.27.17, 5.58.10, 5.191.12.
5.185.5, 6.73.11, 8.28.40, 8.37.33,

2.72.1, R. 1.54.8, H. 106.53, 106.62, 107.58, 108.4.

3.92.7, 3.268.13, 5.94.32.

3.240.34 (danavdkranta-cetas).

3.142.12, 4.18.34, 6.15.69, 6.84.35, 6.92.1, 6.94.1.

3.162.10, 12.168.31.
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. MBh.

hri hriya ca parayévisto bhavantam nadhigacchati
putra-$okabhisamtaptam buddhi-vyakulitendriyam
[(MBh. 9.62.54)
jvara yadainam patitam bhiimav apadyam rudhiroksitam-
tadaivavisad atyugro jvaro me munisattama
[(MBh. 12.27.12)%#
kali krtva miitram upaspréya samdhyam aste sma naisadhah
akrtva padayoh Saucam tatrainam kalir avisat
[(MBh. 3.56.3)
kala kala evitra kalena nigrahanugrahau dadat
buddhim &vi§ya bhiitanam dharmarthesu pravartate
; o , [(MBh 13.150.2)
kasmala nakulas tu bhréam viddhah syalena tava dhanvina ‘
' - nisasada rathopasthe kasmalam “cainam avisat ,
[(MBh. 7.144.7) ®
kama sarvair etair madair mattav anyonyam bhrukuti-krtau
mada-kdma-samavistau parasparam athocatuh
[(MBh. 1.204.15) %
kautiihala etad icchamy aham tvattah $rotum’ bhérgavanandana
kautuhala—samawsto yathatathyam mahamune
' [(MBh. 3.207.5) &
kopa tam aguériisamanam tu vilikhantam vasumdharam
drstva duryodhanam rijan maitreyam kopa avidat
[(MBh. 3.11.30) *
krodha yadaham nadhigacchami buddhya bahu vicarayan
samharam asam vrddhanam tato mam krodha avisat
[(MBh. 12.249.5)
krpa tato 'ham krpayavisto vinindyatmanam atmana
dhig dhig ity abruvam yuddham ksatram ca
bharatarsbha (MBr. 5.180.36)
lesudh sa kasmims$ cit ksudhévistah phala-bhara-samanvitam
bilbam dadarsa kasmlms cid aruroha ksudhanvitaly
[(MBh. 14.57.19) %
21. Cf."MBh. 7.172.19, 12.272.40, 12.273.1.
28. Cf. MBh. 3.56.9, 16, 3.92.10.
29. Cf. MBh. 3.99.9, 549.10. ~
30. Cf. MBh. 14.184 (kama-manyu-samdavytaly). .
31. Cf. MBh. 13.20.43, H. 100.39, 100.48.
32. Cf. MBh. 3.116.22, 13.53.23, R. 6.80.16.
33. Cf. MBh. 3.246.20, 4.21.57, 518212 6.80.12, 6.86.37, 6.88.2.
34. Cf. MBh. 3.10.11, 3.284.8, 5.180.36, 6.23.28, 6.24.1, 12.49.47.

12.139.31, 14.93.8, 13.70.6.
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dhanavan krodha-lobhabhyam avisto nasta-cetanah
tiryagiksah s$uska-mukhah papako bhrukutimukhah
[(MBh. 12.170.14) 3

te tu pana-madavista$ coditd$ caiva manyuna
yuyudhiinam athabhyaghnann ucchistair bhajanais tada
[(MBh. 16.4.31) ¥

sa tam bhujabhyam pindbhyam paryasvajata marutah
manmathavista-sarvango gatdtma tadm aninditdm
[(R. 4.65.15) %

naisd tava mamaiseti tatra tau manyur avisat
tasyd hetor gade bhime tdv ubhav apy agrhpatam
[(MBh. 1.204.17) »

tatas tesu pralinesu jajalir jata-vismayah
siddho 'smiti matim cakre tatas tam mé&na &visat
[(MBh. 12.253.38)

apradaya dvijatibhyo matsaryavista-cetasaly
vayam te réja-kalayo bhavisyamo visam pate
[(MBh. 12.12.29) %

$aran praharato drstva krtastrian rudhiroksitan
bahiin apy avian moho bhiriin hrdaya-durbalan
[(MBh. 7.31.32) 4

yauvanasthams$ ca balamé ca vrddhin garbhagatan api
sarvan AviSate mrtyur evambhiitam idam jagat
[(MBh. 12.149.41) ©

udayabhyuditam drstva sasankam ca visesatah
aviveSa na tam nidra ni$dsu Sayanam gatam
[(R. 426.7)®
ebhih papmabhir avisto rajyam tvam abhikanksasi
niramiso vinirmuktaly prasantah susukhi bhava
[(MBh. 12.17.2)

avista iva madre$o manyund paurusena ca
priacchadayad arin samkhye kala-srsta ivantakah
vinardaméano madre$o megha-hlado mahabalah

[(MBh. 9.10.24)

36. Cf. MBh. 6.84.33, 12.170.14.

37. Cf. MBh. 3.178.31, H. 62.69.

38. Cf. R. 3.44.13, 3.46.17, 4.1.14,

39. Cf. MBh. 1.171.6, 3.46.20, 5.150.9, 5.172.19, 8.49.5.

40. C£. MBh. 3.246.20.

41. Cf. MBh. 3.19.7, 3.22.22, 3.178.29, 3.291.27, 4.42.6, 6.50.78, 6.84.33.
42. Cf. MBh. 3.186.7, 14.18.32.

43. Cf. H. 48.3.
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[(MBh. 13.70.6) #

{(MBh. 14.42.51)

[(MBh. 3.21.18) ¥

[(MBh. 9.25.25)

[(MBh. 1.73.25) %

[(MBh. 6.40.10) ®

[(MBh. 3.2.15)%

pipasa ksut-pipdsa-Sramavisto munir uddalakis tada
yamam padyeti tam putram asapat sa mahatapah
prajdgara na pandavanam $ibire ka$ cit susvapa tAm nigdm
prajagaral sarva-janam Avivesa vi$am pate
rajas atha brahma-vadhya-bhaya-pranaste trailokya-nithe
Sacipatau jagad ani$varam babhiiva (1) devan rajas
tama$ cavivesa (MBh. 12.329.29.2) %
raga raga-$oka-samaévistam pafica-srotali-samavrtam
paficabhiita-samayuktam nava-dvaram dvidaivatam
raksasa samsaptakas ca te vird raksasavista-cetasah
rajas-tamobhyam_akrantih. phalgunasya vadhalslnah
rosa tasya $arnga-vinirmuktair bahubhir marmabhedibhih
puram nasadyata Sarais tato mam rosa Avisat
rus(a@) tato bhimo rusavistah putrasya tava marisa
sarathim catura$ cdsvan banair ninye yama-ksayam
sambhrama sd tu vai tvaritam gatva ghiirpikdsura-mandiram
drstva -kdvyam uvdcedam sambhramavista-cetani
sattva na dvesty akusalam karma kusale nanusajjate
tyagl sattva-samavisto medhavi chinna-sams$ayah
Soka $oka-sthana-sahasrani bhaya-sthana-§atani ca
divase divase miidham &vidanti na panditam
Srama ksut-pipasa-§ramavisto munir uddalakis tada

yamam pasdyeti tam putram adapat sa mahatapih
[(MBh. 13.70.6)

44, Cf. H. 2.88.75 (The Chitrashala Press).

45, Cf. MBh. 5.33.13.

46, Cf. MBh. 12.207.12, 12.245.11, 12.330.53, 12.335.60, 12.335.64.

47. Cf. MBh. 3.21.18, 3.60.34, 10.15.18, 12.278.33.

48. Cf. MBh. 3.246.20, R. 6.47.80.

49. Cf. MBh. 12.308. 16 12.308.167.

50. C£. MBh. 3.74.7, 3263 23, 326448 and 0. Bohtlingk: Indzsche Spriiche 6525,

[(MBh. 3.240.33)

[(MBh. 7.56.7)%
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tasya bhittva tanutranam kayam abhyapatac charah
tatah sa tamasdvisto na sma kimcit prajajfiivan
[(MBh. 4.55.24) %

api nah saméayasyante manas. tustir ihaviset
api no bhagadheyani $ubhani syuh paramtapa
[(MBh. 1.187.5)

sd tasya dvijamukhyasya nipapéta bhujantare
vihvala$ cabhavad ridjan vepathu$ cainam &avisat
[(MBh. 5.185.13)

sa tu raja dvijam drstva tatraivantarhitam tada
babhiiva vismayavistah prtham ca samapiijayat
[(MBh. 3.289.23) %

tam avisat tato visgur bhagavdms tejasd prabhuh
uttankasya niyogena lokanam hita-kAmyaya
[(MBh. 3.195.12) 3

aéite vidyate §itam $ite §itam na vidyate
avrstir ativrsti§ ca vyadhi$§ cavidati prajah

[(MBh. 12.91.34)
avisanti ca yam yaksadh purusam kala-paryaye
unmadyati sa tu ksipram jiieyo yaksa-grahas tu sah

[(MBh. 3.219.51)
daksa-$apat somam rajanam yaksmﬁvives’;a (1) sa
yakémanavisto daksam agamat (MBh. 12.329,46.2) %

II

If we examine the nature of the nominal concepts presented above
in alphabetical .order, they may be classified into the categories listed

below.

1. Words expressive of violent emotion, such as anger (krodha,
kopa, rosa, manyu), agony (arti), manly valor (paurusa), joy
(harsa), grief (Soka), fear (bhi, bhaya) and agitation (sambhrama).

2. Words expressive of selfish vice k(adharma, papmarn), such as
self-conceit (ahamkara), arrogance (darpa), haughtiness (mdna),
contempt (avamana), malice (mdtsarya) and greed (lobha).

51. Cf. MBh. 12.245.11, 12.329.29.2, 12.330.53, 12.335.60, 12.335.64.
52. Cf. MBh. 1.93.14, 3.289.23, 5.118.16, 6.33.14.

53. Cf. MBh. 5.10.38, 12.59.130, 12.273.31, 12.328.33, H. 9.65.

54. Cf. MBh. 12.329.46.5.
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3. Words expressive of affection in general % and sexual desire in
particular, such as kdama, rdga, manmatha and madana .

4. Words expressive of suffering and disease, such as pain (duhkha,
asulkha), delusion (moha), depression or swoon (kasmala), sei-
zure (vepathu), fever (jvara), and consumption (yaksman).

5 T Words ‘expresswe of "demomniacal beings (bhiitay, who assail hu-
mans by the act of possession. These are yaksa, raksasa, danava,
asura and kali¥.

6. Words expressive of physiological impulse, such as hunger
(ksudh), thirst (pipasa, trsnd), drowsiness (midra)®, fatigue
(Srama) ¥, sleeplessness (prajdgara) and intoxication (mada).

7. “Words expressive of mental impulse and excitement, such as
anguish (cinta) %, curiosity (kautiihala), astonishment (vismaya),
compassion (kypd, ghrna), bashfulness (lajja)® and shame
(hri) 2,

8. Words expressive of calamity (alaksmi, anartha), such as draught
(avrsti), flood (ativysti), epidemics (vyddhi), and famine (dur-
‘bhiksa) 8,

In the classification above, we notice that the nominal concepts
standing as the subject of a@vis- are more or less characterized by over-
powering impulse, psychological and physiological as well, which origi-
nate either from outside or inside the human being. These impulses
overtake human beings especially when they are off-guard, who, once
overtaken, can hardly resist. Those who are suddenly seized by violent
emotion (anger, fear, grief, desire, etc.); those who are possessed by
demoniacal beings (bhiita); those who are in the grip of disease (seizure,
swoon, etc.); cities which fall unexpectedly into natural calamities (flood,

55. For its construction with preman, cf. Amarusataka 37 (premdvesita), 43 (pre-
mdvesa, lect. var. for premabandha), Kddambari p. 357, line 3 (premdvesa).

56. For madandvesa, cf. Dasakumadracarita p. 48, line 7 (NSP. 1951), Kadambari
p. 271, line 4, p. 280, line 7, and KSS. 22.113, 95.23 (madandvista). For its comstruction
with smara, cf. KSS. 37.205 (smardvesa-vivasa), 65230 (driidha-smardvesa), 81.55
(smaravista), 119.156 (smara-jvaravesa-vivasa). For manmatha-$ardvista, cf. R. 3.44.13,
3.46.17.

" 57. For its construction with vetdla, cf. KSS. 73.290, 77.68 (vetalanupravista) and

the compound vetdlddhisthita in 73.292.

58. Cf. Saundarananda (E. H. Johnston ed.) 14.31 (nidrdm navestum arhasi).

59. Its construction with glani occurs in H. 2.88.75 (Chitrashara Press).

60. Its construction with utkalikd (= hyrllekhd, comm.) occurs in Kddambari
p. 373, line 10 (utkalikavesat).

61. For its comstruction with lajja, cf. H. (Chitrashara Press) 3.115.39 (lajja-
samavista).

62. We have also a compound bhakti-rasivesa in KSS. 25.230.

63. yoga-ksema is construed with the verb in its negative context, yoga-ksemd
hi bahavo rdstram ndsydvisanti tat (MBh. 13.61.39).
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epidemics, famine etc.) — all those under the impact of force majeure
are termed dvista. We discern that there are semantic values attached
to the verb gwis-, such as possession, seizure and convulsion, and that
its infinite form avisia is almost synonymous with akranta (seized) %,
grasta (stricken) %, gr hzta (overtaken) %, abhibhiita (overpowered) ¢, and
aridha (ridden) .

Another @ point which should not be overlooked in this connection
is that @vi$ appears in the context of a god’s incarnation as a human
being. At the behest of the sage Uttanka, the god Vispu, with a view to
destroying the demon Dhundhu, entered (avisat) into king Kuvalasva,

tam @visat tato vismur bhagavams tejasa prabhuh
uttankasya niyogena lokanam hita-kamyaya (MBh. 3.195.12 =H. 9.65).

The same god assisted Indra to defeat Vrtra, entering into (pravisya)
the foam thrown by Indra at the demon,

savajram atha phenam tam ksipram vrtre nisystavan
pravis‘ya phenam tam visnur atha vrtram vyanasayat (MBh. 5.10.38) ™

The d1v1n1ty of king™ is authenticated by the fact that the god incar-
nates (dvivesa) himself in the king,

tapasd bhagavan visnur dvivesa ca bhilmipam
devavan naradevdndm namate yaj jagan nypa (MBh. 12.59.130) 7

64. Cf. KSS. 104.65 (dkranta iva bhiitena) and 122.87 (bhiitdkranta).

65. Cf. the paraphrase of the word dvista in Kddambari's commentary p. 474,
line 8; p. 525, line 4; p. 534, line 12; and p. 559, line 2 (bhiita-grasta).

66. Cf. the paraphrase of dvista in Kddambari's commentary p. 528, line 11;

529, line 10 (bhiita-grhita); and Harsacarita’s commentary (NSP. 1925) p. 132,
lme 13 (bhiitadi-grhita).

67. Cf. the paraphrase of avista in Kadambari's commentary p. 227, line 8 (bhii-
tabhibhiita), and p. 287, line 11 (bhutonmada—vata~rogabhzbhuta)

68. C£. M. Hara, Miscellanea Pdsupatica, in « Kavirdj Abhinandana Grantha »,
Lucknow, 1967, pp. 58 ff. (kayarohana). Cf. also adhisthita in vetdladhisthita (KSS.
73.292), adhiruh- in MBh. 3.219.52, and adhydsa in paraphrase of dvesa in Kadambari's
commentary p. 288, line 2.

69. Words appearing in close relation to dvista (iva) are as follows: graha-
grhita (iva) avista (iva) urmatta (iva) bhiitopahata (iva) (Kddambari p. 309, line 10);
matta (iva) Avista (iva) viyukta (iva) (Kddambari p. 525, line 4); avista (iva) matta
(iva) unmadad apantanta (Kadambari p. 528, line 11); avista (iva) stambhita (iva)
(Kadambari p. 534, line 12); andha (iva) badhira (iva) miika (iva) jada (1va) avista
(iva) (Kadambari p. 474, line 8).

One may also note the usage of dvesa, which appears in the definition of apa-
smdra in treatises on dramaturgy, for example, in Dasariipa 4.31 (dveso graha-
duhkhddyair apasmaro yathavidhih bhiipdta-kampa-prasveda-ldldphenodgamddayah).
For a further reference, cf. Georce C. O. Haas, The Dasariipa, New York, 1912, p. 119.

70. Cf. also MBh. 12.272.31 (aindramn samavisad vajram).

71. CE. E. W. Hopkins, The Divinity of Kzngs in JAOS, 51 (1933), p. 314,

72. Cf. also MBh. 32209 A(rudrendgnim samavisya svdham avisya comaydy;
10.7.64 (evam uktvd mahesvisam bhagavan dtmanas tanum dvivesa); 12.328.33 (bha-
ravatarandrtham hi pravistau manusim tanumy); 13.103.14 (sthdnu-bhiitasya tasydtha
jatah pravisad acyutah); H. 4125 (svapna-riipena tesam vai visnur dehan athdvisat).
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The enchanted heroine Mahasvetd, admiring the handsome Candrapida,
regards this young ascetic as .an embodiment of whole moon-beams,

alikam cedam yatha kila sakalidh kaldh kalavato bahula-pakse ksiya-
mdnasya susumnid-namnd raSmind ravir dpibatiti, tah khalv asya
gabhastayah samasta vapur idam avisantiti (Kadambari p. 266, lines
8 ff., NSP. 1928).

In the story of Visnu's incarnation as a boar to save the earth, we also
find this same usage of the verb,

kim wnu riipam aham krtva uddhareyam mahim imam
‘jala-kridanusadys$am varaham ripam avisat
[(Liflga Puranpa 1.70.125, Venkate$vara Press, Bombay, 1908)
Likewise, we read in the story of Siva’s incarnation as Lakuliga,

$masane mytam utsystam drstva kayam anathakam
brahmananam hzmrthaya pravista yoga-mayaya ...

The god entered the dead body (of a Brahmin), which had been aban-
doned without care in a cremation-ground, and became, in consequence,
Lakulisa, Siva incarnate.

III

With the investigation above, let us visualize more concretely the
concept expressed by the verb a-vis, using the examples of krodha and
manmatha. _

First, in the battle field, when fury (krodha or manyu) overtakes
(@vis-) an Epic hero, his body becomes pervaded by it throughout, so
much so that he looks as if he were possessed by it. Nobody, including
himself, could resist this assault of violent emotion, for he is comple-
tely overtaken as though he were driven by it. He is fury incarnate, so
to speak.

Second, Ravana, who is captivated by the beauty of Sitd and love-
stricken, is depicted as madandvista. Being a helpless captive of carnal
desire, he loses all control over himself, and nobody is able to dissuade
him from immoral thoughts. He appears as carnal desire itself,

Indeed, S$raddhda is not such violent emotional excitement as fury
(krodha or manyu) and carnal desire (madana); it is a sort of inclina-
tion or volition (ditsutva) ™ comparable to krpad or kautiihala. But once

73. Vayu Purana (ASS. 49) 23.220 has lokam for kdyam. Cf. M. Hara, Miscellanea
Pasupatica, in « Kavirdaj Abhinandana Grantha », p. 63, note 23.

74. This is a gloss on the word $raddhd given by Sankara ad Brhadaranyaka
Upanisad 3.9.21 (ASS. 15, p. 509). Cf. H-W. K6HLER, op. cit., p. 37.
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seized (@vista) by it, one may not find it an easy task to avert one’s
attention toward other directions — especially if the person in question
is still a young boy. Naciketas, while beholding the sacrificial gift being
led up on the occasion of his father’s offering of sarva-vedas, was much
disturbed by the inadequacy of the gift®, and consequently seized by
Freigebigkeit, He became the incarnation of Spendefreudigkeit itself.
Being avista by Sraddhd resulted in his persistent repetition of the same
question to his father, twice and thrice, which, in turn, provoked the
latter’s angry statement, mytyave tva dadami (« To Death I give you »).

75. Cf. the Epic passage quoted above (MBh. 13.76.5), H.W. KOHLER, op. cit,
pp. 42-3 (Kiihe allein hilt er fiir eine unvollkommene daksindg), and H.D. VELANKAR,
The Rgvedic Origin of the Story of Naciketas (RV. X.135), in « Mélanges d'India-
nisme 2 la mémoire de L. Renou», Paris, 1968, p. 765 (indirectly suggesting that
the daksind which was being offered was a fraud..).

18 INDOLOGICA TAURINENSIA VII
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