MARTASUSAI DHAVAMONY

YAMUNA'S CATUSSLOKI: AN ANALYSIS AND INTERPRETATION

Among the theologians of $ri Vaispavism Yamun&cirya holds an
important place, not only because he was Ramanuja’s predecessor and
teacher’s teacher, but also because his works, especially his Siddhitraya,
has contributed much to the history of the Vedanta as a whole. He
has been hailed as the most inspired singer and the learned doctor of
Vaisnava bhakti religion; Rudolf Otto calls him doctor subtilis in the
East. The shortest of all the extant works of Yamuna is the Catussloki
or Sristuti, which happens to be the first of its kind in the Vaispava
Stuti literature of South India after the Alvars. Its theological impor-
tance consists in the fact that it explains the significant position of
Laksmi as the Consort of the Lord Nariyana and as the Mediator of
divine grace between God and his devotees. Although it has been com-
mented upon by at least three later theologians such as Venkatanatha
(Vedanta Desika), Krishnapada-lokaguru and Periya Vaccan Pillai, the
sectarian interest is obvious in their commentaries. In this paper we
intend to give the romanized Sanskrit text! of Catussloki, its tran-
slation into English, and an analysis and interpretation of the doctrine
it contains on $ri in the light of the literature of Alvars, especially
Nammalvar, and the Paficardtra, on which Yamuna depends. Yamuna’'s
indebtedness to Nammalvar is very great and he expresses it thus in
the Stotra-Ratna (stanza 5):

_ matdpitd yuvatayas tanayd vibhiitis
sarvam yadeva niyamena madanvayandm
dadhyasya nah kulapater bahuldbhiramariv’
Srimat tadanghri yugalavii pranamdami mirdhnd.

1. The edition used here has been prepared by the Vidishtadvaita Pracharini
Sabha of Madras and has been published in the series of Ubhaya Vedanta Gran-
thamala, 1969. .
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I bow my head reverénﬂy before the blessed feet of the foremost

lord of our family [i.e. Parankuda alias Nammalvar], delightful with
bahula flowers [offered in worship], which alone are eternally mother,
father, wives, sons and wealth to every one of my race.

I. THE SANSKRIT TEXT AND TRANSLATION

1. kantaste purusottamah phanipatis$ayyasanaviv vahanavin
vedatmda vihagesvaro yavanikd maya jaganmohini
brahmesidisuravrajassadayitastvaddasadasiganah
Srirityeva ca ndma te bhagavati briimah katharn tvari vayar.

The Supreme Person is your husband; your seat and bed is the
Serpent-Lord; your seat and vehicle is the Lord of birds, the soul
of the Veda; your veil is Maya, -the-enticer-of-the world; the host of
Brahma3, Isa and other gods and their divine spouses are your troop
of servants and maids. Your name too is $ri, O Laksmi! How can we
designate you? -

Note: The word asanam is referred to both what precedes and
what follows in keeping with kﬁkdksi-nydya i.e., after the manner of
the crow's eye (said of a word in such a way as to belong both to the
preceding and subsequent).

2. yasyidste mahimanamdtmana iva tvadvallabhop prabhur
nélammdatumiyattayd nivavadhivi nityanukiilavin svatah
tarh tvar dasa iti prapanna iti ca stosyamyahavir nirbhayo
lokaikesvari lokanathadayite dante dayar te vidan.

Although your omnipotent husband cannot measure [and know]
your unlimited and naturally ever blissful greatness, even as he cannot
his own [greatness], I praise you fearlessly as your servant, as one
surrendered to you, O Sovereign of the universe, the Beloved of the
Lord of the universe, knowing your mercy towards the self-controlled
[or « restrained »].

Note: Lokaike$vari is analysed as Loka-ekaisvari, « the spouse of
the only Lord of the universe »; but the following phrase, lokandtha-
dayite also means « the beloved of the Lord of the umiverse ». Hence,
in order to avoid repetition, lokaikesvari is rendered simply as « Sove- °
reign (or « queen ») of the universe.

Danta is sometimes taken in the sense of « donor or giver », and
in the vocative is applicable to Laksmi as bestower of gifts.

3. isattvatkarunaniriksanasudhasandhuksanad raksyate
nastavin prak tadalabhamh tribhuvanam savipratyanantodayam
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$reyo nahyaravindalocanamanahkantaprasadadyte
sarmsrtyaksaravaispavadhvasu nyndr sambhavyate karhicit.

By the kindling of a particle of the nectar of your merciful glances
the three worlds are saved: before [that] because of not gaining it they
vanished, and now they come to limitless prosperity. Without the grace
of the bevoled of the lotus-eyed, never will salvation be realized for
mankind, whether in works of the cycle of rebirths or in the [yogic]
concentration or in the Vaispava path.

Note: Sarinsriti is the same as sarisdra, i.e., passage through suc-
cessive states of existence or the cycle of rebirths. We here take it
in the sense of the fruit of the cycle of rebirths, comprising the first
three goals of life (purusartha); namely, artha, kama and dharma, the
aggregate of three values (¢rivarga).

4, dantanantamahavibhiiti paramari yadbrahma ripar hareh
milrtarit brahma tatopi tat priyataram riipar yadatyadbhutari
yanyanyani yathasukhari viharato riipani sarvani
tanyahussvairanuriipariipavibhavair gadhopagiidhani te.

That supreme form of unending peace and great power, known
as Brahman, that form which is the bodily manifestation of Hari, called
Brahman, extremely dear to him and most wonderful, and the other
forms which he assumes [at his will] for delight: all these forms, they
(Scriptures) declare, are inseparably united with your own form and
manifestations, suited to his own.

Note: Santananda is another reading, in which case the meaning
will be: « That Supreme form of... bliss ».

II. ANALYSIS AND EXPLANATION OF THE FOUR STANZAS

Stanza 1:

In the first stanza Yamuna explains the two aspects of $ri: the
transcendent (nitya-vibhiiti) and the immanent (lila-vibhiti). The tran-
scendent aspect brings out the nature of $ri as abiding in the Lord
and sharing all his qualities, and the immanent aspect manifests her
nature as active in the evolution of the world through the working of
maya. All conscious beings, also gods, come under her endless mani-
festations and are subject to her as her servants. As she is the source
of all creation, her glory is boundless and beyond description and she
is the exemplary model of the beauty of all creation.

In the Ahirbudhnya-sarnhita Visnu's power is regarded as that by
which he has originated the world (jagat-prakrti-bhavo yah sa Saktih
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parikirtita, 111.2.57). The meaning of Sakti is explained as the subtle
condition (Sdksmavastha) or thing-in-itself (idantd) of any existence
(bhava), recognizable only by its effects (ibid. 2.3.). The $akti of God
exists as undifferentiated from him, as the moon-beam from the moon.
The universe is but a manifestation of this Sakti. This Sakti of God is
bliss (ananda) as it does not depend on anything (nirapeksatayananda);
eternal (nitya), for it is not limited in time; complete (pirna), for it is
not limited by any form; it manifests itself as the world; hence it
is called Laksmi (jagattaya laksyaamand sa laksmir iti giyate, II1,9).
Laksmi is the Lord’s « vibration in the form of the world » (prasphurata
jaganmayt). With this power God is ever engaged in an eternal creation,
unfatigued and unaided by any other agent (satatan kurvato jagat)
(I1.59). The Sakti of God as activity (kriya) is free (spontaneous), and
of the nature of will and thought resulting in action (svatantrya-miila
icchatma preksa-riipah kriya-phalah, 111.30). It is Laksmi who impels
the unmanifest (avyakta) into the course of evolution and the confron-
tation of purusa with the products of prakrti, with the result of running
through experience. When Laksmi withdraws this function, dissolution
follows. Laksmi is different from the Lord only as an attribute (dharma)
differs from its bearer (dharmin) or existence (bhava) from him who
exists (bhavat). The Lord in the highest form is always united with
his consort, Laksmi (Vi.25). His Sakti is of two kinds; namely, as
dynamic activity (kriyikhya) and as determining being (bhiiti), the latter
being the result of the former (kriyakhyo yo'yam unmesah sa bhiiti-
parivartakah, VI1.29).

Laksmi is the ultimate supreme power in which all other powers
are contained. Also the liberated man enters into this Laksmi which is
the highest abode of Visnu (pararit dhama or paramarit padam). This
Sakti fulfills the five functions (pafica-krtya-kari) of creation, conser-
vation, 'dissolution, grace and disfavour. This Sakti, always in a state of
internal agitation, though apparently peaceful like an ocean, is called
the maya of Visnu (maya’s carya-karatvena pafica-krtya-kari sadd, L1.58).

The Ahirbudhnya-sarvihita favours the view that Visnu's consort is
811 only, whereas the Uttarandrayana credits him with two consorts $ri
and Bhiimi, and the Sitad Upanisad and the Vihagendra-sarihitd consider
the three consorts of Visnu, $r1, Bhiimi, Nila as identical with the three
forms, iccha (will), kriyd (action) and the direct manifesting power
(saksat-$akti). The Visistddvaita tradition admits the three Consorts of
Vignu and we cannot agree with Otto Schrader when he says that this
tradition lacks any Scriptural evidence? Nalayirap Pirapantam of the
Alvars is sufficient authority for this since it is held as one of the sources

of Scriptural authority, and is considered as the Tamil Veda by the
Vaispavas.

2. Introduction to the- Paficardtra and the Ahirbudhnya Sarnhitd, Adyar, 1916,
p. 54,
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Now let us turn to Nammailvar. Laksmi is represented as the
spouse of Vispu and accepted as such by him.

Alaiklkum karunkatal ventiraikkaikkontupoy alarvidy
malaikkanwmatantaiyaravanaiyera...
Tiruviruttam 52

The Mother (Laksmi) whose eyes are like rain, born of the lotus
when she mounted the serpent-bed was accepted (by her Lord) on the
white waves of the blue Ocean...

The two following verses portray the status of Sri Laksmi in re-
lation to Visnu and to devotees and the world:

arukalilayaperuficir amararkalatimutalvan
karukiyanilanapmenivannan centdmaraikkanan
poruciraippulluvantérum piamakalartanikkélvan
orukatiyincuvaitantittu olivilanennotutane.

Deathless, endless, measureless, greatly auspicious, primal being of
gods, the beautiful with dark blue body and red lotus eyes, riding on
the beautiful (celestial) bird, unique husband of the daughter of the
lotus, granting me bliss of unique goal, unites with me.

Tiruviymoli 1.9.3

utapamarkatalmakalir tivumakal manmakalayar
matamakal enrivarmivaralum ulakamuwmmiinge
utanavaiyokkavilunki alilaiccérntavanemman

katalmalimayapperuman kannanennokkalaiyane.

There are three worlds which your three beloved spouses $ri, Bhii
and the well-plaited Nila rule (or «protect»). My Lord, greater than
the ocean, O Kanna! who had simultaneously eaten up these (worlds)
and lay down on the figleaf, resides in my breast (or «heart»).

Ibid. 1.94

We also know that in the Laksmitantra® Maya Sakti, Niyati, and
Kala, the three powers of limitation (sarizkoca) appear as «the three
mothers and creators of the world », called Mahalaksmi, Mahavidya,
and Mahakali, representing respectively the rajastic, sattvic, and tamasic
aspect of the Goddess. Whether the three gunas of primal matter
(prakrti) are the three worlds mentioned by Nammalvar is open to
question. The Vaispava tradition does not appear to identify them with
the three worlds. But one thing is certain; namely, that the three divine
powers are ultimately united with $ri, the Supreme Power (Sakti) of
God. Sri is said to be « one » with Vispu. « I will not be parted (from
thee) even for a moment, says $1i, and abide in thy chest » (akalakillé-

3. VIL13; IV.67; VI.18-19.
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niraiyumenru alarvnélmaﬁlcdiyuraimdfpd, Tiruvaymoli, 6.10.10) sé.ys
Nammalvar. In fact, Bhagavan is said to be Laksmi herself who abides
in the lotus (pivilvalmakaldy, Tiruvaymoli, 6.3.6).

As Vignu is carried on a serpent which forms the couch and canopy
of the God, so also is it the seat and bed of Laksmi. Visnu and $1i are
carried on the coils of Sesa or Ananta, the serpent without end, the
..Symbol of eternity. Vedatman, « the soul of the Veda », is_an attribute
of Garuda. It is recorded in the Vdjasaneyi-Sarithita that fire is looked
upon as a bird (garutmat) embodying the three Vedas (12.4). Garuda
is presented in the Vedic tradition either as fire or as the three Vedas.
The pouring of oblations on fire is supposed to satisfy Visnu who grants
the sacrificer the attainment of the three worlds. It is small wonder
then that Visnu as Yajiia-purusa has fire as vehicle by which he protects
the three worlds where his devotees live. Visnu also rides on the three
Vedas as their only purport (tdtparya) and spreads himself out in the
three worlds. Hence Garuda serves him as vehicle in his movement in
the three worlds. Garuda, the Lord of birds, is a mythical bird or vulture,
half-man and half-bird, on which Visnu rides.

In the mythology the serpents are the sons of Kadru, the tawny, a
personification of darkness. Their enemy is Garuda, the solar bird,
whose lustre is brilliant 4. The pair of opposites in the two figures is
clear enough. Serpents mostly inhabit the depths of the ocean and the
bottom of the lakes and rivers, and especially the subterranean region
called patala’. Their chieftain is Sesa or Ananta who supports the uni-
verse and forms the couch of Vispu. Vispu as the cosmic ocean spreads
everywhere before the creation of the universe. As Narayana (« moving
in the waters ») he is represented sleeping on the coiled serpent Sesa
after the destruction of the universe, and appears at the beginning of
things floating on the primordeal waters. According as he sits awake,
or sinks back into mystic slumber, he gives birth to creation or draws
it back to himself. On the other hand Garuda is the king of birds and
dominates the sky. His golden body is bright as the sun. He serves
Visnu as his steed. Garuda is noted for his relentless hatred of snakes,
which he inherited from his mother, who was at odds with Kasyapa's
principal wife, Kadru, the mother of serpents.

Maya is the primal matter (prakyti), consisting of the three gunas;
it becomes the cause of the obscuration of the true nature of both the
individual soul and of the highest self. Owing to its influence man begins
to identify himself with his body. Therefore it is called the veil which
entices the world. Since mdya operates through the power of $ri, it is
called her veil. In the Ahirbudhnya Sarihitd it is said that mdaya or
avidya veils the true nature of the jiva (individual soul) and the para
(God) (14.45.3-4; 38.13).

4, Taittiriya Sarmhita 6.1.6.2; Satapatha Brdhmana 3.6.2.2.
5. Mahabharata 1.1284 and 5018.
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Again in the mythology of Vaispavism Brahma is said to arise from
a lotus which springs from the navel of Vispu as he reposes on a
serpent on the primeval waters. Brahma creates the world by ge-
nerating the androgyne Rudra-Siva and the six Prajapatis, from whom
descend all beings. As the Supreme Being is related to the universe
+hrough his $akti, i.e., Laksmi, Sri is invoked as the mother of all beings
(the creative principle of all beings) and as the bestower of the fruit
of emancipation, i.e., as the intermediary in the work of salvation of
souls.

In their totality the six attributes (gumas) such as knowledge or
omniscience (jfiana), lordship (aisvarya), power (Sakti), strength (bala),
virility or unaffectedness (virya), and splendour (tejas) make up what
is called the « body » of Vasudeva, the highest personal God, as well
as that of his consort, Laksmi. S$ri means « prosperity, welfare, good
fortune, success, auspiciousness, wealth, power, might »; it is used in
the Vaisnava context as the name of Laksmi as Goddess of beauty and
prosperity. Being the source of creation and belonging to the transcen-
dent aspect of the Godhead, $11 is indefinable and indescribable. No
wonder then that Yamuna exclaims: « How can I designate you? ».

Stanza 2:

In Laksmi are combined the qualities of unlimited greatness and
easy accessibility. Although Laksmi’'s greatness is so unlimited as not
to be adequately comprehended even by her omnipotent Lord who is
himself unlimited, her devotees can approach her easily as her servants
and take refuge in her. The statement that Vispu himself cannot com-
prehend her greatness does not imply that he lacks omniscience. Indeed,
his very nature is omniscience. Omniscience is both the essence and an
attribute of Visnu. The greatness of the Lord and his consort being
unlimited, when it is said that it could not be known, it only can mean
that to know it as an object would imply a limitation, involving a
distinction between the known and knower, and that all such objective
knowledge is to be denied in the Divinity even with regard to his own
greatness. It does not in any way deny omniscience of the Lord,
consciousness of his own being, as unlimited as his greatness.
Brahman is by essence pure consciousness which can neither be
described nor defined by language as «this» or as «such».

If the greainess of $ri and her sovereignty impels the devotee to
conduct himself as her servant, her mercy shown to those who approach
her attracts him to surrender himself entirely to her as protection. The
goodness of $ri is the motive for all fearlessness in the approach to
her. Laksmi is the spouse of the Supreme Sovereign and this creates
in the devotee the sentiments of respect, awe and service. At the same
time she is goodness and mercy and this creates in the servant the
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sentiments of nearness, approachablhty, love and surrender to the
Supreme.

The transcendent Lord who is also the inner controller of all beings,
eternal and non-eternal, has manifested himself in many ways to men
to lead them to bliss and truth. Nammalvar speaks of the accessibility
of God thus:

yarumor nilaimaiyanena. arivariyavemperumidin. .
yarumor nilaimaiyanena ariveliyavemperumdan
perumordyiram pirapalavutaiyavemperuman
perumoruruvamum ulatillaiyilatillai pinakke.
Tiruvdymoli 1.3.4

No one (who is not a devotee) can know my Lord as having any
one nature. It is easy (for the devotee) to know my Lord as having
any one nature. Having thousand names and innumerable forms, my
Lord has neither one name nor one form. But to say that he has them
not, would lead to controversy.

Similarly Sri’is transcendent and hence cannot be known; but can
be known by her devotees who approach her in love and surrender.
What Nammalvar says of the Lord is true also of his spouse: Patfu-
taiyatiyavarkkeliyavan pirarkalukkariya vittakan (easily accessible to
the devotees, difficult for others), ibid. 1.3.1.

8ri for the religious soul is the embodiment of mercy (daya). Visnu
is the dispenser of justice according to each one’s merit (karma-phala-
datd) and is also the saviour of mankind. But if the reign of righteous-
ness and the reign of redemptive mercy are combined in him, it is thanks
to 811 who is credited with the function of transforming retribution into
forgiving love. It is due to Sri’s power that the law is pervaded by love
and overwhelmed by tenderness. $ri mediates between the all-just and
omnipotent Lord and the sinful and imperfect man. Visnu is not only
the source and centre of the universe (jagatpati) but also the Lord of
love or Sriyahpati. S11 resides in the heart of Visnu and mediates bet-
‘ween him and man in order to redeem the erring man from his sin-
fulness. The dual conception of the Deity typifies the Fatherhood and
the Motherhood of God and inspires the hope of universal salvation.

Prapatti is an act of surrender of man to God which consists in
emptying oneself of egoism, a sense of responsibility, and responsiveness
to the action of grace. The prapanna realizes that his sense of self is
washed away by the descent of mercy of Laksmi, and he leads a divine
life, dedicating himself entirely to the service of God. Nammalvar
beautifully expresses this attitude of self-surrender thus: pukalonrilla-
vatiyen unnatikkilamarntu pukuntené (I as a servant without any other
refuge took to residing under your feet). Tiruvaymoli 6.10.10. Prapatti is
not an arduous task but requires a change of heart and a living faith
in the saving power of Laksmi’'s dayd. As the prapanna casts himself
on the dayi of Sri, the weight of worldly life is removed, and he
becomes fearless (nirbhaya).
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Stanza 3:

In the third stanza Yamuna praises $11 as the saviour of the world
in its existence and manifestation and as the saviour of men in as far
as she helps them by her grace to attain salvation by the practice of
the different ways of salvation. Sri is presented as instrumental in
working out both cosmic salvation and individual attainment to libe-
ration (mulkti). ‘

Creation is an expression of the divine mercy (dayd). According to
the Ahirbudhnya Sarmhitd, it is with the power of his that Vispu is
engaged in the ever recurring act of creation. This power in its passive
aspect manifests itself as avyakta, kala and purusa (111.30,31); in its
active aspect (kriyd) it produces material and spiritual beings. Laksmi
as Visnu-$akti impels the unmanifest to evolve itself into the manifest
and makes the purusa join the products of prakrti and undergo the
experiences of human life. When Sri withdraws these functions there
follows dissolution (pralaya). At the end of the process of the involution
Visnu’s Sakti returns to the condition of Brahman (brahma-bhivar
vrajati), just like a conflagration, at the lack of combustible matter,
returns to the latent condition of fire (vakni-bhavam) (Ibid. ch.d4).

The cosmic salvation means not only the reactivation of the universe
into new life and prosperity and the reparation of the unlawful and
unrighteous but also the re-establishment of the right order and its
maintenance. Further, even the period of dissolution is not without its
salvific connotation, for during this period of dissolution souls are
supposed to rest for a while before entering into the period of activity
and effort. Thus Sri is the agent of all newness in creation, prosperity
in life and rich abundance and beauty in cosmic and human life.

Still more important is the role of Sri as the grace-giving Goddess
who undertakes to help religious aspirants to achieve salvation from the
cycle of rebirths and the effects of sin in all their efforts, especially the
three great religious paths to reach God and realize him. The fruit which
accrues to one in the state of samsara, such as artha, kama, and dharma
is the result of Sri's grace. This is not surprising, given that Sri is the
Goddess of good fortune, wealth and prosperity in the temporal and
moral order, in as far as one performs one's duty (svadharma) in a
religious spirit to please God. Also the yogic concentration which is
practised for the achievement of self-realization is due to the grace of
Sri. This is understandable because Sri is the Goddess of splendour and
light of knowledge. A fortiori, the typical Vaispava path of salvation
which consists in prapatti is possible only by the help of Sri’s grace.

Namma]var states that Sri destroys the evil of karma. Laksmi who
resides in the ever fragrant lotus destroys (the evil of) karma (vérimara-
taptmeéliruppal vinaitirkkumeé). Tiruvaymoli 4.5.11. Again, « Having thy
grace and the grace of thy consort who abides in the lotus I will sweep
the floor of thy temple...» (nin tiruvarulum pankayattal tiruvarulum
kontu nin koyil ciyttuppalpatikal..) (Ibid. 9.2.1).




206 Mariasusai-Dhavamony

In brlef the grace of Sn is at the root of all prosperlty, matenal -
moral, spiritual, and without it no man can attain the feet of the Lord
who ever lives in the company of Sri.

Stanza 4:

-~-In-this-final-verse-¥Yamuna-states-that-Sri-is-associated -intimately
with all the manifestations of Visnpu. It is well known that in the Paf-
caradtra literature Nirdyana is interpreted as the five-fold self-manife-
station of God by means of his Para, Vyiiha, Vibhava, Antaryamin, and
Arcd forms.

Para Brahma is the Absolute, immutable, infinite and most powerful.
This Absolute possesses all power, and the six attributes, and transcends
all forms and names and beyond the reach of mind or speech. This is
the absolute form of God.

Visnu's  Will-to-be (syam iti savikalpah) is called Sudarsana which
transcends time and space; everything in the world is dependent on and
pervaded by Sudardéana. He is called Narayapa in as far as he is the
ultimate refuge of all beings; Paramitma, in as far as he is the inner
controller; Vasudeva in as far as he pervades all beings; Avyakta, for
he is the unmanifest source of all manifest beings; Prakrti, for he is
the source of all that originates; Pradhina because he is the primary
and ultimate cause of all effects; called also Brahma because of his
greatness and sustaining power. This can be called the defined form
of God.

Vyiihas are his manifestations and Vibhavas are his incarnations;
arcd forms are the images of the deity; and the aspect of indwelling of
God is called Antaryamin.

Now Laksmi corresponds to all these forms of Visnu; in the Absolute
form she is Vispu's Sakti (power), one of the six attributes of the
Absolute. As Sudarsana implies will, knowledge and activity, this triple
power is attributed to Sri also. Vispuu Purdna narrates under various
names the appearance of 8§17 in the diverse incarnations of Visnu thus:

« As the Lord of the world, the God of gods, Jandrddana descends
amongst mankind [in various shapes], so does his coadjutor Sri.
Thus when Hari was born a dwarf, the son of Aditi, Laksmi ap-
peared from the lotus as Padmai, or Kamald; when he was born as
Rama (Parasurima) of the race of Brigu, she was Dharani; when
he was Raghava (Rama), she was Sitd; and when he was Krishna,
she was Rukmini. In the other descents of Visnu she was his asso-
ciate. If he takes a celestial form, she appears as divine; if a mortal,
she becomes a mortal too, transforming her own person agreably to
whatever character it pleases Vishnu to assume » ¢,

6. The Visnu Purdna, Translation by H. Wilson, p. 69. (Calcutta Reprint, 1961).
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All these forms of God are closely united with the forms of S$ri. Sakti
is a subtle state of God himself, indescribable, inseparably united with
God, as the moon beam with the moon. It cannot exist separately
(aprthak-sthita) from him. The universe is the spontaneous manifesta-
tion of this power. It is called bliss (@nanda) as it does not depend on
anything; eternal (nitya) for it is not limited in time; complete (piirna),
as it is unlimited by any form; it manifests itself as the world and
hence is called Laksmi.

III. - TOWARDS A THEOLOGY OF SRi

The Supreme God in Hinduism possesses a double nature: one
quiescent, the other active. The active is called the power .of God
(Sakti) and is personified as his consort or the female half of his essence,
and the quiescent is called his male half. In Saivism Siva is the recon-
ciliation of all opposites; therefore he is both creator and destroyer,
terrible and mild, male and female, eternal rest and endless activity.
Parvati is the power by which he creates, sustains, and destroys the
world. This divine androgeny is also found in Vaigpavism. God is called
« Father and Mother », « Husband and Wife », to allude to their com-
pleteness and their creative power. Androgeny is the distinguishing mark
of an original totality in which all opposites are reconciled and all pos-
sibilities are found united.

But the specific contribution of the Vaisnavite androgeny consists
in conceiving the Godhead as a unity of righteousness (dharma) and
mercy (dayd), of retribution of action (karma) and pity or compassion
(krpd). The Lord rules by justice and $ri by love; the Lord governs the
world by his relentless law of karma and Sri by her mercy and pitiful
love. These two aspects of law and love are intertwined in the divine
nature. Thus Visnu and 811 are functionally distinguishable but theolo-
gically they form the pair of opposites but united inseparably to point
to a higher unity of the Absolute God. In other words the sublime
mystery of the Godhead is and can be undestood only by means of the
opposites and expressed only by the pair of contraries. The unutterable
divine mystery of the God of justice and mercy is expressed and ex--
perienced by man by means of what is accessible to him, namely the
symbolism of what belongs to the cosmos and man.

What is extremely deep in the Vaisnava theology is the conception
of $r1 as mediator (purusa-kara) of grace between God and man. Sri
mediates on behalf of the sinner in so far as she is the link of mercy,
tansforming the Lord into the Saviour and the man into the penitent
seeker after pardon and salvation. This concept of mediation is some-
thing unique in Hinduism, for though the incarnations of Visnu (ava-
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tara) mediate between man and God in the sense of showing the true
moral and spiritual path to be followed in order to attain liberation,
the conception of Sri as mediator is much deeper and shows that salva-
tion is not merely man-making but God-given as pure gift of mercy
and love.
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