H.P. MALLEDEVARU

THE SAIVAGAMAS, THEIR EXTENT AND AUTHORITY

The derivation of the term « Agama » suggests that it is reveal-
ed. The « Saivdgamas » are regarded as authoritative and sacred by
the Saivas of all schools in the same manner as the Vedas and Upa-
nisads by the followers of the Vedic schools. The Agamas and Upa-
nisads are the outpourings of the mystics. The philosophy of the
Saivagamas is as deep and authoritative as the philosophy of the
Upanisads. But, unfortunately the Saivagamas have received much
less attention from scholars, even though the extent of Saivagama
literature is more than that of the Upanisads. There are about two
hundred and fifty three Saivagamas (Twenty eight Saivagamas and
two hundred and twenty five Updgamas). A number of manuscripts
written in different scripts like Grantha, Nandinégari, Telugu, Kan-
nada, etc., in addition to Devandgari are still available.

Though some of these Saivdgama manuscripts are available
in Research Institutes, Manuscript Libraries, Mathas, Temples and
other places, yet most of them are unpublished. Out of the two
hundred and fifty three Saivdgamas, only about fifteen are publis-
hed. Institut Francais d'Indologie, Pondichery has published some
Saivigamas edited by Vidwan N. R. Bhat, Oriental Research Insti-
tute, University of Mysore, Mysore has published three Saivagamas
with Sanskrit commentary edited by Dr. H. P. Malledevaru. There
are, in fact many more manuscripts yet to be collected. Among the
manuscripts already collected, most of them are to be compiled
and critically edited with good introduction. It is certain that they
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will throw new light on many important aspects of the philoso-
phical systems of India, the way of life, customs, traditions of the
people and temple architecture. In this paper an attempt is made
to state the authority (pramdanya) of the Saivdagamas.

The Saivdagamas are regarded by the followers of the Agamic
Saivas, as the most authoritative works. Many systems of philoso-
phy like Viradaivism, $aiva-siddhanta etc., have accepted the Saivi-
gamas as the highest authority. Let us examine the relation bet-
ween the Vedas and the Agamas based on the opinions expressed
by the saints and scholars of the Saiva schools.

Tirumiilar is supposed to be one of the earliest writers among
the Saiva saints. He says: « The Vedas and the Agamas are both of
them true, both being the words of the Lord. Consider the first as
a general treatise and the latter as a special one. Both are revela-
tions of God. When examined well, the truly great do not perceive
any difference between them, even when some differences are per-
ceived by others » L

Arulnandi Sivacarya, another Saiva saint, states in his cele-
brated work Sivajnana Siddhiyar as follows: « As they expound all
the truths the Vedas and the Agamas are called ‘Mudal nil’ ‘reveal-
ed books’ ». Their immeasurable meaning is given out duly by
those who possess the grace of God. Others try to interpret them
according to their own sense and found various schools. The Smyrtis,
the Purdnas and the Kald$dstras etc., form the « Vali nil » « guide
books ». The Vedantas and the Updrigas form « Sarbu niil » « aid
books ». Nothing can compare, however, with the Vedas and the
Agamas. We cannot find anything to say to those who would assert
otherwise » 2. Thus Arulnandi Sivicarya accepted the Vedas and the
Agamas as the revealed ones. Hence, he emphasized their superio-
rity and authority. Srikantha Sivacarya also holds the same view
stating that « the Vedas and the Saivagarnas are of equal authority,
as both proceed from the Lord » 3.

1. TM, VI1.276.
2. 8JS, VIIL.2.14, p. 230.
3. S80S, p. 9.
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Nilakantha SivAcarya states in his work Kriydsara®, «that the
Vedas can be termed as Saivdgamas, because, they also emanated
from the faces of $iva. The Vedas have sprung from the breath of
Siva, whereas the Saivagamas emanated directly from the faces of
Siva. Hence, the Saivdgamas should be regarded as superior even
to the Vedas. The difference between the two is perceived only by
dull-headed ones. Both the Vedas (Nigamas) and the Agamas are
revealed by Siva, who is most trustworthy (paramapta). Hence, the
aspirants should acknowledge the validity of both the Agamas and
the Vedas ».

Sripati Pandita gives an account of the emanation of the Vedas
and the Agamas in his work Srikarabhdsya’s a commentary on the
Brahmasiitras of Badarayana as follows: Siva has five faces, viz,,
Sadyojata, Vamadeva, Aghora, Tatpurusa and I$ana. The Rgveda
emanated from the Sadyojata face, the Yajurveda from Vamadeva,
the Sdmaveda from Aghora, the Atharvaveda from Tatpurusa and
the Agamas like Kamika etc., from the I$ana face of Lord Siva.
The author further states that the Vimarséarfipadakti of Siva pos-
sessed the form of the Nigamas (Vedas) and the Agamas which
manifest the tattvas. Hence, the person who makes a distinction
between the Agamas and the Vedas shall go to hell. Thus he warns
persons not to make any distinction between them. Therefore both

4, athava $ivanisvasasrutibhyaste $ivagamah |
adhikah Sivavaktrebhyah sdaksddeva vinirgatdh [/
parasparaviruddharthah - Sivoktd nigamagamdah /
alpabuddhibhiranyonyavirodhah parikalpyate [/
nigamdanamagamandriv paramdaptopadesatah /|
pramdnyamavisesena jhdtavyam tattvadars$ibhih [/
Kr.S.,, Vol. 1, Upodghdta, St. 30-32, p. 4.

5. Sadyojatena rgvedarn vamadevena yajusam [
aghorena tathd sdma purusena tv atharvanam [/
I$anena mukhenaiva kamikddydgamariis tatha /|
janayamdsa visvesas sarvasiddhipraddyakah [/
vimarsariipini $aktis $ivasya paramdtmanah [
nigamdgamariipd sydt sarvatattvaprakasini //
tasmdd veddgamdrthesu yah kurydd bhedabhdvanédm [
sa sahasrekularn ghore narake patati dhruvam [/
tasmdn nigamddindm apauruseyatvam isvarakdryatvari
ca yuktam eva /| :
Sr. Bh.,, Vol. 11, 1.1.3.3, p. 37.
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the Nigamas and the Agamas are revelations (apauruseyd). Yamu-
nacarya, a vaispava scholar of great repute dealt with this problem
in detail in his book Agamapramanyat. He had taken into conside-
ration all the aspects, and devoted the entire book to prove con-
vincingly the validity of the Pdncardtrﬁg‘amas ’

of the Sawagamas in his book Szvatattvawveka 7

I8anasdivacarya®, Srikantha Siri? Sivagrayogindrajnana Siva-
carya, Sivayogi $ivacarya!l, Siliryabhatta!?, Nilakantha S$ivaca-
rya 3, Nandike$vara ¥ and a host of other writers and_rriystics clear-
ly asserted the authority of the Agamas.

The Agamas are broadly divided into Srauta (Wthh are consi-
stent with the Vedas) and Asrauta (which are not consistent with

o

. Ag.Pr. by Yamundcarya.
. Saivdgamadndm eva sarvdgamebhyo balavattvavyavasthiteh, STV.
8. Sivdgamds ca vedds ca nityd eva pramanatal |

nityd Sivagamd vedaih Sivenddau abhedatah /]

ISGP, Krivipdda, Patala I, St. 70.
9. aptoktir atrasiddhintah Siva evidptimanyatah /

na tabhyarn sadrfah kascicchreya dptividhayakah [/

siddhanta eva siddhantah pirvapaksds tatah pare |

aptas tu Siva evaikah Sivanyetvasiva matih |/

RTS, St. 10-11, pp. 5-6.
10. tasman nityanirmalasarvajfiapaksapdtarahityayathdrthagréahakavyaya-

paripiirna -

svatantrapasupdsahantypar amaptapm amesvara-

pravitatvenaiva veddgamandm ca pramanyam.

SPB, p. 21.
11. vedasiddhantayor azkyam ekarthapratzpadanat /

pramanyarin sadrsarin jlieyarh panditair etayoh sada [/

§iS., V. 13, p. 57.
12. vedasyapyagamavadm‘varapramtattvad eva tathdrthasddhandt /

na caivam anayor anyatarasya vaiyarthyam /[

SSP, p. 3.
13. agamdscaiva siddhdntah svatah pramanikah sphutam [/

Kr. S., Vol. III, Ch. XXIX, p. 234.
14. Sivasariskdrindr caiva jiidnadharmavatam satam |
astavirndatibhedena proktarm Saivam iti smptam [/
itydgamesu vedesu vedantopanisatsu ca /
dharmas tu $dsvatah prokto mukter mdhesvaro mahdn [/
LDC, p. 72.

~3
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the Vedas) . If there is any criticism regarding the Agamas, it
refers only to the Asrauta Agamas. It has been clearly enjoined in
the Kamikagama not to follow the Asrauta Agamas 'S

‘ The Srauta Saivagamas strongly advocated a pure, chaste and
holy life 7. « The Ka&lottara preaches that no insect should be in-
jured and no trees should be felled. Even flowers should not be
plucked in making an offering to God. Only those which have fal-
len from trees and plants should be collected. Kalottara further
forbids corrupt practices, such as sorcery and witchcraft » %%, Thus
the Saivagamas stand out preeminently even if they are compared
with other sacred works.

Arul Nandi Sivicirya states « that the Vedas and the Agamas
are revealed by the perfect God. Of them, the Vedas are general
and given out for all: the Agamas are special and revealed for the
benefit of the blessed and contain the essential truths of the Vedas
and the Vedanta. Hence, all other books are pirvapaksa books and
the Saivigamas alone are Siddhanta works » ¥,

A close study of the Agamas reveals that they have attached
more importance to the practical aspect of realizing the Fundamen-
tal Truth. They narrate clearly the method and procedure of worsh-
ipping God. In this respect, they are more practical than many
other works. :

It is very interesting to note the statement of Dr. V. V. Ramana
Shastri on the Agamas and the Upanisads, « The Upanisads teach

15. agama dvivedhd jieyd veddndam avirodhinah [/
virodhina$ ca tatraite Srutimdrganurodhinah [/
Kr.S., Upodghdta, Vol, 1, St. 14, p. 3.

16. Saivdgamo’pi dvividhah $rauto 'Srautas ca sa smytah |
srutisdramayah $rautah svatantra itaro matah //
anyani caiva Sdastrani loke'smin mohandya vai /|
vedaviadaviruddhani mayaiva kathitani tu [/
vamari pasupatavt caiva vatulam caiva bhairavam |

© na sevyam etat kathitam vedabdhyarir tathetarat [/
KA., quoted in SPB, p. 22,

17. ko marnsah ka Sive bhaktily ko madyal kah Sivarcakal [/
madyamarmsaratandrit ca diire tisthati sarvikarah |/
pasuvir hatvd surdrn pitvd kritvd palalabhojanam [
etair vai gamyate svargo narakah kena gamyate [/
Virdgama, quoted in SCB, Vacana 142, p. 63.

18. JKUH, Vol. VII, p. 40.

19. SJS, VIIIL.2.15.
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the highest paroksa Truth from the intellectual plane. The Agamas
have a practical end in view and they begin where the Upanisads
leave. In other words, the Agamas teach men how to make the
paroksa Truth actual facts of aparoksanubhava, while they are still
embodies » 2. )

Some-Western- scholars have. criticized..Indian . philosophy.-as
dogmatic. They said that reason is here subordinated to Scripture.
We must know the field of reasoning and its limitations: reason
holds good and should be accepted as pramdna in certain cases,
but when it fails, other means are inevitable. For instance, in the
case of ordinary experience, reason can definitely be regarded as
the highest pramana and its verdict must be final. The Scriptures
are subordinated to reason where the actual experience of sense
organs is concerned and in the same way reason gains the upper
hand in questions relating to the intellectual plans. Acarya Sankara
affirmed the superiority of reason only in respect of the experience
of sense organs, while commenting on the Gita « even if a hundred
Srutis may declare fire to be cold and devoid of light they cannot
be authoritative » 21, ' ‘

One must realize the limitation of reason. The knowledge that
is given by reason is mediate knowledge. This mediate knowledge
always depends for its validity on some other knowledge. If that
other knowledge is also mediate, then we shall be led on to a
regressus ad infinitum. Thus, when we realize the limitations of
reasoning #? and when it fails to comprehend the Truth, Scripture
comes to our rescue and helps us to realize the Ultimate Reality
through intuition (anubhiiti or anubhdva). This can be illustrated
as follows. If a little quantity of salt is put into a flask filled with
water and if after sometime, we look for the salt in the flask, can
it be perceived? But because it is not perceived, can we say the
salt is not there? If we speak in the negative, how far is our state-
ment true? If the proper method is applied to evaporate the water,
can we not see the salt positively existing? In the same way, through

20, SD, 10, n. 4 (oct. 1909), p. 122.

21. na hi srutisatam api Sito 'gnir aprakdso veti
bruvat pramdanyam upaiti |
Bh.GS, XVIIL66, pp. 294-295.

22. K.U, 119, p. 6. .
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resorting to practice as enunciated in the Scripture, we can realize
the Ultimate Reality. From this consideration, more importance
and validity is attached to Scripture than to reasoning. Prabhakara
holds that the only authoritative testimony to things beyond the
reach of the senses and other means of proof is the Scripture #.-

The message of the Scripture may appear dogmatic to those
who are not competent enough to realize the Ultimate Truth. Dr.
Radhakrishnan rightly observes: « what is dogma to the ordinary
man is experience to the pure in heart » . It is interesting to note
the remarks of Prof. Karl H. Potter: « but when one examines the
use made of appeals to the texts, one comes to the conclusion that
the argument from authority is not as dogmatic as westerners are
frequently prone to believe. In effect, what happens is that philo-
sophers regularly appeal to authorities who say what they wish to
say in more elegant language than they can muster » .

An earnest seeker after Truth is not going to be satisfied merely
by intellectual discussion and conclusion, but only by realization of
‘the Absolute. Immediate knowledge through experience is infinitely
superior to, and more valid than, mediate knowledge. Scriptures
are statements of seers after the realization of the Reality. If at all
one argues that the Scripture is not valid, then the mistake lies in
him, who has not properly understood the scripture. Prof. Karl H.
Potter rightly remarked: « it is frequently said that Scriptures can
never be wrong, but men are frequently held to be wrong about
what the Scriptures mean» %, Scriptures are records of the seers’
experience. The experience of the seers becomes one's own actual
experience when an individual acts as stated in the Scriptures with
the utmost faith in them. Then naturally one will realize the autho-
rity and validity of the Scriptures. Thus, Indian philosophy in
general, the Veddnta and the Agamanta philosophy in particular,
attaches the utmost importance and authority to Scripture.

23. KM. p. 41.
24. IPR, Vol. 1. p. 51.
25. PIP, p. 8.
26. PIP, p. 86.
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Verbal testimony has been defined by Gautama as the testi-
mony of a reliable person . Mimarhsakas and the Vedanta philo-
sophers have accepted the authority of the Vedas.

It is also stated in the Pauskardgama® that dpta is one who
conveys the Truth clearly and correctly as he perceives it through
perception-and- inference. But-Siva is-more trustworthy (dptataray;
who in the form of transcendent joy is impartial, independent,
omniscient, eternal. He causes this knowledge par excellence to
manifest itself in the minds of Vijnanakalds. Thus the Saivigamas
have been revealed by Siva. It is stated also in a manuscript entitled
Sivayogavarnana®, as follows: Siva causes this knowledge par
excellence in the form of Sabda, in the minds of those who are
competent enough to receive it for the salvation of mankind. The
two-fold prominent function of Sivajiidna (the Agamas) is very
beautifully described in the Svayaribhuvagama® viz., to realize the
individual who is bounded by the three-fold taint, and to reveal the
nature of Siva. It is also recorded in the Myrgendrdagama that at the
time of creation Siva granted this knowledge par excellence (vimala

21. Aptopadesah $abdah
NG, 1.I.7.

28. pratyaksendnumdnema yadi varthavi suniscitam [
yo vakti so 'vamdptah sydt tasmdd aptatarah Sivah |/
suprasannendriyagrdamah sarvajiiah sarvagocaral [
paksapdtavinirmukto yathdrthagrihakah sada [/
avyayah paripiirnasca svatantrah pasupdsahd |
pramdanam ekarr tadvdkyarn tathyarii Sreyonidhih sada [/
systyanantaram eva sah suddhddhavisayananun [
svamsusamsparsandd eva kriva drkriyotkatan |/
saddasivo'pi bhagavan nddariipatayd gatarin |
satpaddrthamayarn jfidnam anekacchanda eva ca |/
piirvato dasasankhyatarvn Sivabhedam tathdpararin [
raudramastadasavidham tebhyo 'vadit krpanidhih [/

Pau.A, patala 1, St. 7419 (Quoted SPB, p. 23).

29. Sivar Sivajfidndtmakam avabodhariiparh paramasive vidyate [
$andariipan tu Sabdariipdtmam eva paramdtmakdranakah
paramesvarah systikile svatmani vidyamanam avabodhariipam eva
S$abdarii
krtva sarvanujighrksayd guruparamparayd yogesu pravartayati //
SiV., Ms., (R. 16809), p. 2, Govt. Oriental Manuscript Library, Madras.

30. athdtmamalamdydkhyakarmabandhavimuktaye /[
vyaktaye ca Sivatvasya Sivajiianavr pravartate [/

Sv.A,, Ms., p. 3, Institut Francais D'Indologie, Pondichéry.



The Saivdgamas, their extent and authority 111

jAana) for the good of mankind 3. Thus the Saivdgamas originate
from Him, and so they are eternal, apauruseya and valid. According
to Agamic followers, the Vedas are general and the Agamas are
special, because they are more practical. The Vedas were also re-
vealed by Siva. Hence, it may be concluded that both the Saiva-
gamas and the Vedas should be regarded as eternal, apauruseya,
and of supreme authority.
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