S.A.S. SARMA

THE KAPILASMRTI — A LITTLE-KNOWN TEXT
ON HINDU DHARMASASTRA: AN OVER-VIEW

Introductory

The Kapilasmyti (KS), which belongs to the category of the later
texts in Hindu law, is a work whose author was obviously concerned
by the social problems of his day. As we shall see below, he took noti-
ce of such issues as child widows and the initiation of dumb brah-
mins, for whom he went so far as to advocate the use of a written
form of the Gayatri. In spite of its intrinsic interest, it is to be noted
that it has neither been referred to nor quoted in any secondary work
on dharmasastra to date'. The following brief study is based on the
critical edition of the KS being prepared by the present writer based
on nine manuscripts and also the edition of the KS in the Smrtisan-
darbha?. Among the nine manuscripts® four of them are in

Devanagari, four in Telugu and one in Grantha SCript.

1. A statement of P. V. Kane (History of Dharmasastra, (Bhandarkar Oriental
Research Institute, Poona, 1968, Second edition) Vol. I, p. 25) which reads: “One
remarkable piece of information contained in the Baudh@yana [dharmasiitra]
(11.6.30) is that he quotes from a work (of the Brahmana class in language), a prose
passage wherein the division into four dsramas is ascribed to an asura Kapila, son of
Prahlada”, is not a reference to this KS.

2. Smrtisandarbha, (Gurumandal Series, Calcutta, 1952-57), Vol. IV, pp. 2559-
2622,

3. Two manuscripts from the Adyar Library and Research Centre, Adyar,
Madras; two from the Govt. Oriental Manuscripts Library, Madras; two from India
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From among the several simrti texts which the KS refers to, such
as those of Manu, Bhrgu, Kanva, Jabala and KaSyapa, the latest is that
of Angiras, whose date has been ascertained to be before A. D. 800%,
which provides the upper date of the KS. Among the available manu-
scripts of KS, the one which carries the earliest date of transcription is
Ms. 1754, preserved in the Staatsbibliothek, Berlin, bearing a date
corresponding to A. D. 1262. On the basis of the above, the XS could
be assigned a date between A. D. 800 and 1200. It is more easy to
identify its place of composition. The Telugu script, in which most of
its known manuscripts have been written, coupled with certain verna-
cular expressions® used in it and certain local customs which it pre-
scribes® point to its place of composition as the Telugu-speaking

Office, London; one each from the Bodleian Library; Staatsbibliothek, Berlin and the
Royal Asiatic Society, Calcutta.

4. See the introduction to the Angirasasmyti, ed. A. N. Krishna Aiyangar, The
Adyar Library and Research Centre, Madras, 1953, p. xxxi.

There are three editions of this smuti, which differ from each other - the
Jivdnanda edition (Part [, pp. 554-560, 72 verses), the Ananda$rama edition
(AnandaSrama Sanskrit Series No. 48, pp. 1-8, 168 verses) and the Adyar edition
(Adyar Library Series No. 84, 1277 verses). Among these three, the KS is closest to
the Adyar text. Number of verses and certain ideas are common to the Angirasasmyti
and the K, for 6xample

dadyatam dampati putram grhniyatdm ca dampati /
tayor evadhikéro "yam taddine tatpratigrahe |
Angirasasmpti, parvangirasam 303b-304b = KS 384.

Close parallels are to be found also in the following texts (References are given
according to the Smrtindm samuccaya, Ananda§rama Sanskrit Series No. 48):
Atrisamhitd 381 (= KS 46); Gobhilasmyti 16 (= KS 85b); Daksasmrti 1. 1 and L. 10 (=
KS 6b-Ta and 662); Prajapatismyti 193 (= KS 84-85); Yamasmyti 18 (= KS 413a);
Laghuhdritasmyti 115 (= KS 509) etc.

5. Usage of the word ‘varpaka’ (KS 463b, 465d) in the meaning of ‘group of
villages’, as in Telugu, is an example. (vide Sir yamyandluanzglzantuvu, (Andhra
Pradesh Sahitya Academy, Hyderabad 1982.), Vol. VII, p. 78.

6. While dealing with the serving of food in §rdddha, the text says that ghee is
to be served several times. As other smyti texts, it prescribes that the house should not
be decorated on the day of §raddha. Further it adds that after sending the brahmanas
who represented the manes, one may decorate the house by making drawings. These
practices, viz. serving ghee several times for the brdhmanas in the §rdaddha and
making drawings in front of the house on the §rdddha day (after sending away the
brahmanas who represented the manes) are, to my knowledge, followed only in
Andhra Pradesh.
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region of Andhra Pradesh in South India. This explains also the
neglect of its study and the absence of manuscripts in North India.

Nature and contents of Kapilasmrti

The KS, is a medium-sized work of Hindu social religious law
couched in 1002 verses in the anustubh metre. It has been composed
with the specific purpose of prescribing rules and restrictions to regu-
late the daily life of the brahmana, as has been clearly expressed at
the beginning of the work:

purd tu Saunakal Sriman bhavinam kalim tksya vai /

bhito 'tyantam kalau bhiimyam tisthed vipratvam ity asau [/ 11/
atyantam cintaydvistam kapilam vispuripinam |

avasdd agatam viksya prahrstas satvaram tada /I 2 //
samutthdyabhivadyainam gam arghyam udakam Sivam /
kalpayitva nastasramam pascat pranjalir abravit I/ 3 1/
Saunakal:-

kalau papaikabahule dharmanusthanavarjite /

katham tisthati vipratvam bhiitale vada me mahan! [/ 4 I/
samsayo 'tiva sumahan vartate chindhi tam vibho! |

iti tena krtaprasnah kapilas sa sandatanaly /1 5 1/

smayam krtva jagadbharta sasmitam vakyam abravit | 6a /

Thus it is stated that sage Saunaka, worried about how Vedic
brahmanahood would survive the onslaught of the sinful Kali age
which would destabilise all righteousness in the world, felt happy at
the fortuitous arrival of the sage Kapila, the incarnation of Visnu, the

preserver of all worlds, and, receiving him with reverence, laid before
him the misgivings which he had. The reminder of the KS forms the
long oration of the sage Kapila addressed to Saunaka.

The work deals primarily with the social and domestic life which
the Vedic brahmana is instructed to lead in the Kali age, unaffected
by his surroundings and preserving his pristine brahmanahood. The
several subjects which come under the span of dharmas$astra texts are
touched upon, specifically those laying down the rules and restrictions
which should be followed by the brahmana, the more important of
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these subjects being Sraddha, ddna and prdyascitta. There too, cer-
tain topics which are ignored or merely glossed over in other texts
find detailed treatment in the KS. | shall present here some of these.

Upanayana

Upanayana, being one of the important samskaras which has
been preserved intact even in these days, implies the initiation of the
Gdyatrimantra. In the early days, persons who were inherently
incompetent for education, such as the blind and the dumb were
excluded from it. Later it was advocated that the upanayana should be
performed for the dumb, deaf, blind etc.

In the case of the handicapped, the doer (parent of the boy) him-
self chants the mantras and performs the rituals. However, he must
make the boy place the samidhs into the fire by the boy’s own hand,
mutely.

bhrﬁnmsya cc'lpi mL‘lkas ya 8§ vayam mann ‘akri ya’§ caret/

m;mnz asmanam ast/zapya samantramantrato ’pi va /
sarvam kurydd vidhdnena tad asakyam yad eva hi 1/
tantramatram prakurvita krtsne tadvacanddike /
sarvasminn api tatkdrye svayam eva tada tada [/

KS 308-310.

The ‘pratipras$napravacana’” can be performed by gestures. The
doer should recite the Gayatrimantra and he should make the pupil
grasp the same. For the hard of hearing the Gayatrimantra can be
uttered loudly.

The KS mentions a pecullal custom for the said compulsory upa-
nayana of the dumb.

mitkamdtrasya ko 'py eko viseso vaksyate 'dhund //
pradhdnahomdad atha ca sthalipdkavidhanataly /

7. In this the teacher asks certain questions to the boy and he answers those que-
stions. vide History of Dharmasastra, Vol. 11, pp. 282-283.
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carum krtvatha savitrya huned ekahutim tatha I/
svayam krtvakhilam krtyam yad yad yogyam yathd tathd /
pascat taddattakiirce 'sminn upavisto jale tatha I/
ksire dadhni ghrte vépi savitrim tam Saldkaya /
lekhayitva ca sampiijya dhyanavahanakarma ca l/
dhiipadipau vidhayaivam naivedyam ca pradaksinam !
namaskdrdn nirdjanopacdaran akhilan api /l
svayain kitva tena capi kdrayitvd ca tatparam /
tat prasayed vidhanena tendsau krtakrtyatam I/
prayatiti vidhil praha tato nityam asau punafy /
sandhydatrayam cabhinayan kriyaya sarvam dcaret I/

' : KS 323b-329%,

After performing the necessary rituals, the doer should make the
boy write the Savitri with a stick of paldsa in water, milk, curd or
ghee and then that medium is to be worshipped with dhydna,
avdahana, dhiipa, dipa, naivedya, pradaksina, namaskdra, nirdjana
etc. and then it should be sipped. By this ceremony the requirements
are fulfilled. After the upanayana he (the dumb boy) has to perform
sandhyd everyday by gestures.

Sraddha

The KS devotes about a quarter of its text to §rdddha. 1t speaks
about the 108 §rdddhas to be performed annually by a brdhmana.

astottarasatani syuh Sraddhany etani santatam /
kartavyatvena khydtani sarvasastresu vacmi valy I/

tatra //\rﬁr/n(fnvnn-ll'hyﬁnf mdsi$raddhant santatam.,

mdsi masi yathakamam tattatkalesu tani vai I/
krsnapakse visesena vihitani samdasatal /
amamanuyugakrantadhrtipatamahalayah I/
tisro ’stakd gajacchayd sannavatyah prakirtital /

KS 156-159a.

8. In the above quoted verses, verse 324 uses ‘huned’, an drsa form for ‘juhityar
which has many parallels, for example in Angirasasmyti, piirvangirasam 88.

KS 327cd (nirajanopacaran) is unmetrical, but this may be authorial, for the
text contains a few such slips.
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They are:
i. amavasya 12 vi. vyatipata 13
ii. manvantara 14 vii. mahdlaya 15
iii. yugadi 4 viii. astaka 12
iv. sankrama 12 ix. gajacchaya 1
v. vaidhrti 13 X. mdasisraddha 12

‘The KS gives a detailed description of the yearly §raddha
(pratyabdika). While giving the instructions to be followed on the
Sraddha day, it says that the house should be cleaned with cowdung
but any decoration should be avoided. The yajamana and his wife
should not put on any religious marks on their forehead. Later it says
that_after sending away the brdhmanas (who represented the manes
and had been fed on their behalf), the house can be decorated and one
can wear religious marks on one’s forehead. As we have remarked
above, this practice appears to be restricted to parts of Andhra Pradesh.
It instructs that the Nandisrdddha should be performed on the occasion
of the marriage of sons and daughters, entering a new house, naming a
child, ciidakarma, stimantonnayana and the birth of a son.

kanydputravivahesu pravese veSmandm api /
namakarmani balanam ciiddkarmadike tathd I/
simantonnayane caiva putradimukhadarsane /
nandimukham prakartavyam ...l//

KS 77-78.

It adds that in this §raddha the worship of the mother should be
undertaken first, followed by that of the father. The KS suggests that
in the Nandisraddha a dattaka (adopted son) should worship his
maternal grandfather. It is to be noted that a dattaka leaves out only
the gotra of his parents. As he does not leave out the maternal grand-
father, he (maternal grandfather) should be worshipped.

The KS discusses in detail whether the devapiija (nitya) should be
performed before the §rdddha. According to the text, the nitya will be
superceded (badhyate) by the naimittika and, as such, it suggests that
the devapiija could be performed after the completion of naimittika.

The KS makes certain remarks about the aupdsana fire. For .
(performing the rites of) a paternal uncle, the aupdsana fire should
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not be used. It can be used for parents, wife, maternal grandfather and
maternal grandmother. Since the wife is the agency for the aupdsana
fire, one should give up the same with the wife’s death, using the fire
to cremate her body. If he wants, he can marry again and by this he
will be able to get a new aupdsana fire. But if he is not able to marry
again, he can cremate his wife using a new fire. And in the original
fire he can perform the necessary duties such as sarpabali, agrayana
etc. The KS also mentions the opinion of some rsis in this regard: he
can give up a half portion of the aupdsana fire to his wife (for crema-
tion) and he can keep the remaining half.

The KS gives great importance to the participation of the daugh-
ter-in-law (of the performer and also of the one for whom the §raddha
is performed) in the sraddhapaka (cooking in the §rdddha for the
brahmanas who represent the manes). It adds that a daughter-in-law
has the place in §raddhapaka that a wife has in sthalipaka. It is said
that one gets snusatva (the state of being the daughter-in-law) and
putratva by participating in the ancestor’s Sraddha function.

The KS notes certain peculiar points related to the sapindikarana®
of a dattaka (adopted son). In sapindikarana, the son of the dattaka
should reconcile the pinda of the dattaka to his own pitr, pitamaha
and prapitamaha (natural father etc.) who are in the forms of Vasu,
Rudra and Aditya. The KS gives a detailed note emphasising this
point (to reconcile the pinda of the dattaka with his natural father
etc.). It says that the pinda of the dattaka cannot be joined with the
pindas of his adoptive father because the dattaka is a misragotrin and
therefore does not possess fatatva. Rasatva or pitrtva, Susmatva or
pitamahatva and jivatva or prapitamahatva are tatatvas. These cha-
racteristics are genetically inherited and therefore cannot be attributed

to the adoptive father. Thus the dattaka’s pinda cannot be reconciled
with the pindas of his adoptive father, grandfather and great-grand-
father, since they are not the progenitors of the dattaka. Vasutva,
Rudratva and Adityatva can be found only in the ratadins.

The KS also deals in detail with adoption, including an account of
the rite to be performed and its mantras (KS 389-401). It describes the

9. Name of the §rdddha performed after one year or on the twelfth day from
death. It is supposed to unite the deceased with his ancestors.
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importance of the dauhitra (daughter’s son) and says that one who has a
dauhitra will not be eligible to adopt a son. It strongly recommends that
an only son should never be given or received in adoption. In the same
manner the eldest and youngest also should not be given. According to
the K, if the adopter (one who had adopted a son from another family)
begets his own son; the later will be treated as the eldest though he is
younger than the adopted one. The KS insists that one should adopt a
son only from one’s own gotra and points out the defects caused by
adoption from another gotra. It is to be noted that if the adopted son is
dead, one should not adopt again. But he can take an apavidddha son'.

The KS defines several types of widows. Ajfidtd is a widow who
lost her husband in her childhood and does not know even his name;
Prajiiata is one who knows only the name of her husband; Sprsta is
one who lost her husband after consummation and Asprszda is one who
lost her husband before the union with him after her puberty.
Nastaputrd is a widow who has lost all her children. It deals in detail
with their daily duties and the way of life they should lead. The KS
suggests that the widow should make proper arrangements for giving
back the land which she had received from her father, mother and
brothers or from her husband. It further instructs that a widow should
get permission from her jfiatis for adopting a son or for making a gift
of land. Finally it says that widows should be protected by all.

Conclusion

The KS mostly devotes space to social issues which are not dealt
with at length in other texts. Its explanation of the upanayana for the
dumb is a case in point. Whereas the Brahmapurdana"' prescribes the

10. One cast off by one’s parents and accepted by another person as his son.

V1. dhvastapumstvesu caitesu sapskérdal syur yathocitam /

mattaunmattau na samskdryav iti kecit pracaksate |

karmasv anadhikardc ca patityam ndsti caitayol /

tadapatyam ca samskaryam apare tv dhur anyathd |

samskaramantrahomddin karoty dedrya eva tu [

upaneyams ca vidhivad dcaryal Svasmnipatalz /

aniyagnisamipam va savitrim spriya vda japer [

(Brahmapurana quoted in Nmzayaszndhu and Samskaraprakasa), History of
Dharmasastra, Vol. 11, p. 298.
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dcdrya to chant the GayarrT on behalf of the boy, the KS goes further
‘and prescribes a new method of identifying a medium in which the
Gayatri is worshipped and then consumed. The duties and privileges
of widows and their division into several classes, which are dealt with
elaborately here, are not common in other smytis. Mentioning niyoga
as a bad practice, it shows the degeneration of this custom. The KS
allows the Siidra to give gifts and makes him eligible even for upa-
nayana, which was opposed by earlier writers. On adoption the KS
gives elaborate rules and regulations.

In this brief account I hope I have made clear from the few
instances cited the distinctive character of the text: the author was
concerned with social problems and appears to have handled some of
them in a manner that is entirely original. I intend soon to submit for
publication my critical edition of the work. '
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