KAMALESWAR BHATTACHARYA

A NOTE ON THE TERM YOGA IN NYAYABHASYA
AND NYAYAVARTTIKA ON I, 1, 29

Commenting on Nyayasiitra 1, 1, 29 (samdnatantrasiddhah paratan-
" trasiddhah pratitantrasiddhanatah ‘A tenet peculiar to each system is
that which is established in similar! systems and not established in
other systems’), Vatsydyana writes: yathd ndsata dtmaldbhah, na sata
atmahdnam; niratisayas cetanah, dehendriyamanahsu visayesu tattatka-
ranesu ca visesa iti Samkhyanam; — purusakarmidinimitto bhiitasargah,
karmahetavo dosalh- pravyitis ca; svagunavisistds cetandh; asad utpa-
dyate, utpannam nirudhyata iti Yogiandm? ‘ For instance, of the Sam-
khya-s: the non-existent does not come into being, the existent cannot
be destroyed; the souls are not distinct 3, distinction lies in the body, the

1. Samana is interpreted by Vacaspatimisra in the sense of ‘one’ (eka). This
is also the interpretation given by Vi$vanatha. (Vacaspatimisra’s Nydyavdrttikatat-
paryatikd, and Vi$vanatha's Nydyasiitravyriti, p. 264, in the edition cited below, n. 2).
Jayantabhatta, however, understands the word in the sense of ‘similar ’: yathdsmd-
kam isvarecchdpreritaparamdnunirmitani prthivyadini samanatantire Kanavratamate
tathaiva siddhani, paratantre ca Samkhyddisdistre tathd nabhyupagamyanta iti; yathd
va gunatrayatmikdayah prakrter mahadahamkaradikramena bhiitasarga iti Samkhyd-
ndm svatantrasiddho ’rthah samdnatantre 'pi Pdataiijale Yogasdstre siddha eya,
paratantre tu Vaisesikadimate na siddha iti. (Nyayamasijari II, p. 128: ed. by Strya
Niarayana Sukla, Benares, 1934 [Kashi Sanskrit Series No. 106]). So also does
Raghiittama (see p. 42 below). See also on this point Nydyakosa of Jhalakikar
(3rd edition, Poona, Bhandarkar Oriental Research Imstitute, 1928), s.v. pratitan-
trasiddhdanta; W. Ruben, Die Nyayasiitra’s: Text, Ubersetzung, Erlduterung und
Glossar (= Abhandlungen fiir die Kunde des Morgenlandes XVI1I, 2, Leipzig, Deutsche
Morgenlindische Gesellschaft, 1928), Anm. 74 (p. 177).

2. Nydyadarsanam with Vatsyayana's Bhdsya, Uddyotakara's Varttika, Vacaspatl
Misra’s Tatparyatikd & Visvandtha's Vriti, ed. by Taranatha Nyaya-Tarkatirtha and
Amarendramohan Tarkatirtha, Calcutta, 1936 (Calcutta Sanskrit Series No. XVIII),
p. 264.

3. Vacaspatimi$ra interprets atisaya and visesa in the sense of ‘change’ (pari-
ndma): cetand dtmdnah, niratisayd aparindmino na kenacid dharmenopajandpdyad-
harmena yujyante, prikrtesu ca tatkdaranesu mahadahamkdrapaficatanmdtrabhiita-
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sense-organs, the organ of thought, the objects, and their respective
causes 4, — of the Yoga-s: the material creation is due to karman of the
souls, etc., defects and activity are the causes of karman; the souls are
characterized by their own qualities; the non-existent comes into being
and what is produced ceases to exist’. Uddyotakara in his Varttika does
not explain the Bhdasya, but gives another set of illustrations, using the

,,,,,,,,,,,,, same.nomenclature: yathd bhautikanindriyaniti Y.ogandam,-abhautikaniti-

Samkhyanam 3 ‘For instance, of the Yoga-s: the sense-organs are ele-
mental; — of the Samkhya-s: the sense-organs are non-elemental’,

The juxtaposition of Samkhya and-Yoga in these passages has led
some sholars to think that Vatsydyana and Uddyotakara have in mind

i

the systems known under these names. Thus S.N. Dasgupta in his History
of Indian Philosophy writes:

“Vatsyayana, however, in his bhasya on Nyayasutm I. 1. 29, distin-

guishes Samkhya and Yoga in the following way: The Samkhya holds
- that nothing can come into being nor be destroyed, there cannot be any

change ¢ in the pure intelligence (niratisayih cetandl). All changes are
due to changes in the body, the senses, the manas and the objects. Yoga
holds that all creation is due to the karma of the purusa. Dosas (passions)
and pravrtti (action) are the cause of karma. The intelligences or souls
(cetana) are associated with qualities. Non-being can come into being
and what is produced may be destroyed. The last view is indeed quite
different from the Yoga of Vyasabhdsya. It is closer to Nydya in its
doctrines. If Vatsyayana's statement is correct, it would appear that the
doctrine of there being a moral purpose in creation was borrowed by

Samkhya from Yoga... Curiously enough Vatsyayana quotes a passage from

stiksmesu viseso ’ tisaya ity arthah. (Nydyavdrttikatdtparyatika, p. 264, edition cited
in the preceding note). But cf. H. Jacobi, ‘ Uber das urspriingliche Yogasystem ',
Sitzungsberichte der Preussischen Akademie der Wissenschaften, Berlin, 1929, p. 609,
and E. Frauwallner, Geschichte der indischen Philosophie II (Salzburg, 1956), p. 103:
‘ Die Seelen sind nicht verschieden; der Unterschied liegt vielmehr in den Objekten,
dem Korper, den Sinnesorganen und dem Denkorgan und ihren jeweiligen Ursachen ’.
This interpretation is supported by Raghiittama, author of the commentary on the
Nydyabhdsya, called Bhdsyacandra: niratisayih nirvisesdh... sagunavisesd (Raghiit-
tama thus reads this portion of the Bhdsya, instead of svagunavi$istdh as in the
text reproduced here) ity anena niratisayatve vipratipattih. (The Nyaya-Darshana:
The Sitras of Gautama and Bhdsya of Vatsydyana with two Commmentaries (I) The
Khadyota by Mahamahopddhyiya Gangandtha Jha, and (2) The Bhasyachandra by
Raghiittama - up to Adhydya iii, Ahnika ii, Siitra 17 only, with Notes by Pandit
Ambadds Shastri, edited by Mahamahopadhyaya Gangdnatha Jha and Pandit Dhun-
dhirdja Shastri Nyayopadhyaya, Benares, 1925 [Chowkhambd Sanskrit Series], p. 132).

4. That is, according to Viacaspati (see n. 3 above), the mahidnt, the ahamkara,
the five tammdtra-s, and the bhiitasitksima-s.

5. Nyayavarttika, p. 264 (edltlon cited n. 2 above).

6. Cf. n. 3 above.
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Vyasabhasya, I11. 13, in his bhisya, I, ii. 6, and criticizes it as self-contra-
dictory (viruddha)'’.

As far as Samkhya is concerned, there is no problem here: Vatsya-
yana and Uddyotakara mean the Samkhya system. But is seems difficult
to interpret Yoga, mentioned by them, in the sense of the Yoga system.
The Pandits interpret the word yoga in the Nydyabhasya in the sense
of Vaisesika, for the asatkdryavada, which Vatsyayana attributes to the
Yoga-s (asad utpadyate, utpannam nirudhyate)d, is foreign to the Yoga
system. Ganganatha Jh&, however, pointed out that the Naiyayika-s are
meant: prasiddhayogasistre ‘sadutpatter anabhyupagamid yogasabdena-
tra Vaisesikd evabhipretd iti kecit. tattvatas tu yogasabdendtra Naiydyika
evabhipretidh. etasminn arthe ‘sya prayogo bahuso labhyate pracinagran-
thesu®. In a valuable note entitled ‘A Peculiar Meaning of « Yoga »’, publi-
shed in the Journal of the Royal Asiatic Society of Great Britain and
Ireland, 1927, pp. 854-8 19, K. Chattopadhydya collected all the passages
from the Jaina texts (already known to Pandit Phanibhiisana Tarkavagisa
and to Pandit Gopindtha Kavirdj), illustrating the peculiar use of the
term yoga or yauga for designating the followers of Nyaya and Vaidesika.
He also quoted a passage from the Nyayasiddhantamald of Jayarama,
which clearly identifies the Yoga-s (read here Yauga) of the Nyayavarttika
passage with the Naiyayika-s: Naiyayika-Samkhyayoh kathdyam bhautika-
nindriyaniti Yauginam abhautikaniti Samkhyandm iti Varttike Yaugd-
nam = Naiyayikanam. Of course, Chattopadhyaya recalled the well-
known difference on this point between Samkhya and Nyaya-Vaidesika:
while according to Samkhya the sense-organs originate from ahamkira
and not from the ‘elements’!, Nyaya-VaiSesika considers them to be

7. S.N. Dasgupta, History of Indian Philosophy I {(Cambridge, 1922; reprinted
1932), p. 228, note. Dasgupta clearly misreads the Nydyavarttika passage quoted
above, when he writes (loc. cit.): ‘ Udyotakara’s (sic) remarks on the same siitra do
not indicate a difference but an agreement between Samkhya and Yoga on the doc-
trine of the indriyas being « abhautika »’'. On Nydyabhdsya 1, 2, 6, referred to by
Dasgupta, cf. Otto Strauss, ‘ Eine alte Formel der Samkhya-Yoga-Philosophie bei
Vatsyayana ', Beitrdge zur Literaturwissenschaft und Geistesgeschichtie Indiens
(= Festgabe Hermann Jacobi), herausgegeben von Willibald Kirfel, Bonn, 1926,
pp. 358-68. See also Ruben, op. cit.,, Anm. 216 (p. 206).

8. CE. M. Hiriyanna, Qutlines of Indian Philosophy (London, 1932: fifth impres-
sion 1964), p. 239.

9. Khadyota, p. 133 (edition cited p. 40, n. 3 above). See also his edition and
translation of the Nydyasiitra-s with the Vatsydyana-Bhisya, Poona Oriental Series
58 & 59 (Poona, 1939). - The Nydyakosa (3rd edition), s.v. pratitantrasiddhdnta, quotes

10. Cf. also H.N. Randle, Indian Logic in the Early Schools: A Study of the
Nydyadarsana in its Relation to the Early Logic of other Schools (Oxford Univer-
sity Press, 1930), p. 3 & n. 1; Ruben, op. cit.,, Anm. 216 (p. 206).

11. Cf. Samkhya-karika 25. This is also the Yoga view as set forth in the Vyd-
sabhdsya. See Vydsabhdsya III, 47 with Vicaspatimisra's Tattvavaiéaradi (Anan-
dasrama Sanskrit Series 41, Poona, 1904).
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originating from the ‘elements’ 2. Chattopadhyaya thus came to the con-
clusion: ‘The meaning of the term yoga in Vatsyayana and Uddyotakara is
certainly « Naiyayika »'. This conclusion was contested, directly by H.
Jacobi ¥ and indirectly by E. H. Johnston ¥, but was reaffirmed, about
thirty years later, with new evidence by E. Frauwallner: ‘Der Name Yauga
oder Yoga wird nicht nur in spaten Jaina-Werken fiir die Anhénger des

- ———Nyaya-und-Vaiéesika-verwendet:Er-findet-sich-schon-in-élterer-Zeit-und-——

léisst sich gelegentlich auch in nichtjinistischen Werken nachweisen (z. B.
$alikanatha, Rjuvimala S. 209, 25)" 5.

Whatever the explanation of the fact that the followers of Nyija and

Vaidesika are called Yoga-s or Yauga-s !, I should like to draw attention

here to the unanimity among Naiyayika-s on the point that by the term
yoga in the Nydyabhdsya and in the Nyayavarttika the followers of these
two systems are meant. The passage from the Nyayasiddhantamald of
Jayarama, to which K. Chattopadhyaya drew attention, has already been
quoted above. But, long before, Vacaspatimi$ra implicitly identified the
Yoga-s with the Naiyayika-s, when he wrote in the Nyayavarttikatatparya-
Samlkhyadisastram Y. Although K. Chattopadhyaya writes, ‘This point
(i.e. the identification of the Yoga-s with the Naiyayika-s) seems to have
been missed by VAcaspati Misra’' 18, it seems to me clear that Vacaspati
understands the opposition between the Samkhya-s and the Yoga-s, refe-
rred to by Vatsyayana and Uddyotakara, as an oppositioin between the
Samkhya-s and the Naiyayika-s. More explicitly Raghfittama, in his
comimentary on the Nydyabhdsya, called Bhasyacandra, understands by
Samkhya both the Samkhya and the Pataiijala-Yoga systems, and by
-Yoga the Nyaya-and-the -Vaisesika-systems:-Samkhya—Patafijalam ca-
parasparam samdnatantram, te ca Nydya-Vaisesike ca parasparam paratan-

12. Cf. Nyayasiitra 1, 1, 12; Jayantabhatta, Nydyamasjari 1I, pp. 48ff. - Sada-
nanda Bhaduri, Studies in Nydya-Vaisesika Metaphysics (Poona, Bhandarkar Orien-
tal Research Institute, 1947), p. 154.

13. Article quoted p. 40, n. 3 above, pp. 609-10.

14. E.H. Johnston, * Some Samkhya and Yoga Conceptions of the Svetdsvatara
Upanisad ’, JRAS. 1930, p. 870.

15. E. Frauwallner, op. cit., n. 138 (p. 324). - In the fifth volume of his History
of Indian Philosophy (Cambridge, 1955),, Dasgupta discusses passages from Jaina
writers who use the term yauga for designating the Naiyayika-s (pp. 9, 15, 144) ; but,
to my knowledge, he never corrected the misinterpretation contained in the first
volume (see p. 40 above). [The text of the Rjuvimald, referred to by Frauwallner,
is not available to me at present]. . ) ,

16. See Chattopadhyaya, loc. cit., p. 857; Jacobi, loc. cit., p. 609; Ruben, op. cit.,
Anm. 216 (p. 206) [' Yoga = Nyaya (= yukti) "= cf. below].

17. Nyayavarttikatdtparyatikd, loc. cit. - Vacaspati, it has been stated ‘above
(0. 39, n. 1), interprets the word samdna in the sense of ‘one’s samdnasabda
ekaparyayah.

18. Loc. cit., p. 855.
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tram Y. It is also intersting to note that Raghtittama explains the word
yoga in this context as derived from yoga, synonym of yukti = tarka
‘reasoning’: yogo yuktih tarkah pradhanatayd vidyate yesam te Yogah,
arSadditvat ac 2,

19. Ganganatha Jha's edition (cited above, p. 40, n. 3), p. 132. - This point
also is missed by Chattopadhyaya, when he writes (loc. cit., p. 855) that Raghiittama
interprets Yoga in the sense of Vaisesika as do the Pandits.

20. Ibid., p. 133, - Cf. Panini V, 2, 127 (arsaddibhyo ’c), with Kdasikavyriti, and
Ganaratnamahodadhi VII, 432 (ed. by J. Eggeling, reprinted Delhi, Motilal Banarsi-
dass, 1963). - On yoga = yukti see also Nydyakosa (3rd edition), s.v. yoga, p. 671. This
is also one of the meanings of yoga given in the Amarakosa (quoted by Mallinatha
on Kumdarasambhava I1I, 58).
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