L. A, VAN DAALEN

A NOTE ON VIDHUMA OR SADHUMA IVA PAVAKAH
AT RAMAYANA 1, 54, 28 AND 1, 55, 19

§ 0.0 At Ram. 1, 54, 28 Vasistha is said to be: pammakruddko dan-
dam udyamya satvarah / vidhitma iva kalagnzr yamadandam ivaparam [ /
vidhiima is read by the southern recension (S) except M4, whereas the
northern recension (N) and M4 read sadhiimal. The other variants will .
not detain us. The same variance is seen at Ram. 1, 55, 19, which reads:
prajvalad brahmadandas ca vasisthasya karodyatah [ vidhiima iva kala-
gnir yamadanda ivaparah //, where vidhiima is read by ten out of the
sixteen S mss. (abbr.: 10/16 S) and sadhiima by N + 6/16 S.

Roughly speaking the text of the Ram. Critical Edition (Crit. Ed.)?
follows the S rec., but is expurgated of interpolations detected with the
aid of the N rec. The S rec. is perferred to the N rec. because the
former contains more drsa forms, epicisms or whatever they are called,;
see the introductions to the volumes of the Crit. Ed.? At Ram. 1, 54, 28
and 55, 19 we meet with instances, I think, of the general preference
shown to the S rec.; however, it can be argued that we should adopt
sadhiima at these place (at the latter place also supported by 6/16 S
mss.) or that, at least, we should provisionally adopt it.. i
§ 0.1 There are more Ram. places where this variation (or a similar
one) is seen (or where a number of mss. transmit the simile in either
form, whereas the other do not) viz:

3, 71, T visikhair iva pavakaih transmitted by S + NE; NW reads
vidhiimair i. p. (The N rec. is sub-divided into three sub-recensions: W,

1. The N devandgari mss. read sadhiimam; I take it that the non-devandgari
N mss. and S can be trusted as far as the nominative is concerned.

2. G. H. Buarr and others, The Valmiki-Ramdyana, critically edited for the first
time, Baroda, 1960-75 (seven volumes).

3. The present author does not agree on this. On the contrary, he has tried to
show that Valmiki and the author(s) of Ram. I indulged in samdhi, versificatory

and grammatical irregularities very seldom only (see: Valmiki's Sanskrit, thesis
Utrecht, Leiden, 1980).
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NW and NE; as far as Ram. IIT is concerned W is discarded as a sepa-
rate sub-recension by the editor). See § 4.4.

3, 23, 15 vidhimo 'gnir ivotthitah; the simile is transmitted by a
few mss. See. § 4.2.

3, 25, 17 visikhah, arrows, are said to be sadhiimd iva pavakah in S;
the NE sub-recensmn except N1 (NE-N1) and the NW ms. D1 read
sadhiima hemabhiisanah; NW-D1 + N1 read another variant. See § 4.5.

4,30, 29 S + NW + N1: sadhiima iva pavakah; NE-N1: vidhiima i. p.
See § 6.

6, 55, 122 (l.v.) (= «long verse », i.e. a verse in a longer metre than
the Sloka) the arrow with which Rama kills Kumbhakarna is said to
be vidhiamavaisvanaradiptadarsano in N + 5/16 S, sadhiima® in 10/16 S.
See § 4.5.

6, 64, 7 Nikumbha or his mace (this pomt is not clear) is said to be
" widhiima iva pavakah in' S, sadhiima i. p. in N (passing over the vanant
of B2.3). See § 4.5.

6, 75, 17 Laksmana_is_vidhiima._iva. pavalcahwlmamthe_mss except__“___
four N mss. (3/9 NE + 1/2 W): sadhiima i. p. See § 6.

This variation: sadhiima [ vidhiima in this smile does not occur in
the Ram. only, but it also occurs at some Mbh. places:

Mbh. 5, 73, 6 sadhiima iva pavakah in N + T2 4+ G1.2; T1 G4.5:
vidhiima; G3: nirdhiita; M: nirdhiima. It is said of Bhima. See § 6.

Mbh. 5, 129, 20 Krsna is sadhiima iva pavakah in N+ M; T G:
vidhima i. p. See § 4.4.

Mbh. 12, 6, 12 Yudhisthira is s. i. p. according to the N recension,
but v. i. p. according to the S recension. See § 4.3.

Mbh. 13, 14, 136 (the object of comparlson upamana, is here kala-
surya) S1vas Siilya -is -called  vidhilmam sarcisarn krsnam k. ivoditam,
six mss. (D1-3 T2.3 G4) reading sadhiimam. See § 4.5.

§ 0.2 The places listed above and those mentioned below (except Ram.
1, 54, 28 and 1, 55, 19 which were the starting point of this little investi-
gation) were detected with the aid of Bhatt's Pdda-index* and Vaidya's
Pratika-index’ sub vocibus sadhiima and vidhiima; out of the pddas
there listed those have been studied which occur in Ram. I-VI, and as
far as the Mbh. is concerned, which occur in the text of the critical
edition. All the Ram. and Mbh. verse numbers refer to the critical
editions.

- There are certainly greater problems to be solved in-the Mbh. and
Ram. Nevertheless, we are facing here a problem of textual criticism
of some importance. We can come nearer to its solution by calling to
mind some of the applications of fire similes in general (some of the
instances fall, strictly speaking, outside the scope of the article, because

4. G.B. Bmarr, Pada-index of Valmiki-Ramdyana, vol. II (Gaekwad's Oriental
Series no. 153), Baloda 1966.
5. P. L. VaIDya, The pratika- mdex of the Mahabhdrata, vol. V, Poona, 1971.
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the comparison is expressed by karmadhdarayas or compounds of the
type °samkasa, °upama; nevertheless, they are adduced because they
illustrate the points at issue) (section 1); a solution of this problem of
textual criticism may be furthered by having a closer look on the
meaning of kaldgni-similes (2), on sadhiima and vidhiima as attributive
adjuncts to fire outside similes (3) and on the meaning of the similes
sadhiima and vidhiima iva pavakah at other places in the Mbh. and
Ram. (4).

§ 1 There is no need to give a full description of the epic similes with
fire as an upamdna. The reader is referred to Sharma (1964) 6, pp. 30-33.
Some relevant points only are called to mind. A warrior may be com-
pared to a fire, his weapons to its sparks and fuel or the hostile army
may be regarded as its fuel. Ram. 3, 35, 15: Sardrcisam anddhysyam
capakhadgendhanam rane [ ramdgnim sahasd diptam na pravestum
tvam arhasi //; Mbh. 9, 13, 12 (Partha = Arjuna): tato 'dbhutasarajvalo
dhanuhsabdanilo mahdn | senendhanam dadahdsu tavakam parthapa-
vakah [/. Arrows frequently are compared to fire: Ram. 3, 3, 12; 11, 31
(simile); 24, 18; 25, 16; 29, 27; 60, 20; cf. 4, 11, 2 (most of the instances
are compounds). Other weapons may be compared to fire, e.g. a Sitla
is said to be jvalanopama Ram. 3, 3, 14.

" Not only missiles, but also kings, ascetics and brahmins are likened
to fire”. As is well known a curse is considered to be a form of fire ¥; see
e.g. Kalidasa KS 4, 43, where a curse and its end are, implicitly, likened
to lightning and rain. Consequently, a person who might pronounce a
curse can be called agnikalpa (Ram. 1, 59, 6 agnikalpo hi bhagavai
Sapam ddsyati rogitah /).

Anger, also, is apt to be likened to fire®. The connexion is expressed
in karmadharayas: kopanala (Kalidasa KS 4, 3 harakopanalabhasma, the
ashes being of the body of Kama, who was burnt by Siva’s rage; as is
the case with curses, to the Indian mind there is not only a connexion,
but anger is regarded as a form of fire here); kopagni (Ram. 4, 30, 13).
Verses 45 f. of Jataka IV, 26 (PTS) may be quoted: « whose anger (kodho)
grows like fire with fuel and grass that blaze, / as the moon in the dark
fortnight, so his honour waxes and decays. // He who quiets his anger,
like a fire that fuel has none, as the moon in the light fortnight, his

6. R.K. SuarMma, Elements of poetry, University of California Press, Berkeley
and Los Angeles, 1964.

7. SHARMA, op. cit., p. 30. .

8. See J. Gonpa, Remarks on similes in Sanskrit literature, Wageningen, 1939,
p. 73 £; A.A.M. ScuarpE, Bana’s Kadambari, thesis Utrecht, Leuven, 1937, p. 96
« Merkwaardig is, dat de toorn®, der vervloeking'® en de koninklijke majesteit’™ als
een vuur worden voorgesteld », In the footnotes 99-101 ScHARPE lists some instances.

9. See ScuarPE, loc. cit., and his footnote 99.
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honour waxes well grown » 1, Notice ‘that it is possible to roughly
express the relative level of someone’s anger by means of a simile;
cf. Ram. 4, 30, 19 babhiiva dvigunam kruddho bahvindhana ivanalah.
The idea of growing intensity is also expressed by the simile at Ram.
6, 63, 45: agner ajyahutasyeva tejas tasydabhyavardhata //. On the other
hand « warriors, missiles, or armor, when devoid of their usual splendor,

are_likened-to-fires-with-flames-extinguished-» 11, see-e.g.—Ram.-3;-49;-39-—

(ILv) — said of the vanquished Jatdyus —: $dntam ivdgnidavam; see
also: 4, 18, 2; cf. 4, 17, 9 and 6, 63, 1484*, Below 1 will suggest that the
simile sadhiima iva pavaka, «like a fire covered with smoke », may,
among other things, express that the subject of comparison is with-
holding, hldmg his brilliance, his fiery intensity, his anger, or when
excited, is going to calm down.

§ 2 Kaldgni, the fire at the end of a world-period, destroys, and, of

course, this did not escape notice 2 There are indeed similes with kala-

gni, or.the_samvartakafire,. o nﬁyugantakanalamor similar. expressions,..

whose tertium comparationis is destruction, death. However, it should
be emphasized that also krodha (rosa, kopa) may be the tertium com-
parationis 13, Ram. 1, 1, 8 ff. and esp. 1, 1, 17 offer us a clue in this respect.
At 1, 1, 8 ff. the qualities of Rama are enumerated. At 15 Rama is said
to be the person to whom the santas, « the strict », gather as the rivers
to the ocean. He is like the ocean in ga@mbhirya (« depth », « impertur-
bability »), like the Himalaya in firmness (16), similar to Visnu in virya
(« the wondrous power of a great being » 14), grateful to the sight as the
moon, equal to earth in ksama (« forbearance ») (17); he is like Kubera
in generosity, in truthfulness the personification of Dharma (18) and
similar to kdldgni in krodha (17: kaldgni sadrsah krodhe). RAma is stated
here to posses the essential, or at least an essential, quality which
characterizes the ocean, the earth etc. We can infer from this that a
very important aspect of kaldagni is its krodha. In a number of verses
the very word(s) krodha (kopa) and (sam)kruddha (kupita), either or

10. Transl. by H.T. Francis, B.A. Ngm., PTS, London, 1957. Two articles of
Mrs. C.AF. Ruys Davips have been made use of: Similes in the Nikdyas, a classified
index, «Journal of the Pali Text Society », 19067, p. 52 ff. And Similes..., some
additions and corrections, ibidem, 1908, p. 180 fF.

11. SHARMA, op. cit., p. 33, referring to Mbh. 1, 169, 23.

12. See A. HoL1ZMANN, Agni nach den Vorstellungen des Mahdbhédrata, Strassburg-
London, 1878, p. 8; E.W. Hopxins, Epic Mythology (Grundriss, Strassburg, 1915),
Delhi, 1974, pp. 99; 106; M. M. Patuax, Similes in the Ramayana, Baroda, 1968, p. 130 ff.
i 13. PaTHAK, op. cit., p. 130 £, states that the aim of these similes with the fire of
destruction as an object of comparison is to describe, to express «the fierceness
of some person », « the vehement personality of some warrior », « a2 dangerous and
fatal weapon», «the disastrous and awe-inspiring personality » or (p. 138) «the
dreadfulness of the person or the weapon ».

14. On this sense cf. T. GoupriAaN, Virya- and vira- in Balinese Sanskrit hymns,
in « Studies in Indo-Asian Art and Culture, I », comm. vol. on the 69th blrthday of
Acharya Raghu Vira, New Delhi, 1972. Visnu's three steps are called his virydni: see
Gonpa, Aspects of early stmusm Delhi, 1969, p. 118 f., cf. p. 123.
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both, occur besides the kalagni-simile: e.g. Ram. 3, 23, 25 £,; 3, 60, 1191%,
10+11; 3, 61, 1-6; 5, 34, 12; 6, 47, 12; 6, 58, 47; 6, 80, 20; cf. Ram 4, 11, 2
and 4, 30, 31. The words krodha and kruddha may occur in a verse at
a near distance of a verse with the simile in question: see e.g. 6, 73, 18
and 23; 6, 83, 2 and 3. The hero who is compared to kaldgni may work
some destruction, but the limelight is set on his rage, for there are
cases where the hero in question returns home without having attained
his object, without ado disappears from the scene, is defeated or even
does nothing at all: 6, 47, 72 ff. (of Nila, the monkey general is said
kalagnir iva jajvila krodhena; his prowess is great, yet he is a loser);
6, 55, 30 - 6, 56, 8 (Kumbhakarna plays havoc among the monkeys, but
he is slain; at 6, 56, 8 Ravana laments: katham evamvidho viro devada-
navadarpahd | kalagnipratimo hy adya raghavena rane hatah //); 6, 80,
20 ff. (Ravapa intends to kill Sitd, but his ministers withhold him);
7, 23, 37 (Ravana is fighting the sons of Varuna without being able to kill
them, since Varuna is not at home, he returns to Lanka) 5. If the tertium
comparationis is destruction, it is obvious that kdldgni in the simile
is burning fiercely and this can be expressed by the adjective vidhiima,
« smokeless ». But if it is krodha that is in the picture, I would suggest
that the simile sadhiima iva pavakah can be used to express that some-
body, though enraged, has calmed down or is going to calm down.

§ 3 There is no smoke without fire: dhiima pafifidnam aggino (Jat. 6,
508); the ocean when its waves are covered with mist, dhilima, gives the
impression of burning: Ram. 6, 90, 28. However, in the simile sadhiima
iva pavakah sadhiima does not set us on the track of a fire being present,
but it tels us that this fire is not burning as fiercely as it might. Fires,
when united, are burning, but they, when separated, end up in smoke,
dhiimdyante: Mbh. 5, 61, 19. When Parasuriama is going to be defeated
he is dhiimasSesa iva dhiimaketanah (Kalidasa Rgh. 11, 81). Cf. Kal. KS 4,
30 (Rati is speaking; at 4, 27 she has shown Spring the remains of
Kama, a heap of ashes): gata eva na te (Spring) nivartate sa sakha
(Kama) dipa ivanildhatah | ahawm asya daseva pasya mam avisahyavya-
sanena dhitmitam [/. Smoke need not only express that the fire is not
burning fiercely or is near extinction, it may also denote that the fire
is only beginning to burn, that we can expect to see the energy waxing
of the subject of comparison. See the commentator Govindarija! ad
Ram. 4, 16, 347* (lv.; = B. 4, 16, 37; Rama discharged an arrow:
.. Sarottamam... [ sasarja.. sadhiimam agnim mukhato yathd harah //)
sadhitmam ity anena jvalonmukhatvam ucyate. Cf. Kal Rgh. 17, 34. On
the other hand vidhima is used to describe the great conflagration of
the Khandava-forest: Mbh. 1, 219, 32. Cf. Ram. 6, 60, 24; Kal. Rgh. 10, 74.

15. Mbh. 12, 248, 16 fI. tells us that kdldgni arouse from Brahma’s body, out of
the latter's rage since he could not devise the means for destroying the world; at 16
rosa occurs, at 17 °kopa®, at 249, 5 krodha.

16. Quoted from the Ram. edition of GANGAVISNU SRIKRSNADAS, Bombay, 1935.
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A smoky-fire arises when weapons or elephants tusks are striking
against each other: Mbh. 7, 19, 39; 9, 56, 29; Ram. 6, 78, 1723%, 2. T think
sparks wich may be emitted at a clash of weapons have been the starting
point of these hyperbolic expressions; but the hyperbole is somewhat
mitigated, because the authors do not imagine these fires to burn fier-
cely. The poets may likewise see a small fire only in their imagination
when they say that winds with smoke and sparks (Mbh. 1, 16, 15) or

flames and smoke (Mbh. 3, 193, 22; 5, 129, 11; 20) or a sadhiimam... jva-
lam (Ram. 6, 63, 1481%, 4) come forth out of an orifice of some person’s
body. And, may be, not anything beyond this is conveyed when such
a thing is said in a simile: Ram. 1, 55, 18: romakipesu sarvesu vasi-
sthasya... | maricya iva nispetur agner dhiimakuldrcisah [/ and Ram.
4, 16, 347* quoted above.

§ 41 The Supreme Soul can be likened to a fire devoid of smoke:
vidhiima iva saptarcir, vidhiimam iva pavakam, v.i. diptdrcir, resp. Mbh.

12,294 20: 242 7; 232, 18. At Mbh. 13, 14, 115 Siva is called v. i._p.; at
Mbh. 12, 311, 11 Suka is called v. ‘gnir iva jvalan (vl.: v. i. p.) after his
birth from Vyasa’s seed and an arani. When Suka is dwelling in Brahma
he is also called v. ‘gnir i. j. at Mbh. 12, 320, 3. The Kabandha, when
cremated under glorious and wondrous circumstances, is called v. ‘gnir
ivotthitah: Ram. 3, 68, 4 (S rec.; NW reads the adjective vidhiimo, the
NE has an entirely different reading. Cf. Mbh. 7, 165, 57 (said of Drona,
ascending to heaven) vidhamdm iva samyantim ulkam prajvalitam iva.
At Mbh. 6, 7, 8 the Meru Mountain is called v. i. p., as is Hanuman’s
mouth at Ram. 4, 66, 4, just before his jump to Lanka.

§ 4.2 Brilliance is ‘also the tfertium comparationis in those similes
whose subject of comparison is a hero who is murdering, slaughtering,
dispersing a good many of his foes or will soon do so or is victorious
already Y7. See Mbh. 6, 45, 56; 105, 33; 112, 122; 7, 90, 49; 161, 21 (v.L.: v.
‘gnir i. j.); 165, 16 (v.l.: v. 'gnir i. j.) and 8, 45, 40, all with the simile
vidhiimo iva pdvakah; see also Mbh. 1, 96, 28; 6, 96, 9; 7, 164, 83; 8, 19, 35;
37, 35; 56, 35 and 9, 13, 18, all with the simile vidhiimo 'gnir iva jvalan.
At Ram. 3, 23, 15 (listed in § 0.1) Rama is said to have become timire
vidhiima 'gnir ivotthitah just before his glorious fight with 14.000 rak-
sasas. This simile is in keeping with the above; it has little ms.-support,
but this will not detain us at present.

§ 43 Sarga 2, 106 of the Ram. describes the state of Ayodhya when
Bharata enters it having failed to persuade Rama to return to the city
in order to become its king. The city’s aspect is rather desolate. $l. 5
forms part of the description of Ayodhya: vidhiimam iva hemadbhiam
adhvardagnisarmutthitam [ havirabhyuksitam pascdc chikham vipralayam

17. Cf. SuArRMA, op. cit., p. 30.
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gatam //. The former, healthier state, which was anything but sad, is
expressed, among other words, by vidhiima. On the other hand sadhiima
iva pavaka can describe the sadness of the subject of comparison ¥,
see Mbh. 14, 11, 2: tam nrpam (= Yudhisthira) dinamanasam mihata-
jAatibandhavam | upaplutam ivadityam s. i. pavakam [/ nirvinnamana-
sam partham... After having heard of Karna’s death and reflecting on
how many have been killed Yudhisthira is very sad; Mbh. 12, 6, 12:
tatah Sokaparitdtma sadhiima iva pavakah [ wnirvedam akarod dhiman
rdja samtdpapiditah [/ considering the above, the reading sadhiima i. p.
is no doubt right (see § 0.1).

§ 44 According to Sharma' «fire hidden by smoke or ashes signifies
sometimes beauty, sometimes brilliance, covered with some casual ex-
ternal circumstances ». I would add that the simile can convey that the
true character, nature of the subject of comparison is hidden, if that
nature happens to be brilliant. Sharma refers to Mbh. 3, 65, 7 (Damayanti
separated from her husband is compared to the light of fire covered
with a mass of smoke) and Mbh. 1, 178, 9 (the Pandavas disguised as
brahmins attending Draupadi’s svayamvara are like fires covered with
ashes 20, See also Ram. 4, 26, 14, which is a concluding remark of Laks-
mana, who has tried to encourage Rama: aham tu khalu te viryam
prasuptam pratibodhaye [ diptair dhutibhih kale bhasmdchannam iva-
nalam //; Laksmana intends to express, I think, that Rama’s eminence
~ does not come to the fore. This simile can also be used to express that
the subject of comparison, karma, is a hidden potential, see Jataka VI,
236 (and 237 £.) where it is told that evil deeds do not bear fruit in the
immediately succeeding existence but only in the second and following
existences (tarir kammarin nihitam attha bhasmdcchanno va pdvako [).
A very similar use of this simile is found in Dhammapada v. 71 (cf. v. 69).

Let us have a look now at Mbh. 5, 129, 20, one of the cases men-
tioned in § 0.1. Krsna had gone to the court of Dhrtarastra in an attempt
to prevent the imminent war between Kauravas and Pandavas. When
he heard from Satyaki (128, 12) that Duryodhana intended to make him
a prisoner, he knew his mission had failed. In sarga 5, 129 he showed
his true form, as a god. After he had assumed his human form again
he left the assembly sadhiima iva pavakah; this reading is in keeping
with the above: Krnsa's true nature is hidden. The reading vidhiima i. p.
may have crept in later on, incongruous with the context, but in keeping
with the glorious nature of Krspa as a god: cf. § 4.1 (Siva).

18. Cf. Mbh. 9, 2, 2: sadhiimam iva nih$vasya karau dhunvan punah punal /
vicintya ca mahdrdja, i.e. Dhrtarstra to whom the news of the great battle is
broken; cf. also Kal. KS 4, 30 (see § 3). See also § 6 ad Ram. 4, 30, 29.

19. SHARMA, op. cit., p. 32.

20. Cf. also Mbh. 6, 25, 38, partly quoted by SHARMA, op. cit., p. 31: « As fire is
covered with smoke, so knowledge is covered with desire ».

12 INDOLOGICA TAURINENSIA VII
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As to Ram. 3, 7, 7 (mentoned in § 0.1) I take it that visikhair iva
pavakaih conveys the idea of a fire which is not burning fiercely, on the
contrary, I think the commentator Govindaréja is right when he says
visikhail vigatajvalaih... guptamahdtmyair ity arthah; consequently, the
idea expressed is very similar to that of the simile sadhiima i. p. discus-
sed in this section. The reading in question at Ram. 3, 7, 7 can easily be
-explained,-whereas-the -NW-variant-vidhiimair-i.—p—cannot—The-subject————
of comparison are the munis, whom Rama quotes at Ram. 3, 9, 13 £.2;
kamam tapahprabhdvena Sakid hantum nisdcaran [ cirarjitam tu nec-
chamas tapah khandayitum vayam [/ bahuvighnam tapo nityam dusca-
ram caiva raghava [ tena $@pam na muficdmo bhaksyamanas ca raksa-
sail //. Tese munis do not pronounce a curse, they do not emit fire
(see § 1) and we are prepared for it, if we read sadhimair i. p. at 3,7, 7.

§ 45 Four cases of § 0.1 (viz. Ram. 3, 25, 17; 6, 55, 122; 64, 7 and Mbh.
13, 14, 136) are concerned with the question whether a weapon (arrow[s],
mace;-Siva’s-$ila)-is-likened-to- a -smokeless-fire-or-a-fire- covered - with:
smoke. Let us first have a look at some cases where all the mss. agree
on the point at issue, in order to see if they give a clue. Although it is
not a simile, it is worth noticing that at Mbh. 5, 96, 18 Visnu's cakra is
said to be « permeated by a smokeless fire », aviddham vidhiimena
havismatad. At Mbh. 7, 172, 15 Asvatthaman shooted his arrow at visible
and invisible foes: Saram diptam vidhiimam iva pavakam | sarvatah...
ciksepa. The result was a tremendous shower of arrows. He himself is
likened to the all-consuming samvartaka-fire (27). Maybe, it is relevant
to observe that this arrow is called astram dgneyam (14), for although
arrows can be likened to fire (see § 1) it is clear that they are not always
likened to smokeless fires: see Ram. 6, 97, 8 ab: sadhiimam iva kaldgnim
diptam dswisam yathd /, which is part of the description (3-13) of the
arrow Rama used to kill Ravana. One might have expected that this
arrow, of all arrows, had been like a smokeless fire. Ravana’s $iila also
is likened to a fire covered with smoke, Ram. 6, 91, 11: sadhiimam iva
tiksnagram yugantagnicayopamam. We observe that the weapon of both
victor and loser can be compared to a sadhima fire. Consequently, no
distinction can be drawn along the line victor/loser, neither along that
of gods and men, for at Mbh. 1, 26, 43 the cakras of the gods who whish
to defend the amrta are savisphulingajvalani sadhiimani ca sarvasah /.
May we conclude provisionally, until the material is collected exhausti-
vely, that, in similes, weapons are fires covered with smoke, unless there
is a special reason to call them smokeless, as is, perhaps, the case at
Mbh. 7, 172, 14-15 (dgneyam astram)?

Considering the above there is no reason for objecting to the reading
- viSikhdh (arrows) sadhiima iva pavakah, at Ram. 3, 25, 17, said of the

21. T take it that the munis mentioned at 3, 7, 7 and 3, 9, 13 f. are the same
persons; cf. 3, 7, 5 £.
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arrows used by Rama in his fight with 14.000 raksasas; there is mo
variant vidhdma i. p.; s. i. p. is possible; whether this reading should
be chosen out of those available lies outside the scope of this article.
As to the other three cases, if we wish to go beyond stating the problem,
we can only suggest a provisional position: at Ram. 6, 55, 122 I would
not adopt the reading the Crit. Ed. has accepted, but the 10/16 S variant
sadhitmavaisvanaradiptadarsano, said of the arrow with which Rama
kills Kumbhakarna. Who or which is the subject of the sentence at Ram.
6, 64, 7 is not quite clear. If it is Kumbhakarnpa, the problem would
seem not too difficult: the N variant sadhidma i. p. should be adopted,
considering the fact that Kumbhakarpa is killed by Hanuman at $loka 23
and the use of the simile vidhiima i. p. described in § 4.2. If, however,
the former’s mace is the subject of the sentence, we still had better
adopt the N variant, although we can be less sure then. Mbh. 13, 14, 136
occurs in a description of how $iva appears in a vision. The subject of
comparison is 8iva’s Sila. The object is vidhimam (or sadhiimam)...
kalastiryam. It may be incorrect to choose either, if such a choice is
based on an examination of a simile with a different object of comparison.

§ 5 The cases at Ram. 1, 54, 28 and 1, 55, 19 (see § 0.0) occur in the
story of the struggle of Vasistha and Vidvamitra. In sarga 1, 53 Viéva-
mitra attempted to carry away the cow Sabald. She created all kinds
of warriors who destroyed Vi$vamitra's forces. The latter engaged in
penances (54, 12) and obtained weapons from Siva (19), with which he
attacked Vasistha's hermitage (21 ff.). After Vasistha had said to Visva-
mitra that he would lose his life because he had desiroyed the hermi-
tage, « snatching up his staff which was like a second rod of Yama he
was very angry as the kdaldgni (fire) covered with smoke » (54, 28). I
disagree with the Crit. Ed. on its choice vidhima; the N variant sadhiima
. should be defended. I think it is remarkable that in 1, 55, 1-17 Vasistha
remains on the defensive destroying the missiles hurled at him by
Vi$vamitra. The tertium comparationis at 54, 28 is krodha (notice the
adjective paramakruddho; I admit that I suppose paramac in itself does
not justify vidhiima). Of course if ‘it is total destruction that is in the
picture, vidhiima is only natural. But since it is krodha, the choice
sa° [ vidhiima depends on what the subject of comparlson does — is
he raging as a berserker or does he calm down, is he Supp1e531ng his
fiery energy? Cf. § 4.2: the victoriously murdermg hero is compared to
a smokeless fire. When Vasistha destroyed Vi§vamitra's last weapon,
brahmastra, his appearance was anything but agreeable to the three
worlds (55, 17). Rays (of fire) sprung forth from his body (18; mentioned
in § 3). Sloka 19 is quoted in § 0.0, q.v. It is interesting to observe what
was happening next, Munis praised Vasistha (20). « Vi§vamitra has been
punished by you », they say to him; prasida, « be pacified » (21). evam
ukto.. .Samam cakre... | (22). « after this was said to him... he calmed
down ». At 22 Vasistha keeps quiet furthermore. At 1, 55, 19 it is, strictly
speaking, Vasistha's staff which is the subject of comparison, and not




180 L. A. van Daalen

Vasistha himself. If one clings to this distinction, sadhiima should be
adopted for reasons similar to those set forth in § 4.5. In my opinion
1, 54, 28 and 55, 19 are on a par. However this may be, the results are
the same. I regard Vasistha's behaviour here as very similar to that
of the munis at Ram. 3, 7, 7 and 9, 13 f. (see § 4,4). Like these munis
Vasistha is not like the heroes of § 4.2; on the contrary he keeps a
———~cheel-upon-his-true-potential;-and-this-is-in-my-epinion-the-link-of-the—--
smoky-fire-simile with the simile in which a fire covered with ashes is the
object of comparison: see § 4.4. Consequently, I should adopt sadhiima
iva pavakah both at Ram. 1, 54, 28 and at 1, 55, 19.

§ 6 Three cases out of the list of § 0.1 remain to be discussed: Mbh.
5,73, 6; Ram. 4, 30, 29 and 6, 75, 17. In Mbh. 5,73 « Krsna chides Bhima
for his leniency.in spite_of his well-known rancor » 2. At 1. 4 the former .
says among other things: anyadhd... yuddham eva prasamsasi; 6: nihsva-
sann. agnivarnena samtaptah svena manyund [ aprasantamand bhima
——--sadhiima-i—p—/{-Krspa-reminds-Bhima-of-is-former-fighting-spirit;-and——-
" I would guess that one of the S variants, vi° or nirdhiima, neither having
been adopted by the Crit. Ed., is more in keeping with this fighting
spirit (see § 4.2) and with the adjective apra$antamand, « not allayed »,
aggressive 2,

At Ram. 6, 75, 17 the reading sadhiima (4 N mss.) has been rightly
rejected by the Crit. Ed. Laksmana and Indrajit are fighting with each
other, the latter is killed by the former at 78, 32 ff. However, at 75, 17
Laksmana’s limbs are pierced by arrows, he is covered with blood, but
Susubhe laksmanah $riman vidhiama i. p. [/ (17 cd.). I think Susubhe,
$§rimdn and ultimately, his victory point to the correctness of the reading
vidhiima. ' ;

Ram. 4, 30, 29 reads: sa (= Laksmana) dirghosnamahocchvisah kopa-
raktalocanah [ babhilva narasardilah sadhiima iva pavakah. Remember
the expression-sadhiimam iva nih$vasya: see n. 18; Mbh. 5, 73, 6, quoted
above, may be compared; perhaps also Mbh. 12, 6, 12 + 12, 7, 2 and
Ram. 6, 83, 2 f.; there seems to be a connexion between niksvas- and a
fire-simile; expect at the place mentioned last the fire is sadhiima.
Dhiima, « vapor, mist » gives the impression that the sea is burning
(see § 3). The explanation of this $loka is clear then. A change to vidhiima
may have been caused by the wish to emphasize Laksmana's anger.
Laksmana is angry, indeed, but he is pacified by Targ, 4, 34, 15 fi.

Utrecht, January 1980.

22. J. A. B. vaN BuireNeN, The Mahdbhdrata, vol. 1II (The Book of Virdta and
The Book of the Effort), Chicago-London, 1978, p. 340 ad 5, 73, 1-10.

23. Cf. Pali-English Dictionary, Pali Text Society (1921-25), London, 1966 s.v.
vidhiima: «''without smoke', i.e. passionless, quiet, emancipated...; kodhadhiimavi-
gamena... ». If prasantamanas more or less = Pali vidhiima, might aprasantamanas
have evoked sadhiima?
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