MINORU HARA

ON PHRASES NOT SHARED BY THE
MAHABHARATA AND RAMAYANA

The two great epics of India, the Mahabharata and the
Ramdyana, are often contrasted with each other. First of all, as is
regularly noted, they differ in size: the Mahabharata being composed
~ of approximately 100.000 verses, while the Ramayana is a quarter of
~ that size, or, about 24.000 verses'. The geographical data are diffe-
rent: place names in the Mahabhdarata such as Hastinapura and
Indraprastha are located in north-west India, whereas those in the
Ramayana like Ayodhya and island of Lanka are found in the east and
south. In the Ramdyana the element of the animal story (Tiersage) is
evident, and monkeys play an important role, whereas in the
Mahabharata these roles are not attributed to any particular animal.
On the other hand, the Mahabharata contains philosophical portions
like the Bhagavadgita, Anugita, and Moksadharma, but such portions
are totally absent from the Ramdyana. This absence of a philosophical
portion is responsible for the production of philosophical additions in

* I would like to express my thanks to Dr. John L. Brockington of the
University of Edinburgh, whose series of important studies over many years has
encouraged me to undertake Réamdyana studies. It is due to his kind encouragement
that I was able to write this article. Thanks are also due to Dr. J. Silk and C.
Bielefeldt who took the trouble to cotrect my English.

1. Cf. VRA. 1.196* (catur-vim$at-sahasrani Slokdnam uktavén rsilt)

2. Cf. H. voN GLASENAPP, Die Zwei philosophische Ramayana, Wiesbaden,
1951.
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later times, such as the Yogavasistha- and Adhyatma-Ramdayana, the
so-called Zwei philosophische Ramdydanas*. Different avataras of the
god Visnu play important roles in the two epics, Krsna in the
Mahabhdrata and Rama in the R@mayana.

Not only the dramatis personae and the contents but also the lite-
rary genres to which these two epics belong are different from each
other. The Mahabhdrata is called dkhyana (story), paficama veda (the
fifth Veda), itihdasa (legend), and even sometimes dharma-samhita
(law-code), while the Ramayana is principally called adi-kavya, the
first poem in India. The author of this ddi-kavya is the well-known
Valmiki, the first poet, or adi-kavi, while the authorship of the
Mahabharata is attributed to Vyasa, a legendary figure; the word
vydsa as a common noun means simply “compiler”. It is generally
thought that Valmiki, the author of the Ramdyana, and Rama, its
hero, were contemporary, but the connection of Vyidsa with the
Pandavas and Kauravas is obscure®. One could be able to multiply in
this way the points of contrast between the two epics.

As early as the beginning of this century, in 1901, E. W. Hopkins
collected some 337 parallel phrases in the two epics and published
them in Appendix (A) to his The Great Epic of India*. Prior to this,
Hopkins had also published the article “Proverbs and Tales Common
to the Two Sanskrit Epics™. The tradition of philological studies of
this sort, particularly with regard to the Ramdyana, has been conti-
nued by J. L. Brockington, who published “Stereotyped Expressions
in the Ramdyana”® and later “Valmiki’s Proverbs™. He also listed
some 96 instances of long compounds found in identical form in both
the Mahabharata and Ramdyana®. In the domain of figures of speech
(particularly similes), Brockington contributed to a comparative study

3. Cf. A. BLocH, “Valmiki und die Iksvakuiden”, HIJ 7 (1963-64), pp. 81 ff

4. Cf. Hopkins, 1901, pp. 403-445.

5. Cf. Hopxins, 1899, pp. 22-39.

6. Cf. BROCKINGTON, 1970 (2), pp. 210-227 (especially 223-225).

7. Cf. BROCKINGTON, 1980, pp. 139-150.

8. Cf. BROCKINGTON, 1970 (1), pp. 401-402 (agni-sikhopama, alatacakrap)atz-
ma, asru-pirna-mukha, kamala-patraksa, kalopahata-cetana, kopa-samrakta-locana,
etc). Cf. also BROCKINGTON, 1982 (2), pp. 21-30, especially p. 26.-
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.and remarked that «there exists in fact a large stock of similes com-
mon to the Ramdyana and the Mahabharata»®. o

With reference to the Ramdyana and the Ramopdakhyana, which
is incorporated in the Mahabhdrata, intensive study of this sort was
carried out in the course of determining the historical priority of the
epic and epitome. In this connection we must mention the contribu-
tions by such scholars as V.S. Sukthankar, H. Jacobi, N. Sen and J.L.
Brockington', ,

With the publication of The Pratika Index of the Mahabhdarata by
P. L. Vaidya (1967-1972) in Poona, we are now in a much better posi-
tion than Hopkins to undertake a comparative study of this sort,
although admittedly it is still a great desideratum to have a similar
Pratika Index of the critical edition of the Ramayana published from
Baroda. At the present moment, we are forced to depend upon the
Pada-Index of Valmiki-Ramayana in two volumes, published in the
Gaekwad’s Oriental Series, Nos. 129 (1961) and 153 (1966), which is
based upon the Bombay vulgate edition and is unfortunately not
always accurate. When a Pratika-index of the Baroda critical edition
of the Valmiki-Ramdyana is published according to the same princi-
ples used by the Bhandarkar Oriental Research Institute, scholars will
be able to start a more comprehensive and systematic study on a solid
text-critical basis. :

Side by side with the expressions common to the two epics that
Hopkins and others tried to gather in the afore-mentioned works, we
have expressions peculiar to each. That is to say, some phrases, espe-
cially so-called stereotyped expressions, appear in the Mahdbhdrata
but never in the Ramdyana, and vice versa.

While the study of phrases shared by the Mahdbhdrata and
Ramdyana revealed a common stock that characterizes the literary
genre of the epic in the history of Indian literature, the approach pro-
posed here — that is, a study of phrases not shared by the two epics,
‘which, as it were, tends in the opposite direction from that of Hopkins
— will reveal the peculiarities of phraseology of the two epics and thus
serve to differentiate them. In other words, the study of phrases not

9. Cf. BROCKINGTON, 1977, pp. 441-459, especially p. 459.
10. Cf. BROCKINGTON, 1978, pp. 79-111.
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shared by the epics may eventually enable us to detect peculiarities of
each that reflect different historical factors in the formation of epic
phrases!': peculiarities of the historical and cultural backgrounds in
which they were composed, differing backgrounds of the techniques
used by “the singers of tales” in the course of their oral transmission,
their idiosyncrasies-of style, and so-forth!2.

In the course of reading through the Mahabhdrata and Ramayana,
the present writer became aware of differences of phraseology in the
two epics. This is particularly true in the formulation of so-called for-
mulaic expressions. Despite the difficulties involved in undertaking
this sort of comparative study of the two epics, which if pursued syste-
matically would require immense time and space, the present writer
presents here some such phrases that have come to his notice. Though
far from being complete and systematic, some results of his studies of
a rather random nature are presented below, these discovered while he
was engaged in pursuing some particular topics, such as studies on
ancient Indian asceticism, the Ksatra-dharma, and so on.

(1) tapasa dagdha-kilbisa.

(1-1) While the present writer was investigating some aspects of
ancient Indian asceticism as revealed in the Epic literature, he noticed
the phrase tapasa dagdha-kilbisa (having burnt defilement by means
of tapas) appearing only in the Mahabharata and never used in the
other epic. The occurrences of the phrase in the Mahabhdrata are as
follows:

tapasa dagdha-kilbisah : MBh. 3.81.61, 3.107.4, 12.139.91, 15.26.9,
15.27.12.

1L It goes without saying that alliterations containing the name of heroes of the
particular epic are peculiar to that epic; for example, rama ... abhirama (rdmasya
loka-ramasya, ramo lokabhirdma), ravane loka-ravana of the Ramayana

12. Cf. BROCKINGTON, 1985, p. 78.
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tapasa dagdha-kilbisah : MBh. 3.32.35, 12.210.25, 13.129.42,
14.27.23, 15.27.14.
tapasa dagdha-kilbisam : MBh. 1.66.2,3.156.1.

It.is remarkable that the phrase appears only in Mahdbhdarata
books 1, 3, 12-15, and never in the so-called war books.
(1-2) One may well wonder then what sorts of phrases are used in the
Ramdyana in order to express the same idea, because the Ramayana
is also replete with descriptions of asceticism and ascetic practice. In
this regard, we may note the following passages:

tapasa vita-kalmasah : VRE. 4.43.32 (Bombay Vulgate), which
reads tapasa vita-kalmasah (Baroda crit.
ed. 4.42.32).

tapo-nirdhiita-kalmasan : VRa. 7.36.57 (Bombay Vulgate).

Curiously enough, these two phrases never appear in the
Mahabharata.
(1-3). If we ask what phrase then is fairly common in the Ramayana
in connection with the Sanskrit word tapas, the answer might be tapa-
sa-dyotita-prabha.

tapasa dyotita-prabhah : VRa. 1.17.35,1.50.2, 7.2.13,7.2.20.

tapasda dyotita-prabham : VRa. 1.48.13.

cf. also:

tapasa bhaskara-prabhah: VRa. 7.103.4 (Bombay). Baroda 7.93.5
has instead tapasvi bhéskara-prabhah.

It is to be noted that in the Ramdayana this phrase appears only in
books 1 and 7, which are usually considered later additions. The same
phrase occurs in the Mahabhdrata only once:

tapasa dyotita-prabhah : MBh. 3.247.26.

In the Mahabhdrata, however, the opening portion, tapasa dyoti-
ta, is construed not only with prabhd but also with other words.
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tapasa dyotitatmanam : MBh. 1.46.6.
(lopamudram...) tapasa dyotitam : MBh. 3.95.13.

Here we notice that the phrase tapasa dyotita is construed only

with prabha in the Ramayana, while in the Mahabhdrata it is also
construed with @tman. It may also be noted here that not dyotita- but
dipta-(tejas) is a favorite word in the Ramayana®®.
(1-4) More than twenty years ago, the present writer had occasion to
investigate compounds in the two epics that have -nitya as the last
member of a (locative) tatpurusa compound'®. A result of a modest
gleaning of this type of compound from the Mahabharata was publi-
shed from India's, but the problem in the Ramdyana was not dealt
with. Their occurrence in the Ramayana is as follows'®:

satam ca dharma-nityanam krta-Sobhi ca raghava. : VRa.2.4.27.
sa kaccid brahmano vidvan dharma-nityo maha-dyutih: VRa.2.94.5.
sajapds ca tapo-nityds tatha pafica-tapo- 'nvitah : VRA. 3.5.5.
dharma-nityais tapo-dantair visikhair iva pavakaih ~ : VRa. 3.7.7.
mad-vidham yo timanyeta dharma-nityam jitendriyam : VRa.3.41.43.

According to the Pada-index, dharma-nitya appears also in VRa.
7.37.8 and 7.54.14, and Soka-samtapa-nitya (Soka-samtapa-nityena
kamena kalustkrtah) in VRa. 6.12.18 (Bombay). As is evident from
the above, in this rather peculiar compound the word nitya is con-
strued only four times with dharma and once with tapas. This com-
pound, however, is fairly common in the Mahabharata. In addition to
dharma and tapas, nitya is construed with such ethico-religious con-
cepts as dana, satya, svadhyaya, jiiana, adhyamman, adhyarma-jiidna,
dhyana, adhyayana, Susriisa, cara, arjava, dama, japya, ksamd,
Sama, samyama, vrtti and yoga. Apart from ethico-religious concepts,
even such concrete objects as vana, parvata, §astra, Sastra, aranya,
parvata-vasa and jahnavi-tira appear before nitya.

13. Cf. BROCKINGTON, 1970 (2), p. 216.
14. Cf. M. Hara, 1959,
15. Cf. M. Hara, 1969.
16. Cf. BROCKINGTON, 1970 (1), p. 383.
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To take as an example tapo-nitya, the occurrences of this com-
pound as the opening of a pdda in the Mahabharata are as follows:
MBh. 3.111.6, 3.122.15, 3.203.48, 3.228.8, 5.173.13, 7.57.34,
8.24.48, 9.38.24, 9.39.11, 9.47.31, 12.111.11, 12.182.14, 12.230.9,
12.316.22, 13.153.48, 14.10.8. Other occurrences in the middie of
pada are 3.110.16, 10.7.7, 12.125.32, 12.125.34.

(2) mrtyum krtva nivartanam..

While the present writer was working on the concept of ksatra-
dharma, the guiding principle to be followed by the warrior-caste, he
noticed that in the so-called war-books of the Mahabharata (6-9)
there appears a recurring phrase, mrtyam krtva nivartanam (making
death the place of retreat), which indicates the resolute dec1s1on of
warriors who are about to depart to the front.

(a) mytyum krtva nivartanam  : MBh. 6.53.2, 7.127.20, 8.26.32,
8.32.9, 8.41.7, 8.55.73, 8.56.47,
9.7.5, 9.9.7, 9.9.57, 9.10.8, 9.20.4,
9.27.21.

(b) krtvd mrtyum nivartanam : MBh. 7.17.31, 7.171.39.

It is remarkable that, while the majority of the occurrences of
type (a) are centred in books 8 and 9, type (b) appears only in book 7.
But this phrase never occurs in the Ramayana despite the fact that this
epic contains so many descriptions of battle scenes. This is strange
because both epics are never laconic in describing the dauntless war-
rior (anivartin), and they share with each other phrases about this type
of warrior'”: '

samyugesv anivartin-  : VR4, 5.14.17; MBh. 6.86.66.

samgramesv anivartin- : VRa. 2.58.35, 4.35.16, 5.21.11, 6.110.5;
MBh. 3.79.3, 5.163.14, 6.89.18, 9.4.34,
9.15.8,12.221.24,13.2.13.

17. Cf. BROCKINGTON, 1985, p. 85.
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samaresv anivartin- : VRa. 3.21.8, 4.16.3, 4.19.21, 7.22.14,
7.27.28, 7.27.36; MBh. 1.213.47,
5.172.11, 7.106.6, 7.131.61, 9.23.6,
9.32.42, 9.53.25.

(3) palayana-pardayana.

Similarly, in descriptions of soldiers’ fleeing from the battle-
field, the Mahdabhdrata abounds in the following expressions with the
intention of using alliteration:

paldyana-parayanam . : MBh. 6.103.3, 7.36.23.
paldayana-parayanah : MBh. 7.98.8,12.136.106.

paldyana-parayanan . MBh. 7.98.14.
paldyana-pardyandh : MBh. 7.21.15, 7.165.66.

Cf. also,

paldayana-para : MBh. 3.255.32, 6.71.32, 13.31.22.
palayana-krta-ksana : MBh. 7.65.3, 7.165.89, 14.85.13.
paldyana-krtotsdha : MBh. 3.255.56,7.35.43, 7.45.4, 7.165.55.
palayane krtotsaha : MBh. 7.89.32, 7.91.51, 7.128.16.

Strangely enough, these phrases never appear in the Ramayana,
though it is full of descriptions of battle-scenes. I have come across an
exception in Gorresio’s edition (5.33.31)'8, which was however not
adopted in the Baroda critical edition (766*, p. 253).

(4) paSu-mdram amdrayat.
In the description of a fearful battle, where a dauntless warrior

mercilessly kills his adversary as if slaughtering animals, this phrase
is repeated in the Mahabharata:

18. Cf. Hopkins, 1901, p. 423, no. 161.
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_ tasya tad vacanam Srutva bhimaseno ‘tyamarsanah

nispisyainam balad bhiimau pasu-maram amdarayat (MBh.1.142. 28)
tam visidantam ajfiaya raksasam pandava-nandanah

pragrhya tarasa dorbhyah pasu-maram amarayat  (MBh.3. 12.63)
tam akramya padi rdjan kanthe corasi cobhayoh

nadantam visphurantam ca pasu-maram amarayat (MBh.10.8.18)
maya ca papakarmasau dhrstadyumno mahipate

pravi§ya $ibiram ratrau pasu-mdrena maritah (MBh.10.9.51)
tam hanyuh kastha-lostair va daheyur va katagnina

pasuvan mareyeyur va ksatriyd ye syur idrsah (MBh.12.98.22)"

However, this phrase indicating a disgraceful way for an honou-
rable warrior to be killed is never used in the Ramdayana.

(5) prahinod yama-sadanam and others.

As an euphemism for dying and killing in battle, there appears
either the compound yama-sadana, or yama-ksaya (Yama’s abode).
Usually, it is construed with the verbs ni- (lead), gam- (go) or its cau-
sative form, gamaya- (let go). Thus, both the epics share the phrases
nayami (nesyami) yama-sadanam (VRa. 3.21.4, 5.56.103, thrice in
the Bombay Yuddha-Kanda and MBh. 2.68.18, 3.40. 10, 3.40.32),
netasmi yama-sadanam, (MBh. 2.68.18); gamisyami yama-ksayam
(VRA. 2.53.22, 2.54.3 and Bombay 6.71.54), gamayisye yama-ksayam
(MBh. 3.15.12)%.

In addition to these, the Mahdabharata has a similar expression
that contains the verb pra-hi- (send).

19. Cf. nilvduazgz nadhigaccheyur jiveyuh pasu-jivikam

vighdtenaiva yujeyur na cartham kimeid apnuyul (MBh. 3.32.24)
(Cf. SEN, 1965, p. 359).

Cf. also MBh. 2.14.17 (pasiindm iva ka pritir jivite bharatarsabha)
hanyatam durmatir bhismah pasuvat sadhv ayam nypaih (MBh. 2.41.28)

pasuvad ghdtanam va me dahanam va katagnind (MBh. 2.41.31)
katham ca nihatah papah pancdlah paSuvan mayd (MBh. 10.5.34)
pasuvat tathaivainam amédrayat (MBh. 10.8.35)
sphurato vepamdnams ca Samiteva pasun makhe (MBh. 10.8.36)

20. Cf. BROCKINGTON, 1970 (2), p. 220; 1976, p. 112; and 1985, pp. 79, 84.
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prahinod yama-sdadanam

prahinvan yama-sadanam
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: MBh. 3.234.7, 4.22.25, 6.50.69,
6.99.17, 6.100.3, 7.7.21, 7.104.27,
8.38.40.

: MBh. 3.169.17, 3.168.29.

The verb-form prahinot is not only construed with yama-sadanam
(accusative) but also with mrtyu-lokaya (dative). The occurrences are

as follows:

prahinon mrtyu-lokaya

: MBh. 6.50.74, 6.84.22, 6.109.13,

+7.27.30, 7.29.6, 7.68.50, 7.132.23,
7.132.25, 7.136.3, 7.136.5, 8.58.2,
10.8.74.

This phraseology seems to be peculiar to the Mahdbhdrata; the
construction never appears in the Ramayana.

(6) yama-rastra-vivardhana.

In the description of a fierce battle where merciless slaughter
takes place the following is the favorite phrase of the war-books of
the Mahabharata singers yuddha ......yama-réstra vivardhana, «a fier-
ce battle, which increases (the population of) the kmgdom of
Yama»?!. The occurrences are as follows:

yama-rdstra-vivardhanalh
yama-rastra-vivardhanam
yama-rastra-vivardhini

yama-rastra-vivardhane
yama-rastra-vividdhaye

21. Cf. Hopkins, 1899, p. 37.

: MBh. 6.79.8, 6.85.26, 8.16.8,

8.42.2,9.22.13.

: MBh. 6.75.55, 6.91.24, 6.99.16,

6.104.17, 7.31.72, 7.143.42, 9.9.58,
9.13.43.

: MBh.6.99.36, 8.36.31.
: MB. 9.10.5.
: MBh. 7.54.6.
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Since this phrase never appears in the Ramdyana, it is apparently
peculiar to the Mahabharata. :

(7) kaldm narhati sodasim.

As has been studied by J. Gonda®, the number sixteen is indicati-
ve of totality in ancient Indian literature. In association with a moon-
digit (1/16 of the moon’s diametre), the expression “the one sixteenth
(1/16)”, or kala, makes its appearance already in Vedic texts. Later, in
Hindu and Buddhist literature?®, we often meet the expression kalam
narhati sodasim (that does not worth even to the one sixteenth). In the
Mahabhdrata this expression occurs fairly commonly, but, strangely
enough, it never appears in the Ramayana:

kalam narhati sodasim : MBh. 2.38.26.
kalam narhanti sodasim : MBh. 1.94.60, 3.171.3, 7.86.29, 8.11.28.
kalam arhati sodasim ~ : MBh. 3.89.19, 3.243.3, 7.35.6.

Cf. MBh. 7.168.16 (yah kalam soda$tm piirnam dhanamjaya na
te 'rhati), 12.168.36, 12.171.51, 12.268.6 (narhatah sodasim kalam).

The only occurrence of kald in the Ramdéyana, as far as I know, is
met in VRA. 5.14.14, where Hanuman speaks to himself while wat-
ching Sitd in confinement:

iajyam va trisu lokesu sitd va janakarmaja
tr ailokmya-rajyam sakalam sitdya napnuyat kalam — (VRa. 5.14.14)

(8) trnaih kiipa ivavrtah.

" J. Brockington twice refers to the simile of a well covered over
by grasses as an illustration of a hidden place of danger into which
one may easily fall, or of a dangerous person in disguise®*. The
Ramayana text reads as follows:

22. Cf. J. GonDA, 1965,

23, Cf. Dhammapada 70, Manusmyti 2.86. Cf. also Hopkins, 1901 p. 428, and
GoNDA,1965, pp. 127 ff.

24. Cf. BROCKINGTON, 1977, p. 447, and 1980, p. 146.
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sa papo bhavya-riipena trnaih kiipa ivavrttah

atisthat preksya vaidehim rama-patnim yasasvinin ~ (VRa. 3.44.10)
na tvam vinihatatmanam dharma-dhvajam adharmikam

Jjane papa-samdcaram trnaih kilpam ivavrtam (VRa. 4.17.18)
sa bala-bhavad yudhi virya-darpitah

pravrddha-manyuh ksatajopameksanah

samdsasaddpratimam rane kapim :
gajo mahd-kiipam ivavrtam trnaih (VRa. 5.45.20)

Brockington considered that the Mahabharata singers borrowed
the simile from the Ramayana®, and he quoted the following passage
from the Mahabharata, which R.K. Sharma failed to list in his work
(Elements of Poetry in the Mahabharata, California, 1964, pp. 54-55):

papdndm viddhy adhisthianam lobham eva dvijottama
lubdhah papam vyavasyanti nard natibahu-srutah
adharmda dharma-riipena trnaih kiipa ivavrtah -~ (MBh. 3.198.54)

A similar verse can be quoted from the 13th book of the
Mahabharata:

adharma dharma-riipena trnaih kiipd ivavrtah
tatas tair bhidyate vrttam $rnu caiva yudhisthira  (MBh.13.147.11)%

However, the same simile is used in the Mahabharata with a dif-
ferent adjective, channa, instead of avrta.

durbuddhim akrta-prajiiam channam kiipam trnair iva
vivarjayita medhavi tasmin maitri pranasyati (MBh. 5.39.35=IS.2870)
dvesa-krodha-prasaktas ca Sistacara-bahiskrtah
antahksurd van-madhurah kiipas channas trnair iva
dharma-vaitamsikah ksudrd musnanti dhvajino jagat

(MBh. 12.152.16)

25. Cf. BROCKINGTON, 1977, p. 447.
26. Cf. kipe virut-trnavrite (MBh, 1.73.18, 9.35.29), mahdakiipas trna-virut-
samavrtah (MBh. 13.69.2), (J. BROCKINGTON, 1985-6, p. 19).
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vidyan tesam sahasika gunds tesam ativa hi
kiipa iva trna-cchannd visuddha dyaur ivapare (MBh. 13.33.9)

While trnair...ivavrta is peculiar to the Ramdayana, the simile
with channa seems to be peculiar to the Mahabharata; the simile with
channa never appears in the Ramdyana, which has only avrza.

In this connection, one may note that Kalidasa used the simile
with channa in his Sakuntala 5.22.2-3 in the tradition of the
Mahabhdarata but not the Ramayana:

ko nama anno dhamma-kaficua-vavadesino tana-channa-kiivova-
massa tuha anukari bhavissadi (R. Pischel ed., HOS 16, 1922, p. 66).

One may also refer to the expression tyna-pihita-kiipe nipatanam
in Canakyardja-niti-Sastra 5.43.

(9) hri-nisedha.

Similarly, in the description of the honourable warrior, we often
meet the phrase hri-nisedha, which occurs fairly often in the
Mahabharata. The occurrences are as follows:

MBh. 4.18.29., 4.32.35, 5.25.5, 5.47.26, 5.88.34, 5.124.3, 7.169.1,
8.4.101, 9.9.54, 11.26.15, 12.84.1, 12.220.50, 12.221.34.

In the Ramayana, however, this phrase occurs only once, in the
third book in the description of Bharata by Laksmana.

‘padma-patreksanah $yamah Sriman nirudaro mahan
dharmajiiah satyavadr ca hri-nisedho jitendriyah ~ (VRA&. 3.15.29)

Despite thirteen occurrences of the phrase in the Mahabharata as
enumerated above, many of which are followed by such compounds
as yata-vrata, the construction of the phrase with jitendriya as we
have it here in the Ramadyana (hri-nisedho jitendriyah) never appears
in the Mahabharata.
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(10) ndtibhara....

Since both epics are replete with fatalistic notions, it is no won-
der that such well-known phrases as the following are shared by both
the epics.

daivam eva param manye paurusam tu nirarthakam
(VRa. 1.57.21= MBh. 2.43.32)%
kalo hi duratikramah (VRa. 3.64.21, 5.14.3; MBh. six times)®.

In addition to these well-known phrases, we have expressions of
similar purport that contain the word atibhdra (over-burden). The
term appears in the Ramayana only once, although the GOS Index
does not list it.

ndtibhdro ‘sti daivasya (VRA. 3.65.29 = MBh. 11.25.30)
However, in the Mahdbhdirata, we have its further variations.

natibhdrah krtdntasya :MBh. 7, App.14.11.
na daivasydtibhdro 'sti : MBh. 4.19.6, 10.9.10.
(Cf. also, natibharo hi parthasya : MBh. 1.55.36).

These variations, however, do not appear in the Ramayana.
Instead, the Ramdyana has its construction with kdala.

na kdalasydtibhdro sti : VRA. 6.38.19.
This, in its turn, never appears iﬁ the Mahdabhdrata.
(11) svairesv api.
In the statement of a resolute promise, an oath or curse, and also

in the formulation of the act of truth (satya-kriya or satya-vacana), we
often meet in the Mahabharata the phrase svairesv api (even with

27. Cf. Hopkins, 1899, p. 26, and BROCKINGTON, 1980, p. 142.
28. Cf. Hopkins, 1899, p. 26, and BROCKINGTON, 1976, p. 125.
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regard to indifferent matters, in wantonness), which is often construed
with such phrases as nokta-piirvam anrtam ... kada cana (1 have
never spoken untruth). The occurrence of this phrase in the
Mahabharata is listed below:

MBh. 1.38.2, 1.44.11, 1.49.19, 1.57.10, 1.107.17, 3.46.5, 3.71.13,
3.194.23, 3.281.97.12.49.24, 13.51.17,'14.56.10, 14.68.19, 17.2.20.

The Ramayana also abounds in this sort of oath and curse. A few
examples may suffice to illustrate the situation. First of all, the fol-
lowing expression is repeated three times:

anrtam nokta-piirvam me na ca vaksye kadd cana
krcchresv api gatah saumya ksatra-dharmena te Sape
(VRa. 1.57.18)
etat te pratijanami satyenaiva Sapami te (VRA&. 4.7.21cd)
cdritra-sukha-stlatvat pravistasi mano mama (VR4. 6.38.29cd)

Other examples of similar purport are as follows:

anrtam nokta-piirvam me vira krcchre ’pi tisthatd
dharma-lobha-paritena na ca vaksye katham cana (VRa. 4.14.13)
pracetaso "ham dasamah putro raghava-nandana '

na smardmy anrtam vakyam tathemau tava putrakau (VRa. 7.87.17)

na smaramy anrtam hy uktam na ca himsam smaramy aham
(VRa4. 7.64.7ab)

Despite this oft-recurring expression of resolute statement, we
never meet this construction with svairesv api.

One may compare krcchresv api gatah (VRa. 1.57.18) and ciram
krcchre 'pi tisthata (VRa. 4.14.13) to svairesv api of the
Mahabhdrata, but these phrases of the Ramdyana, curiously enough,
never appear in the Mahdbhdrata.
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(12) kim-$tla and katham-§ila.

Brockington lists examples of bahuvrihi compounds with interro-
gatives as the first member in the Ramdyana such as kim-ripa
(3.32.2), kim-virya (1.19.12), kim-karman (3.64.7), kim-nimitta
(3.64.5), kim-parakrama (3.32.2), katham-ripa (3.64.7), katham-
virya (3.32.2 and 64.7) and katham-pramana (1.19.12). He also quo-
tes two examples where these forms are used together: '

kas$ ca ramah katham-viryah kim-riipah kim-parakramah
(VRa. 3.32.2)
katham-viryah katham-riipah kim-karmd sa ca raksasah
' (VRa. 3.64.7)

He compares them with kim-viryah kim-parakramah in MBh.
2.16.10%. In the Mahdabhdrata, we have similar compounds with the
word -§ila (kim-$tla and yac-chila).

kim-§ilah kim-samacarah kim-vidyah kim-parayanah

prapnoti brahmanah sthanam yat param prakrter dhruvam
(MBh. 12.222.1)

For kim-§ilah kim-samdcarah, cf. 12.81.2, 12.269.1; kim-silah
kim-samacarah, 13.133.1; kim-silah kim-samutthanah, 12.102.1,
evam-§tla-samacarah, 13.133.34 and 40.

duryodhano hi yat-senah sarvatha viditas tava
yac-cchilo yat-svabhavas ca yad-balo yat-parakramah (MBh. 5.72.8)
Cf. yac-cchilam anujayate 3.9.11.

However, these compounds with -§7la never appear in the

Ramayana.

I

Though not classified into the category of the phrases not shared by
both the epics, the following is an example that shows a difference

29. Cf. BROCKINGTON, 1982 (1), p. 345.
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between the two epics of the contextual atmosphere around a particu-
lar word — in this case, the compound yuddha-s§raddha, which is
found in both the Mahdbhdrata and Ramdyana. The present writer
recently had occasion to discuss the Sanskrit word sraddhd used in
the sense of desire®. H.W. Kohler carefully studied the word in que-
stion as used in Vedic and early Buddhist literature and attributed to
the word the meaning Freigebigkeit or Spendefreudigkeit, instead of
the usual Glaube. It was, then, my task to investigate the use of the
word in the sense of desire still exemplified in the epic literature.

The most remarkable usage in the Mahdabhdrata is its appearence
in the avyayibhdva- compound, yatha-§raddham (as you like).
However, this compound apparently never occurs in the Ramdyana,
according to Brockington’s list*!.

Among ordinary tatpurusa-compounds, yuddha-Sraddha (desire,
or eagerness to fight) stands out conspicuously. However, while the
present writer was collecting all the occurrences of this compound in
both the epics, he noticed the contextual difference between the two.

This compound, yuddha-§raddhd, occurs in the Mahabharata
without exception in proclamations of war, where it is governed by
forms of either the verb vi-ni-, in either the present or future tenses, or
of the verb chid-, but only in the present tense. Among the occurren-
ces with vinesydmi, we can distinguish the following three types:

tistha tistha na me jivan dronaputra gamisyasi
yuddha-sraddham aham te adya vinesyami randjire (MBh. 7.131.62)

(Ghatotkaca said,) «Wait, wait, o son of Drona, you shall not go
(escaping) from me with your life. I shall today dispel your eagerness
for fighting on the battlefield».

kim katthitena bahudha yudhyasvadya maya saha
. adya te "ham vinesyami yuddha-Sraddham vrkodara (MBh. 9.32.46)

30. Cf. M. Hara, “Sraddha in the sense of desire”, to be pubished in J. May
Felicitation Volume.
31. Cf. BROCKINGTON, 1970 (1), p. 393.
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(Duryodhana said,) «What need is there to boast multifariously.
Fight now with me! Today, I shall beat out of you your desire for figh-
ting, O Vrkodara». . ‘

sarva-Sastrani cadatsva yojayasva ca vahinim
aham hi te vinesyami yuddha-sraddham itah param (MBh. 5.94.24)

(Nara said,) «Take up all your weapons and array your army. I
shall relieve you of your desire for battle for evermore».

In place of the future form, the present form of the same verb
appears in the following passage:

yavad asya Sitair banaih samrambham vinayamy aham
yuddha-$raddhéam ca kaunteya jivitasya ca samyuge (MBh. 7.169.56)

(Sahadeva said,) «(Let him come to me....) until, with my sharp
arrows, O son of Kunti, I remove his arrogance (samrambha), quench
his desire for battle and crush his hope of life on the battle field».

The verbal root chid- appears in the same context:

na hy aham nadya vikramya sthaviro ’pi §isos tava
yuddha-$raddham rane chindyam jivitasya ca sitaja(MBh. 5.166.3)

(Bhisma said,) «For certainly today, though I am old and you are
young in age, showing prowess, I will quell your desire for battle and
crush your hope of life, O son of Stita».

However, if we turn our attention to the other epic, the
Ramayana, the syntactic outlook around the compound yuddha-
§raddha changes completely because of its different phraseology.
Here we do not meet any more constructions with the verb vi-ni- and
chid-. Let us examine the examples, all found in the last Kanda of the
Ramayana:

yuddha-Sraddhatha va te ‘sti-Sankha-cakra-gadadhara
aham sthito smi pasSyami balam dar$aya yat tava  (VRa. 7.8.5)
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(Malyavat said,) «Or, if ever you have a desire to fight, O holder
of the conch, discus and mace, here I stand; show your prowess that I
may see it».

ksamasvadya dasagriva usyatam rajani tvaya
yuddha-$raddha tu yady asti §vas tata samare ‘rjunam (VRA. 7.32.29)

«O Da$agriva; would you please wait until tomorrow. If you still
have the desire to fight, then (challenge) Arjuna (Haihaya) tomorrow,
O dear friend».

evam uktdas tu Sakrena devih Sakra-sama yudhi
samnahyanta mahasattvd yuddha-$raddha-samanvitah (VRa 7.21.5)

«Having been thus addressed by Indra, the great-spirited gods,
who were equal to Indra in battle, armed themselves, being fully
endowed with the eagerness for fight».

Thus, in the phraseology around the compound yuddha-§raddha,
we note a distinct difference of usage between the Mahabhdrata and
Ramdyana.

m

Lastly, we shall have a look into the problem of how the most
frequent phrase in the Mahabharata is treated in the Ramayana.

The phrase here dealt with ordinarily takes the following form:

atrapy udaharantimam itihasam puratanam (on this point people
cite as an illustration this old legend).

This phrase introduces a dialogue (samvada), or proverb (gita, or
prokta), or a story that happened in the past (yad... vrttam), with the
intention of illustrating the point of discussion. It is to be noted that
this phrase never introduces so-called episodes (upakhyana) such as
the stories of Nala and Savitri. Hence the phrase abounds in book 12,
which contains it more than seventy times (72 times), in contrast to
book 1 (only twice, 1.54.23, 1.201.1) and book 3, the so-called book .
of episodes (five times only).




166 Minoru Hara

Oécasionally, the particle api is replaced by eva, and then the
opening portion takes this form:

atraivodaharantimam (5.33.84, 5.36.1, 12.11.1, 12.21.1, 12.29.12,
12.171.57,12.219.1, 12.220.6, 12.267.1, 12.275.2, 13.9.7, 13.95.1).

Other variations are:

atra te vartayisyami (12.263.2,12.277.2)

atra te vartayisye "ham  (12.224.6, 12.291.7, 12.298.3)
atra te varnayisye "ham  (12.146.2)

hanta te vartayisye 'ham (12.162.28)

) We also have the openings §rnu me vistarenemam (1.201.1), $rnu
rajan purd vritam (5.9.3), and Srnu partha yatha-vrttam (12.149.1).
This same phrase as a whole — atrapy (or eva) udaharantimam
itihasam purdtanam — never appears in the Ramayana. Only its Jast
portion, itihasam purdtanam, is twice found in the sixth book of the
Bombay edition, but these verses are excluded in the Baroda critical
edition®.

imam arsa-stavam divyam itihasam purdtanam

ye nardh kirtayisyanti nésti tesam parabhava (VRa.6.117.32,Bombay)
striyo rajasvaldh Srutvd putrdn siiyur anuttaman

pitjayams ca pathams itihasam puratanam (VRa.6.128.114,Bombay)

We note here that even this fractional portion of the phrase itiha-
sam puratanam in the Ramayana does not serve to introduce a dialo-
gue (samvada) or other episodes, as in the case of the Mahdabhdarata.
- Rather, these two occurrences in the Bombay Vulgate Edition, if we
scrutinize them carefully, are located in the midst of the context of the
so-called §ravana-phala.

Furthermore, the preceeding portion that modifies our phrase —
that is, imam drsa-stavam divyam (VRa. 6.117.32) — never appears in
the Mahabharata.

32. Cf. BROCKINGTON, 1985, p. 86.
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Though there still remain many problems to be investigated, par-
ticularly with regard to phrases that speak of the §ravana-phala both
in the Mahabharata and Ramdayana, here we only note that the most
popular phrase in the Mahabharata (atrapy udaharantimam itihdasam
puratam) does not occur in the Ramdyana, and even its fractional por-
tion is used in the Vulgate Edition with a different contextual atmo-
sphere, namely that of sravana-phala®.

Abbreviations

AIPh . American Journal of Philology (Baltimore)

BDCPL : Bulletin of the Department of Comparative Philology and
Linguistics (Calcutta University)

GOS . Gaekwad’s Oriental Series (Baroda)

HOS : Harvard Oriental Series (Cambridge, Mass.)

N ¢ Indo-iranian Journal (The Hague)

1L : Indian Linguistics (Poona)

IT : Indologica Taurinensia (Torino)

JAOS . Journal of the American Oriental Society (Baltimore)
JOI . Journal of the Oriental Institute (Baroda)

JRAS . Journal of the Royal Asiatic Society (London)

MBh. . The Mahabhdrata (Poona Critical Edition)

RTAM .. Journal of Akhila Bharatiya Sanskrit Parishad (Lucknow)

VRA. : The Valmiki Ramdayana (Baroda Critical Edition) unless
otherwise indicated.

33. Other phrases peculiar to the R@mayana that have come to my notice are as
follows: ) .

Jagatyam jagati-natha (-pati).

asru-pirita-locana. ,

baspa-paryakula (-mukha, -jana, -tksana).

baspa-pragranthitaksara.

baspa-samruddha-kantha.
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