J. P. SINHA

DHARMASASTRA MATERIAL IN THE RAMAYANA

The aim of good poetry, according to Bhamaha, is ability in the
(means of) righteousness (dharma), worldly prosperity (artha), sen-
sual enjoyment (kama) and final emancipation (moksa)'. Mammata
also recognizes acquaintance with the ways of life as one of the six
aims of poetry?. The authors of Sanskrit poetics appear to have been
well aware of and greatly influenced by the poems of the order of the
Ramayana and the Mahabhdarata for formulating rules of poetry and -
laying down standards of merits and demerits thereof. The two great
epics of India have not outlived their utility even after the lapse of
several centuries from the date of their composition and even after the
invasion of science and technology on our social and moral values.
Indian culture centres round the four objects of human life, known as
righteousness (dharma), worldly prosperity (artha), sensual enjoy-
ment (kama) and final emancipation (moksa). Poetry — audio (Sravya)
and video (dr§ya) — aims at conveying the message of these four ends
of human life, besides giving pleasure to the connoisseurs.

True to this tradition, Valmiki claims the Ramdyana to be a
means of the four ends of human life?.

1. Kavyalankéra, 1.2:
Dharmarthakamamoksesu vailaksanyam kalasu ca /
Pritim karoti kirtim ca sadhukavyanisevanam //
2. Kavyaprakasa, 1.2:
Kavyam ya$ase'rthakrte vyavahdaravide Sivetaraksataye /
Sadyah paranirvrtaye kantasammitatayopadesSayuje //
3.VRa. 1. 1.21: ‘ _
Dharmarthakamamokséndm hetubhutarin mahdphalam /
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Let us now examine and evaluate the principles of Dharmasastra
found scattered throughout the Ramdyana under the well recognised
categories. Ways of human life (Acara), principles of law
(Wavahara), atonement (prayascitta) and polity (rdjadharmay).

Acara

Manu and Yajfiavalkya have laid down a rule that one should
pronounce his own name while paying obeisance to one’s elders®.
Rama does exactly the same while paying respect to his father:

Nama svayar Sravayan Ramo vavande caranau pituh®.

Yajfiavalkya, too, enjoins that one should pay salutations to one’s
elders saying that I, so and so, salute you®.

When Sita comes to know that Rama was leaving Ayodhya for
spending a long period of fourteen years in the forest at the behest of
his father, she does not come in her husband’s way, but she certainly
insists on accompanying him to the forest and all efforts of Rdma dis-
suading her from her determination proved futile. In this context the
poet of the Ramayana has got an opportunity to describe at length the
duties of a woman towards her husband. When Kausalya insists on
accompanying Rama to the forest the latter reminds her of her duties
towards her husband and tells that even the best of the ladies obser-
ving fast and other austerities are liable to meet the fate of the sinners
if they do not follow their husband. On the other hand, a woman who
abstains from paying obeisance (to her elders) and offering worship to
gods, but engages herself in the service of her husband attains highest

VRAE. L. 1.24:
Dharmarthakamamoksanam sadhanam ca dvijottamah /
Srotavyar ca sadd bhaktya Ramayanaparamytam //

4. Abhivaddt param vipro jyayamsam abhivadayan /
Asau namaham asmiti svari ndma parikirtayet [/
Manu. 2.122 :

5.VRa 11.333 -

6. Yajiiavalkya. Acara 1.26:
Tato 'bhivadayet vrddhdn asavaham iti bruvan /
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of the heavens’. Rama tries to convince Kausalya that throughout the
life of a woman it is her husband who is her god and who is her
master®. Manu, too, lays down that a woman who does not disobey
her husband either in deeds or in thoughts attains the regions of her
husband (after her death) and she is known to be a noble lady®.

Kausalya complains to Da$aratha that she has been completely
ruined by him, because there are three means of sustenance for a
woman, one is her husband, the other is her son and the third ones are
her kinsmen. For her, however, all of them are lost. She could depend
upon her husband, but he has been made a captive by Kaikeyi; she
could have been helped by her son Réma, but he has been exiled, and
she could have counted upon the support of her kinsmen, but they are
far from her'®. The same idea is echoed by Manu when he says that as
a girl, a woman lives under the protection of her father, as a wife
under her husband and as an old woman she is taken care of by her
children. Thus, a lady never deserves independence!'.

Y3jiiavalkya also conveys the same idea when he says that there
is no freedom for a lady inasmuch as she is protected by her father as
a girl, as a married woman she remains under the protection of her
husband and as an old lady she is looked after by her children'%.

7. VRa. II. 20.25-27:
Vratopavdsaniratd yéa ndrl paramottamad /
Bhartdrair ndnuvarteta s@ ca papagatir bhavet /
Bhartuh Susriisaya nari labhate svargam uttamam //
Api va nirnamaskdrd nivytia devapiijanat /
Susriisam eva kurvita bhartuly priyahite rata //
. 8. VRa.IL 20.21:
Jivantya hi striyd bhartd daivatarivprabhur eva ca /
9. Manu. 9.29:
Patirir ya nabhicarati manovagdehasariyata /
Sa bhartrlokén apnoti sadbhil sadhviti cocyate //
10. VRa. 1I. 61.24-25:
Galtir ekd patir ndryd dvitiya gatir dimaiah /
Tritya jidtayo rajans caturtht naiva vidyate //
Tatra tvam mama naivési Ramasca vanamdhitah /
Na vanam gantum icchami sarvathd ha hatd tvayd //
11. Manu. 9.3:
Pita raksati kawmdare bharta raksati yauvane /
Raksanti sthavire putrd na stri svatantryam arhati //
12. Yajiiavalkya. Acara. 1.85:




338 J. P. Sinha

Completely shaken and shocked at the news of the banishment of
Rama, Kausalya curses Kaikeyl and it is in this context that she says
that the women are so fickle-minded that they are attracted neither by
family, nor by learning, nor by gifts, nor even by treasures'®>. Manu
expresses the same opinion about the nature of women, when he says
that the women start behaving against their own husbands because the
former are (generally) of easy virtues, fickle-minded and lack affec-
tion'. v

Obedience and service of the parents and the preceptor have been
highly spoken of in the Ramayana. Rama tries to convince Sita that he
is obliged to go to the forest in deference to the wishes of his father,
because in his opinion even truthfulness, munificence, prestige and
sacrifices can not be compared with the obedience to a father'®. On the
other hand, he believes that, by rendering service to one’s parents and
preceptor one can attain all of them — heavens, riches, learning, off-
springs and happiness's. Those engaged in the service of the parents
achieve everything — the regions of the gods, those of the Gandharvas,
the Brahman, the cows and the others!’. The same idea is conveyed by
Manu, when he emphasises that by serving one’s mother one attains
this region, by serving one’s father one attains the mid-region and by
serving one’s preceptor one attains the region of the Brahman'®.

Rakset kanyampita vinndm patifs putrastu vardhake /
Abhave jiiatayas tesarm na svétantryam kvacit striyah //

13. VRa. I1. 39.23:
Na kulain na krtam vidya dattam napi sarhgrahah /
Strindm grhnati hrdayam anityahrdaya hi tah /

14. Manu. 9.15: -
Pawnscalydc calacittac ca naisnehydc ca svabhavatah /
Raksitd yatnato'ptha bhartrsveta vikurvate //

15. VRa. 1I. 30.35:
Na satyain danamdnau vé jajiio vapyaptadaksinah /
Tatka balakarah site yatha seva pitur mata {/

16. VRA. 1I. 30.36:
Svargo dhanam va dhanyari va vidyd putrah sukhani ca /
Guruvrttyanurodhena na kifiicidapi durlabham //

17. VRa. I 30-37:
Devagandharvagolokan brahmalokamstathaparén /
Prapnuvanti mahdtmano matdpitrpardyandh //

18. Manu. 2.233:
Imaiin lokarir matrbhakiya pitrbhaktya tu madhyamam /
GuruSususrusaya tveva brahmalokam samasnute //
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Rajadharma

Valmiki has dwelt upon the duties of a king at length in the
Ayodhyakanda. Bharata along with Satrughna and a large number of
his followers go to meet Rama in his hermitage. There Rama asks
Bharata about the welfare of the kingdom of Ayodhya. It is in this
context that Valmiki gets an opportunity to deal at length with the
rights and duties of a king, his ministers, etc. Rama enquires whether
the king has appointed the priests who are well-versed in the know-
ledge of sacrifices and whether they are discharging their duties pro-
perly by pointing out to the king the right time for performing sacrifi-
ces. Rama further enquires to know whether the gods, the ancestors,
the attendants, the elderly people, the -physicians and the Brahmanas
are duly respected by Bharata. While making an enquiry about the
ministers Rama reiterates the qualities of an ideal minister enumera-
ted by the authors of the Smytis. Asks Rama to Bharata if the latter
has appointed such ministers as are like himself inasmuch as they are
brave, learned in Vedic lores, have control over their senses, come out
of noble families and are capable of understanding his mind just by
his gestures'®. This is essential because the root cause of the victory of
the kings is good counsel, which is possible only if the ministers have
good knowledge of polity and they can keep the counsel to their
heart?®, Manu and Y#jiiavalkya have also enumerated the essentials of
the ministers in the same manner. Yajfiavalkya prescribes qualifica-
tions of the councillors as possessing good knowledge of the Vedas
etc., well-versed in the juridical treatises, truthful and to whom
friends and foes are all alike?'. Rama wants to know if Bharata does
not go to sleep before time, if he gets up at the proper time and if he

19. VRa. II. 100.15:
Kaccid atmasamaly sarah Srutavanto jitendriyah /
Kulajiias cengitajiias ca krtaste tata mantrinah //
20. VRa. II. 100.16:
Mantro vijayamiilam hi rajiicin bhavati Raghava /
Susariwvrto mantridhurair amdatyaih Sastrakovidaih /7
21. Yajiavalkya, Vyavahdra, 1.2:
Srutadhyayanasampannd dharmajiia satyavidinah /
Rajna sabhdsadah kédryd ripau mitre ca ye samal //
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concentrates upon the means of collecting the wealth in the last part -
of the night?2, Manu gives the same counsel to the king when he lays
down that a king should concentrate upon the means to achieve righ-
teousness, riches and desires either during the midday or during the
midnight when he is fully relaxed®. Rama desires to know if he does
not discuss important matters concerning his reign either to a lonely
minister or to a number of them. Rama is also eager to know if the
secret discussions held between him and his ministers are not disclo-
sed to the public, including his enemies®*. Rama further wants to
know if Bharata makes ambitious plans yielding high results and acts
upon them without losing any time?. Do the other kings come to
know his acts only when they are complete or nearing completion? Is
it not that they come to know of his acts when they are in the stage of
planning?? The ancestors of Rama are known for keeping their plans
to themselves and the others come to know of them only by their
results. That is at least the opinion of Kalidasa about Dilipa®.

On the one hand Manu remarks that at the outset (of the creation)
the Creator created punishment for the king to protect the subjects®,
but on the other hand he recommends caution and care in awarding it
to the unjust in accordance with the place, time, his (own) power and

22. VRa. 1L 100.17:
Kaccin nidravasam naisi kaccit kdle'vabudhyase /
kaccic capararatresu cintayasyarthanaipunam //
23. Manu. 7.151:
Madhyandine'rdharétre va visranto vigataklamah /
Cintayed dharmakamarthan sardhari taireka eva va //
24, VRa. 1. 100-18:
Kaccit mantrayase naikah kaccin na bahubhih saha /
kaccit te mantrito mantro rdstrar na paridhévati /-
25. VRa. II. 19:
Kaccid arthain viniscitya laghumiilam mahodayam /
Ksipram prarabhase karma na dirghayasi Raghava //
26. VRa. II. 20:
Kaccin nu sukrtany eva krtaripani va punah /
Vidus te sarvakdryani na kartavyani parthivah //
27. Raghuvarisa, 1. 20:
Tasya sarmvrtamantrasya giidhakarengitasya ca /
Phaldnumeydh prarambhéah sariskarah praktand iva //
28. Manu. 7.14:
Tasydrthe sarvabhiitanarm goptdaram dharmamatmajam /
Brahmatejomayariv dandam asrjat piirvam isvarah //
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knowledge®. In fact, it is the punishment which rules over the
subjects, protects them and remains vigilant while all become
inactive®. The punishment awarded by a king very carefully and scru-
pulously makes the subjects happy, but if awarded indiscriminately
and unscrupulously it ruins the king completely®'. Yajfiavalkya also
provides for proper punishment but forbids a king from awarding
improper punishment because it ruins the heaven, the fame and the
(affection of the) subjects of a king32. Y3jfiavalkya assigns punish-
ment a place in the seven ingredients of a kingdom, which are the
king, the ministers, the subjects, the fort, the treasure, the punishment
and the allies**. If awarded in accordance with the scriptures, the
punishment pleases the world, but awarded otherwise it enrages the
subjects®. In the opinion of Y&jfiavalkya a king who awards punish-
ment to those who deserve it achieves his desired object which can be
achieved only by performing sacrifices®.

The king and his ministers have to maintain absolute secrecy
regarding their discussions concerning state affairs. All of them
should be careful not even to drop a hint.about what has been discus-
sed between them?. The king should scrupulously avoid the company

29. Ibid. 7.16:
Tari defakdlau Saktirh ca vidydin caveksya tattvatah /
Yathdrhatah sampranayen nare$vanydyavartisu //
30. Ibid. 7.18:
Dandal: sasti prajah sarva danda evabhiraksati / :
Dandah suptesu jagarti dandariv dharma vidur budhah //
31. Ibid. 7.19:
Samiksya sa dhrtal samyak sarva raiijayati prajah /
Asamiksya pranttastu vinasayati sarvatah //
32. Yajiiavalkya, Acéra. 13.357:
Adharmadandanam svargakirtilokavinasanam /
Samyak tu dandanam rajiiah svargakirtijayavaham //
33. Ibid. 13.353:
Svamyamatyajano durgam koso dandas tathaiva ca /
Mitranyetah prakrtayo rajyam saptangam ucyate //
34. Ibid. 13.356:
Yathasdstram prayuktal san sadevdasuramanavam /
Jagaddnandayet sarvam anyathd tatprakopayet //
35. Ibid. 13.359:
Yo dandyan dandayed raja samyag vadhyams ca ghdtayet /
Istam sydt kratubhistena samdaptavaradaksinail //
36. VRa. II. 100.21:
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of the fools. Even one minister, if intelligent, brave, skilled, and wise
can be a source of immense riches for the king or the prince”’. The
king should entrust duties to his attendants according to their status.
He should engage the best type of them in the highest pursuits; the
middle type of them should be engaged in the medium type of tasks;
whereas the lowest type of tasks should be entrusted to the meanest

type of attendants®. For the (most important) assignments king should
depend upon the ministers who cannot be bribed, who have been in
the service of the father and grandfather of the king, who are pious
(both internally and externally) and who are noblest among the
nobles®. The king should not alienate the subjects by awarding them
excessive punishment, because by doing so the subjects will develop
hatred for the ministers of the king*’. Manu, too, prescribes proper
punishment for those who deserve it, but he prohibits improper and
disproportionate punishment because such a punishment ruins the
king himself*!. According to Manu it is the proper punishment which
is the ruler, the ruled, the guide and the controller. The sages have
described the punishment as a witness to all the righteousness®.

The Ramayana also prohibits excessive taxation. Rama enquires
from Bharata if he imposes heavy taxes on the public, because they

Kaccin na tarkair yuktyd vé ye capyaparikirtitih /
Tvayd va tava vaméatyair budhyate tdta mantritam //
37. VRa. II. 100.24:
Eko’pyamatyo medhavt Siiro dakso vicaksanah /
Rdjdnariv ra@japutrari va prapayen mahati Sriyam //
38. VRa. I 100.25:
Kaccin mukhya mahatsveva madhyamesu ca madhyamah /
Jaghanyasca jaghanyesu bhrtyaste tata yojitah //
39. VRa. 100.26:
Amatyan upadhatitdn pitrpait@mahdn Sucin /
Sresthari chresthesu kaccit tvam niyojayasi karmasu //
40. VRa. 100.27:
Kaccin nogrena dandena blirsam udvejitah prajah /
Rastre tavavajananti mantrinah kaikayisuta //
41. Manu. 7.28:
Dando hi sumahat tejo durdharasca krtatmabhih /
Dharmad vicalitarn hanti nypam eva sabandhavam //
42. Ibid. 71.17:
Sa raja puruso dandah sa netd Sasitd ca sah /
Caturnam dsramanam ca dharmasya pratibhith smrtah //
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dislike such a king in the same manner as a priest hates a defaulting
sacrificer and the women look down upon a licentious man®.

Manu recommends that a king should impose nominal annual tax
in the same manner as a leach sucks the blood, a calf licks the milk
from the udders of a cow and a bee takes juice from the flowers. He
should take one fiftieth part of the profits earned on the cattle and the
gold, and sixth, eighth or twelfth part of the crop as taxes from the
subjects*. :

The Ramayana also prescribes qualifications for an army
Commander. The Commander of an army should possess content-
ment, valour, patience, intelligence, piety, family background, atta-
chment for his master and should be skilled in warfare*>. The sol-
diers, too, should be brave and skilled in warfare and they should be
given due regard by the king*. Valmiki is fully conscious of the fact
that the salary and other allowances of the troops should be paid to
them when they fall due. There should be no delay in that, because

“such a delay causes resentment in the army, which is a great cata-
strophe?’,

The Ramayana enumerates qualities of an ambassador, who
should be a resident of the country he represents abroad, should be

43. VRa. I1. 100.28:

Kaccit tvain ndvajananti yajakal patitar yatha /
Ugrapratigrahitdaram kamayéanam iva striyah //

44. Manu. 7.129-130:
Yathalpalpamadantyadya varyokovatsasatpadal |
Tathalpdlpo grahitavyo rastrad rajiiabdikalh karah //
Paiicasad bhaga adeyo rajiia pasuhiranyayoh /
Dhanyéandam astamo bhagah sasto dvadasa eva va //

45. VRa. I1. 100.30:

Kaccid dhrstas ca $iras ca dhrtiman matiman chucili /
Kulinascanurakta$ ca daksah sendpatih kytah //

46. VRa. II. 100.31:

Balavantas ca kaccit te mukhya yuddhavisaradah /
Drstapadana vikrantas tvayd satkrtya manitah //

47. VRa. 1. 100.32-33:

Kaccid balasya bhaktar ca vetanar ca yathocitam /
Sampraptakalam datavyari daddsi na vilambase //
Kalatikramane hyeva bhaktavetanayor bhrtilh /
Bhartur apyati kupyanti so 'narthah sumahén krtah //
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learned, clever, intelligent and should be habituated to convey the
message of the king represented by him to others*.

Manu and Yijfiavalkya have their own standards of an ambassa-
dor. The qualifications prescribed by Manu for an ambassador are that
he should be well-versed in all the scriptures, he should be able to
understand the minds of people by hints dropped by them, by their

demeanour and conduct. He should be pious, skilful, possessed of
strong memory, having knowledge of place and time, having attracti-
ve personality, fearless and a good conversationist”. The Manusmrti
holds the ambassador responsible for peace and war. An ambassador
unites those who have gone astray and disunites the united ones.
While on duty in a foreign country he is charged with the responsibi-
lity of uniting the already separated countries and separating the
already united ones. He should have the capability of understanding
the minds of the employees of the enemy kings by their demeanour
and conduct. Thus a king should make all out efforts to read the
minds of the rulers of other countries in such a way as he does not
suffer in the least™. Yajfiavalkya also enjoins upon a king to appoint
ambassadors in the kingdoms of his counter-parts®'. The commentator
classifies the ambassadors under three categories - one, who can
undertake to perform state duties according to their own discretion,
taking into consideration the time and place, others who performed

48. VRa. II. 100.35:
Kaccid janapado vidvin daksinah pratibhdanavan /
Yathoktavédi diitas te krto Bharata panditah //
49. Manu. 7.63-64:
Diitani caiva prakurvita sarvasastravisardam /
Ingitakaracestajiiari Sucii daksarm kulodbhavam //
Anuraktah $ucir daksah smrtiman desakalavit /
Vapusmén vitabhir vagmi diito rajiiah prasasyate /
50. Ibid. 7. 66-68:
Diita eva hi saridhatte bhinattyeva ca sarihatdn /
Dutas tat kurute karma bhidyante yena manavah /
Sa vidyad asya krtyesu nigidhengitacestitaih /
Akdram ingitari cestdri bhrtyesu ca cikirsitar //
Buddhva ca sarvai tattvena parardjacikirsitam /
Tathd prayatnam dtisthed yathatmanar na pidayet /
51. Yajiavalkya, Acdra. 13.328:
............ Diitan presayen mantrisamgatah //
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duties assigned to them and those who can take the documents of
another king under their possession®.

Yajiiavalkya has emphasised the necessity of appointing spies in
the territories of other kings. Yajiiavalkya has recommended that the
king should find out some time for giving audience to the spies planted
by him in the territories of other kings - pasyec carars ......... 53, In the
Ramayana Rama enquires of Bharata if the latter is keeping an eye
upon the eighteen officers of the rival kings and fifteen officers
working under him>. The eighteen officers belonging to the rival
kings, according to the commentary Tilaka, are the Ministers, Priests,
Heir-apparent, Commander-in-chief, Doorkeeper, Officer of the harem,
Superintendent of Jails, Treasurer, Burser, Security Officer, City
Magistrate, Superintendent of works, Chief of Religions, Speaker of
the Assembly, Judicial Officer, Superintendent of the fortress, Customs
Officer and Conservator of Forests. All but first three officers of one’s
own side have to be taken care of. A king should behave in such a
manner as the subjects do not keep away on account of his fear, nor
should they be allowed to become quite informal and free with him. In
fact a king should follow the middle path®. The same idea has been
echoed by Kalidasa when he narrates the characteristics of the king
Dilipa, who was like an ocean — fierce on account of the acquatic ani-
mals living in it and attractive on account of the precious jewels found
therein®®, Manu also ascribes a king the characteristic features of the

52. Ibid., Commentary:
. Diitdéca ye prakatam eva rajyantarari prati gatagatam
acaranti / Te ca trividhah-nisrstarthah, Scndistirthah, Sasanahards ceti /
Tatra nisrstarthah rajakaryani desakdlocitani svayam eva kathayitui ksamah,
uktamatram ye parasmai nivedayanti te samdistarthah, Sasanahards tu rdjalekhahd-
rinah/
53. Yajiiavalkya, Acdra. 13.328.
54. VRa. II. 100.36: :
Kaccid astadasanyesu svapakse dasa parica ca /
Tribhis tribhir avijfiatair vetsi tirthdni carakaih //
55. VRa. II. 100-52:
Kaccin na sarve karmantah pratyaksaste’visankaya /
Sarve vi punar utsystd madhyame vatra karanam //
56. Raghu. 1.16:
Bhimakantair nrpagunaih sa babhiivopajivinam /
Adhrsya$cabhigamyasca yadoratnair ivarnavah /
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goddess of wealth in his pleasure but those of the god of death in his
anger”’. In the opinion of Yajfiavalkya also a king should be bubbling
with zest on the one hand and polite on the other®.

'Valmiki enumerates fourteen demerits which a king should try to
avoid. They are non-believing, untruthfulness, anger, negligence,
delay in actions, avoiding the company of the learned, laziness,
swaying away by the powers of the senses, contemplating on official
duties all alone, taking counsel from the fools, postponing the well
thought of plans, divulging the secret counsel, not performing sacred
duties and attacking several enemies at one and the same time®.

The knowledge of ten demerits; five types of forts; four types of
policy; seven types of good things useful for a king; eight types of
demerits borne out of anger; three types of strength required by a
king; three types of lores; six merits necessary for an army; physical
and natural calamities; ten types of diplomatic actions; twenty types
of persons with whom a king should not enter into any sort of treaty
and two means, each of peace and war — all these are essential for a
successful king according to the Ramdyana®. Almost the same essen-
tials have been enumerated by Manu also®'.

57. Manu. 7.11:
Yasya prasdde padmd §rir vijayaSca pardkramah /
Mrtyus ca vasati krodhe sarvatejomayo hi sal //

58. Yajiavalkya, Acdra 13.309:
Mabhotsahah sthiilalaksal krtajiio vrddhasevakah /
Vinitah sattvasampannah kulinah satyavak Sucili //

59. VRa. II. 100.65-67:
Nastikyamn anrtam krodha pramadan dirghasiitratam /
AdarSanaiii jiidnavatam alasyam paiicavrttitam //
Ekacintanam arthanam anarthajfiaiSca mantranam /
Niscitanam andrambham mantrasyapariraksanam //
Mangaladyaprayogari ca pratyutthanam ca sarvatal /
Kaccit tvariv varjayasyetan rdjadosarscaturdasa /

60. VRa. I1. 100.68-70:
Dasapaficacaturvargan saptavargan ca tattvatah /
Astavargari trivargan ca vidyds tisra$ca Raghava //
Indriydnam jayam buddhva sadgunyari daivamanusam /
Krtya vimsativargam ca tathd prakrtimandalam //
Yatradandavidhanam ca dviyoni sandhivigrahau /
Kaccid etan mahdaprajiia yathavad anumanyase //

61. Manu. 7.154:
Krtsnam cdstavidham karma paficavargan ca tattvataly /
Anuragapardgau ca pracarari mandalasya ca //



Dharmasastra material in the Ramdyana 347

Yajfiavalkya also concurs with Manu when he narrates seven
ingredients of a kingdom as the king, the ministers, the subjects, the
fortress, the treasury, the army and the friends®. v :

While enquiring from Bharata the welfare of the kingdom of
Kosala, Rdma mentions a number of schemes which have to be laun-
ched by a welfare state. The sacrifices are performed for purification
of the environment, drinking stalls are to be installed to provide pure
drinking water to the people and the tanks are made for providing
drinking water to the cattle and also for purposes of irrigation. There
should be healthy- oxen for ploughing the fields, but it should be free
from the wild animals. It should not depend on the rain-god for irriga-
tion, which is mostly done from the rivers and tanks. People should be
fearless and a large number of mines should be there for fulfilling
mineral requirements of the kingdom. This, in fact, is Valmiki’s idea
of a welfare state, which is applicable even today®. An idea of an
ideal welfare state is found in the Uttarakanda where Rama’s reign is
described in detail. At that time the subjects followed the path of righ-
teousness. There were no liers in the society. People were virtuous

Manu. 7.156-157:
Etah prakrtayo miilai mandalasya samasatah /
Astau canyd samakhyata dvidasaiva tu tah smytah //
Amatyarastradurgarthadandakhyah paiica capardh /
Pratyekaiir kathita hyetah samksepena dvisaptatil //
Ibid. 7.160-161: ,
Sandhim ca vigraham caiva yanam dsanam eva ca/
Dvaidhibhavai san$rayan ca sadgundmscintayet sada /
Asanam caiva yanam ca sandhiii vigraham eva ca /
Karyaiin viksya prayufijita dvaidham samsrayam eva ca //
62. Yajiiavalkya, Acdra. 13. 353:
Svamyamditya jano durgam koo dandas tathaiva ca /
Mitranyetah prakrtayo rdjyam saptangam ucyate //
63. VRA. II. 100.43-46:
Kaccic caityaSatairjustal sunivistajanakulah /
Devasthidnail prapabhisca tatakais copasobhitah //
Prahystanaranérikah samajotsavasobhitah /
Sukrstasimapasuman himséabhir abhivarjitah //
Adevamatrko ramyah $vapadailh parivarjitah /
Parityakto bhayaih sarvail khanibhiscopasobhitaly //
Vivarjito narail papair mama pirvaih suraksitah /
kaccid janapadah sphitah sukham vasati Raghava //




348 J. P. Sinha

and they used to perform their duties®. Not only this, even the nature
was helpful. It used to rain at proper time, the crop was produced in
abundance and the towns were inhabited by healthy citizens. As
Rama ruled over Ayodhya there were no untimely deaths, nor were
there sickly people and nor were there natural calamities®.

It is on account of the vast material related to the Dharmasastra
literature that the Ramayana has an everlasting value. Valmiki, the
embodiment of pathos and piety, has really laid down the humanity
under a great debt by composing such a poem, which is a source of
eternal inspiration, bestower of long life, victory and fame®. Valmiki
rightly claims that his story of Rama shall live as long as there are
rivers and mountains on the earth®.

64. VRA. VI. 128.105:
Asan prajd dharmapara Rame §asati nanrtah /
Sarve laksanasampannah sarve dharmaparayandh //
65..VRa. VII. 99.13-14:
Kale varsati parjanyah subhiksam vimala disah /
Hrstapustajanakirnam puram janapadds tathéa //
Nakdle mriyate kascin na vyadhih praninam tatha /
Nanartho vidyate kascid Rame rajyam prasasati //
66. VRa. VI. 128.107:
Dharmyaii yasasyar dyusyar rdjfiam ca vijayavaham /
Adikavyam idar carsam purd Valmiking krtam //
67. VRa. 1. 2.36-37:
Yavat sthasyanti girayah saritasca mahitale /
Tavad Ramayanakatha lokesu pracarisyati //
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