G. M. BONGARD-LEVIN

NEW INDIAN TEXTS FROM CENTRAL ASIA

(a new fragment of the « Mahayana Mahdparinirvanasiitra »)

The discovery of ancient Indian texts in Central Asia at the end
of 19th century opened a new stage in the study of Indian culture.
There was found a large number of original Sanskrit literary and reli-
gious documents destroyed in India due to the climatic conditions but
preserved in sand-covered ancient towns of Central Asia. The scholars
have acquired many unique manuscripts, dating back to 6-8th centuries
A.D. The publications of these texts by P. Pellio, A. Griinwedel, K. Otani,
L. Finot, S. Lévi and others gave a possibility to reconsider a lot of
traditional views concerning the domain of Indian cultural and historical

influence, as well as the history and development of Buddhism, its
schools and main trends.

New problems were put before buddhology: the problem of co-rela-
tion of Hinayana and Mahayana, that of the reconstruction of the Bud-
dha’s original teaching etc. Owing to the discovery of the languages not
known before — Saka and Tocharian, as well as of the Central Asian
variants of ancient Indian scripts, there appeared a new branch of
oriental studies — the Central Asian philology and palaeography.

Owing to the expeditions of Russian scholars to Central Asia, the
Russian Academy of Sciences has acquired a remarkable collection of
Sanskrit and Saka-Khotanese manuscripts, in many aspects surpassing
by its fullness and scientific value the Central Asian funds of France,
Germany, Japan and other countries !, '

Prof. 8. Oldenburg was among the first researchers to investigate
the Central Asian texts; in fact, he was a founder of the Soviet school

1. See M.I. VoropYeEva-DESYATOVSKAYA, E.N. TyomxiN, The manuscripts of the
Central Asian fund, in « The Oriental Funds of the largest Libraries of the Soviet
Union », Moscow, 1963, pp. 50-1 (in Russian); G.M. BoNGarp-LEVIN, E.N. TYOMKIN,
New Buddhist texts from Central Asia, Moscow, 1967.
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of Central Asian studies 2. From the beginning of the 50-s a gifted Lenin-
grad orientalist V.S. Vorobyev-Desyatovsky devoted himself to studies
of the Central Asian fund; in spite of his short life he has.succeeded in
publishing a number of unique documents in Sanskrit and Saka lan-
guages 3,

V. S. Vorobyev-Desyatovsky has accomplished a full catalogue of all
manuscripts and fragments of the Central Asian. fund.which. forms.a
solid base for further investigations of this valuable collection* The
publishing of Central Asian documents is an urgent task of Soviet
scholars. Its realisation will give an opportunity to make use of dozens
of new documents on Indian culture and will help to solve important

2. See T.I. StcuersaTsky, S.F. OLDENBURG as an indologist, To 50th anniversary
of scientific and public activity of S.F. Oldenburg (1882-1932), Leningrad, 1934,
pp. 1523 (in Russian); S. OLDENBURG, A prelimiinary note to the Buddhist manuscript,
written in kharosthi, S. Petersburg, 1897 (in Russian); S. OLDENBURG, A Kashgar ma-
nuscript of N. Petrovsky, ZVOIRAO, vol. 7, 1892, pp. 81-2 (in Russian); S. OLDENBURG,
To Kashgar Buddhist texts, ZVOIRAO, vol. 8, 189394, pp. 15253 (in Russian);
S. OLDENBURG, Notes on the Kashgar Buddhist texts, ZVOIRAO, vol. 8, pp. 349-51 (in
Russian); S. OLDENBURG, Fragments of Kashgar and Sanskrit manuscripts from the
collection. of N. Petrovsky, ZVOIRAO, vol. 1897-98, pp. 207-64 (in Russian); ibid.,
vol. 15, 19023, pp. 0113-0112 (in Russian). ‘

3. Details in G.M. Bonearo-LeEviN, E.N. Tyomxin, Works by V.S. Vorobyev-
Desyatovsky .and investigation of the Buddhist texts from N. Petrovsky collection,
in' « Problems of the history of languages and culture of the peoples of India (A
collection of articles in memoriam of V.S. Vorobyev-Desyatovsky) », M., 1974,
pp. 129 (in Russian). See also the bibliography of works by V.S. Vorobyev-
Desyatovsky printed there. .

4. Recently some of the texts were investigated and published: see G.M. Bon-
GARD-LEVIN, E.N. TyoMmkiN, New Buddhist texts from Central Asia; G.M. BONGARD-
LeviN, Buddhist Studies in the USSR and New Archaeological excavations in Soviet
Central Asia, in « East Asjan Cultural Studies», vol. XII; 1973, nn. 14, pp. 11-28;
G. M. BonGaro-LeviN, E.N. TyoMmkin, Fragment of an unknown manuscript of the
Saddharmapundarika from N.F. Petrovsky collection, in « Indo-Iranian Journal »,
vol. VIII, 1965, n. 4, pp. 268-74; G.M. BONGARD-LEVIN, Two new fragments of the
Saddharmapundarika (a preliminary note), in « Indian Culture and Buddhism », M.,
1972, pp. 18791 (in Russian); G.M. BoNGarp-LeviN, M.I. VOROBYEVA-DESYATOVSKAYA,
E.N. TyomkIN, New Sanskrit texts from Central Asia, in « A programme of the
conference on the languages of India, Pakistan, Nepal and Ceylon», M., 1965 (in
Russian); G. M. Boncarp-LEviN, M. 1. Vorosyeva-Desyatovskays, E.N. TyoMkIN, On
investigation of Indian fexts from Central Asia, in « Materials on history and phi-
lology of Central Asia», Ulan-Ude, 1968, n. 3, pp. 105:17 (in Russian); G. M. BONGARD-
Levin, M.I. VorosYEva-DEsvatovskaya, E.N. TyoMKIN, A fragment of the Sanskrit
Sumulkhéddharani, in «Indo-Iranian Journal», vol. X, 1967, nn. 23, pp. 150-59;
G. M. BonGarp-LEVIN, E.N. TYoMKIN, Fragment of the Saka version of the Dharma-
Sarira-siitra from the N.F. Petrovsky collection, in « Indo-Iranian Journal », vol, XI,
1969, n. 4, pp. 269-80; see also AKIRA YUYAMA, Supplementary remarks on « Fragment
of an unknown manuscript of the Saddharmapundarika from N.F. Petrovsky col-
lection by G.M. Bongard-Levin and E.N. Tyomkin», in « Indo-Iranian Journal »,
vol. IX, n. 2, 1966, pp. 85-112; A Bibliography of the Sanskrit texts of the Saddhar-
mapundarika, Canberra, 1970, pp. 21, 22, 102; H. Becusetr, Uber die « Marburger
Fragmente des Saddharmapundarika », in « Nachrichten der Akademie der Wissen-
schaften in Gottingen. Philologisch-Historische Klasse », 1972, n. 1, s. 3-81,
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problems related to the history of spiritual culture of India and neigh-
bouring countries in ancient and early medieval periods.

The fragments of the « Mahdyana Mahéparinirvanasiitra » — an im-
portant religious text of « Northern Buddhism » — are of the utmost
interest among the Buddhist Sanskrit texts of the Central Asian fund.
Only two fragments of this text were at the disposal of the scholars until
quite recently; that is why the study of the « Mahaparinirvanasiitra »
as well as all connected problems of Mah&yana religion and history of
early Mahd@yana siitras was carried out with the help of Tibetan and
Chinese translations. The Sanskrit texts of the « Mah&parinirvanasitra »,
‘which were discovered in Turfan by a German expedition and later
published by E. Waldschmidt, form a part of Miilasarvastivada canon
and are not directly connected with Mahayana$. Southern (or Thera-
vada) tradition is represented by the « Mahaparinibbana-sutta » — the
sixteenth siitra of the Digha-Nikéya’.

It was V. Vorobyev-Desyatovsky, who, while studying the Central
Asian fund, brought attention to the existence of five fragments of the
« Mahaparinirvanasfitra » in his catalogue; later we discovered one more
fragment8. Now the investigation of these fragments is completed:
their transliteration and tranmslation are accomplished, they are anno-
tated and a lot of lacunas are reconstructed. Judging by the fragments,
the Mahayana version of the « Mahaparinirvanasiitra » differs textologi-
cally and conceptually from the Pali and the Sanskrit (Miilasarvastivida)
ones® A completely new interpretation was given to basic ideas of the
early Buddhist religion in Mahayana, It deals with the interpretation
of nirvana, salvation, the Buddhahood etc.

5. See R. HOERNLE, Manuscript remains of Buddhist literature, vol. I, Oxford,
1916, pp. 93-7, pl. XXI; TaisHd, Taishd, Shinshii Daizékyo, t. X1I, p. 604. According
to D. S. RUEGG, one of the passages of this Mahdydna siitra is given in Ratnagotravi-
bhaga-Vydkhyda (I, 153) - A commentary on the famous Mahaydna treatise Ratnago-
travibhdaga-Mahayanottaratantrasdastra. See D. S. RUEGG, Le traité du Tathdgatagarbha
du Bon Ston Rin Chen Grub, Paris, 1973, p. 24; NakaMura HAJIME, A critical survey
of Mahdyana and esoteric Buddhism chiefly based upon Japanese studies, in « Asia-
tica », vol. VII, Tokyo, 1964, pp. 49-53.

6. See E.W. WaLpscuMmipt, Das Mahdparinirvana-siitra, in « Abhandlungen der
Deutschen Akademie der Wissenschaften zu Berlin », Bd. I-ITI, 1950-51.

7. « Digha-Nikaya », vol. II (Pali Text Society). Ed. T. W. Rhys Davids, J. E. Car-
penter, London, 1947, .

8. A short characterization of these fragments has been given. See G. M. Bon-
carp-LeviN, E. N, TyoMxiN, New Buddhist texts from Central Asia, in « Journal of
the Asiatic Society », vol. XI, 1969, nn. 1-4; G. M. BoNGARD-LEVIN, Buddhist studies...;
G. M. Bonearo-Levin, E. N. TyomkiN, Works by Vorobyev-Desyatovsky... (in Russian).

9. The difference between Hinayana and Mahdydna versions was pointed out
by many scholars on the basis of the Chinese translations (see, for instance,
L. Renou, J. Fiiutozar, L'inde classique, Paris, 1953, t. II, p. 435).
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The «Mahayana Mahaparinirvanasiitra» was very popular in Central
Asia and China. Chinese sources preserve a story about the journey
of Dharmaksema, a native of Magadha, in India, to Khotan in search
of the Mahayana manuscripts of the « Nirvanasiitra » ¥, Dharmaksema
has discovered in Khotan the copies of the Siitra and on his return to
China, accomplished a translation of the Sanskrit text into Chinese.
This-tradition -is “in-accordance with thefind of -the -six fragmentsof-
the Siitra in Central Asia. Moreover, the acquaintance with these texts
shows them to be of the different handwritten copies.

The opinions of the scholars concerning the date of the « Mahayana
Mahaparinirvanasiitra » differ a great deal: some consider it to be
accomplished by 200-300 A.D., other suggest later dates — the beginning
of the Gupta Dynasty in India!l. Qur fragments are written in upright
Central Asian brahmi 2, It is fairly possible to assume them to be a part
of a manuscript, copied in Central Asia from some lndian version of
the Siitra. Judging by the data of the Chinese texts, the manuscripts of
the « Mahayana Mahaparinirvanasiitra » were widespread in Kashmir in
the 5th century A.D. The existence of the Indian versions (Indian original
texts) is mentioned in the Chinese works dealing with the activity of
Dharmaksema. For example, it is mentioned that Dharmaksema origi-
nally brought an incomplete manuscript of « Mahayana Nirvapasttra »
from India to China. The Chinese sources also inform us that the begin-
ning of the Siitra was written upon birch-bark. In scholars’ opinion
it may be an indication of the Kashmirian origin of the Satra’s basic
version.

The text under publication concerns one of the main episodes in
the traditional biography of the Buddha — his meeting with Cunda and
his following nirvana B,

10. P. CH. BaccHi, India and Central Asia, Calcutta, 1955; E. ZUrcHER, The
Buddhist conguest of China. The spread and adaptation of Buddhism in early me-
dieval China, vol. I, Leiden, 1959; A. GaaiN, Der Buddhismus in Zentralasien, in
« Handbuch der Orientalistik », Bd. 8 (Religionsgeschichte in der Zeit der Weltreli-
gionen), 1961, Leiden-K6ln; « Ch'an and Zen teaching », Ed., transl. and expl. by
Lu K'uan Yii, London, 1962.

11. See L. Renou, J. Fiiriozat, L'inde classique, t. TI, p. 435; H. NakaMURA, 4
critical survey..., pp. 45-50.

12. Cf. F.W. THomas, Brahmi script in Central-Asian Sanskrit manuscripts, in
« Asiatica », Leipzig, 1954; L. SanpERr, Paldographisches zu den Sanskrithandschriften
der Berliner Turfansammlung, Wiesbaden, 1968.

13. Details in A. BAREAU, Recherches sur la biographie du Buddha dans le Stitra-
pitaka et les Vinayapitaka anciens: II. Les derniers mois, le parinirvana et les
funérailles, t. 1, Paris, 1970,
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According to the tradition, having visited Vaidali, the Buddha left
for Kudinagara (Pali Kusinara). On his way there he stayed in Jalika
Mahavana in the Malla region. Cunda, who was a son of a Kusinagara
blacksmith invited the Buddha together with his disciples to his own
meal. The Buddha accepted the invitation and ate the food offered by
Cunda. Then together with his disciples the Buddha started for Kusi-
nagara, but somewhere between the town of Papa and the river Hira-
nyavati- he felt a sharp pain in his back. The legend says that he
announced to Ananda his impending going into parinirvana.

Our fragment also informs about the meeting of the Buddha with
Cunda, about the latter’s last offering of food to the Buddha and the
impending nirvana of the Buddha; but its comparison with the Pali and
the Sanskrit (Miilasarvastiviada) versions shows evident differences of
interpretation of the events, and, what is of utmost importance —
manifests a totally different (really Mahayanist) doctrinal interpretation
of the main conceptions.

Judging by the palaeographic data, this fragment dates back to the
6-7th century A.D. Its content is extremely close to the Tibetan trans-
lation of the 9th century, accomplished by Jinamitra, Jiianagarbha and
Devacandra, as well as to the Chinese translation of the 5th century by
Dharmaksema — the so-called translation of 40 ts’iuans (chapters) .
Closeness of the Tibetan translation to the Sanskrit original text is so
evident, that the Tibetan version may be regarded as the translation of
the manuscript identical with the one, from which these fragments are
derived.

The fragment being published here ® consists of one sheet (recto
and verso), the text is put down in black ink upon the light-brown paper,
there are 7 lines, dimensions 15/17 cm? medium state of preservation,

P
23-26 aksaras in each line. Tt is registered as SI—— in the collection
88b
of N. Petrovsky. It is in accordance with the 20 a(4) -20 b(27) sheet of
the Tibetan xylograph (Hphags-pa yons-su-mya-nan-las-hdas-pa ¢hen-po
theg-pa ¢hen-pohi mdo, Bkah-hgyur, vol. tha) and 371 b(12)-371 c(7)
of the Chinese translation of Dharmaksema (12th volume of the Chinese
Tripitaka).

14. Given the opportunity, I express my deepest gratitude to M. I. Vorobyeva-
.Desyatovskaya and L.N. Menshikov for their help with Chinese and Tibetan
translations.

15. See G. M. BoNGARD-LEVIN, New Indian texts from Central Asia (An unknown
fragment of « Mahdydna Mahdparinirvana-siitra »), in « Peoples of Asia and Africa »,
n. 6, 1975, pp. 14551 (in Russian).
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A
1. ..iyam ca sahalokadhatuh tathagatinubhavena vyapagatalostapa—
san[a]...
2. . sparsa suldlavatllokadhatuvad abhiit.sarvve ca te satvis tatrégata.
tatrastha
3. ..ripia buddhaksetra samrddhl2 capasyan. atha khalu tathagatasya '
“mukhalto]... '
4. ..n[i] nilapitavadatamamjistha ® te sarvvakrtyani krtva apavrtta...
5. ..bhiitd dsan.atha sadevamanusasuro lokah tin rasmid* bhagavato
bhi
6. ..[van?l.nakdranam’ hi bhagavato ragmayah upavrtyamtarhita iti.
nisam 6
7. ..[id]anin tathagatapar1n1rvvasyat1 na ca kutasm pmdapatam pratl-
stham7

1. Usually with a short a, *ksetra.

2. Ev1dently, samrddhi, 'I‘he copyist made a mistake writing long a[3]; i is
possible in Acc. Sing. Fem. in Buddhist Sanskrit, cf. F. EbGer1oN, Buddhist Hybrid
Sanskrit Grammar and Dictionary (later Edg),vol I (Grammar), New Haven, 1953,
10.50.

3. Ought to be mafjistha.

4. Evidently, a mistake of the copyist. Ought to be rasmin; Nom-Acc. Pl-in.
See Edg. 1.10.165.

5. Ought to be nakaranam.

6. In Tibetan translatlon « without doubt », that is why in the text, evidently,
nisams$ayam. About the use of nisamsayam in Buddhist Sanskrit mstead of the
regular nihsamsayam. See Edg. II, p. 309

7. Possibly instead of praticchati (compare the Tibetan translatzon)
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B

..ca na$anam karisyatiaho nu loke candradityav astam esyate.sa
...itaih $onitaih prthivi sapamkeva babhiiva: hiranyavati ca nadi

.. k[auldindgarah cundah karmaraputro nfma babhiiva: sa pamca-
dasabhi

..[ka?]lpya lokam &lokyaikdmm uttardsamgham! krtvd daksinam
janumandalam pr

.. sa[m?Jhrtydsruviklabanayana padayo? nipatya bhagavantam etad
avoc[at]

..samgha [palécima[m] pindapada?® pratigrhnatu* bhagavam sarv-
vasatvanistarana

.. matpindapada[m]’ [pratigrhijttvam ¢ bhagavams tatal parinirv-
vasyati.tadyatha hi :

. uttardsangam.

. Ought to be padayor.

. Ought to be pindapéatam.
. Usually pratigrhnitu.

. pindapatam.

. extra m.

O UT B W DO =
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Mahiyana ) Miilasarvastivada « Mahéparinibbana »
« Nirvanasiitra » « Nirvanasfitra » (« Digha-Nikéya », XVI)
Verso
3. kaudindgarah cundah 26.7. ...cundah 4.14. ekamantam
karméaraputro nama karmaraputras nisinnam kho
babhiiva tasmin samaye cundam
] -sannisanno. 'bhut — kammaraputtam...
sannipatitah
4.5, uttarasamgham krtva = 26.8. ...ekdmsam 4.15. bhagavantam etad
daksinam uttarasangam krtva avoca
janumandalam pr... yena bhagavams
sa[m?]hrtyasruvikla- tenaiijalim
banayana padayo prapamya
nipatya bhagavantam bhagavantam idam
etad avoc[at] avocat
7. matpindapadalm] 29.10. yam ca pinda- 442, yaii ca pindapatam
[pratigrhilttvam (patam bhuktva bhuiijitva tathagato
bhagavams tatah tathagato) anupadisesadya
parinirvvasyati ‘nupadisese nibbanadhatuya
nirvanadhatau parinibbayati
parinirvasyate
TRANSLATION
A

1. .. This world, inhabited by people, owing to the Tathagatas dignity
became devoid of pebbles stones...

2.. ..(pleasant) to the touch became like the world Sukhavati®. And
all the living beings who came there and stood there

3. .. [having seen] bodily forms, they saw the prosperity (accomplish-
ment) of the buddhas’ field V. Then out of the Tathagata’s mouth...

16. According to the Notes to translation Mahayana adepts, Sukhavati is a world
of the Buddha Amitdbha. There is a special text in Sanskrit given to the description of
Sukhavati and Amitabha and entitled Amitabhavyiha (or Sukhavativy@iha). This text
was published for the first time by F. Max Milller (Sukhdvati-vyitha. Description
of Sukhavati the land of bliss. Ed. by F. Max Miiller and Bunyiu Nanjio. With two
app. 1. Text and translation of Sangharvarman’'s Chinese version of the poetical
portions of the Sukhdvati-vyitha; 2. Sanskrit text of the smaller Sukhivativyiitha,
Oxford, 1883), in Anecdota Ononiensia, Aryan ser.», vol. I, pt. II.

17. According to the Mahayana doctrine, « thé buddha’s field » (buddhaksetra)
is a sort of « dwelling-region » among the vast number of the worlds of the uni-
verse where a boddhisattva is preparing to become the Buddha, and where one of
the buddhas actually dwells. See A.K. Warber, Indian Buddhism, Delhi, 1970;
E. Conze, Buddhist thought in India. Three phases of Buddhist philosophy, Ann
Arbor, 1970.
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4. .. these (rays) of blue, yellow, white and bright-red (colours) returned
again, having accomplished all actions ..,

5. ...escaped. Then gods, demons, asuras who compose the world (loka)
(saw that) these rays (in) the Buddha's (mouth).

6. .. (they said): «And it is not without the cause that these rays,
having returned to the Tathigata’s mouth, vanished». « Undoubtedly

7. ..now the Tathdgata will enter into parinirvana, and he accepts no

offering of food from anybody » ¥... ,
B

1. ..«and (he) will not taste food. Oh, the Sun and the Moon will
vanish in this world. He »

2. -...The earth became like dirt because of blood, -and the river Hira-
nyavati?

3. ... /there/ was Cunda from Kusinagara, a son of a blacksmith. He,

together with fifteen

4. .. /having become filled with faith?/, having looked at the world,
set right his upper clothes? and /touching the/ ground with his
right knee

5. .. with tear-impaired eyes, clinging close to /the Buddha's/ feet, he
said to the Bhagavat so:

6. ..«May the Bhagavat /together/ with his community accept the last
offering of food /for/ the full salvation of the living beings

7. ..Having accepted the last offering of food, may the Bhagavat enter
into parinirvéna. Even just like the »...

Compare the Chinese translation / The Mahayana Mahaparinirvana-
siitra, A Complete Translation from the Classical Chinese Language in
3 volumes, Annotated and with Full Glossary, Index, and Concordance

18. A similar notion concerning the « magic power of the Buddha » is preserved
in the « Saddharmapundarika »; one of the most important Mahaydna texts.

19. Pindapata (Pali Pindapata), alms-food, usually received by the monks into
their alms-bowls (pinda).

20. Hiranyavati (Pali: Hirafifiavatl), a name of the river, on the banks of which,
according to the Buddhist tradition, the Buddha entered into nirvana.

21. Apparently, having exposed his right shoulder, just as it is done by the
monks. Cf. Tibetan and Chinese translations.
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by Kosho Yamamoto, Tokyo, 1973; Introduction, pp. 26-27; Book II, 2 -
Chapter on Cunda, p. 29:

Then, the three thousand worlds, by the Buddha's power, became
soft to touch. There were there no hills, sands, gravels, thistles, and
poisonous plants; but all were adorned with various treasures as in the
case of the Western land of peace and happiness of Buddha Amitayus.
At-the-time,-all -those-congregated--there-saw -the-innumerable-number-
of Buddha lands, as though they saw their forms reflected in a mirror.
The same was the case when they saw the lands of all Buddhas.

The light that issued from the Tathigata’s face was fine in colour,
and it shone and covered all the great congregation, so that it blotted
out the light that came out of the body. Having done this, it again
turned back to the Buddha, back to him through his mouth. Then, the
heavenly beings and all those congregated there, asuras and others,
became greatly afraid, as they saw the Buddha’s light entering him
through his mouth. Their hair stood on the énd. And they said: « The
light of the Tathigata, having come out, goes back and enters. It is not
without reason. This tells that the Buddha did what he ought to have
done in the ten quarters and now enters nirvana as the last act. This
must be what it means to tell us. Woe is the world, woe the world.
Why is it that the world is honoured? One so abandons the four limitless
minds and does not accept the offerings of man and heaven., The light
of wisdom eternally goes out now. The unsurpassed boat of the Law
now sinks. Ah, this pain! Woe is the world ». They held up their hands,
bent their breasts, and sorrowfully cried out and wept. The limbs shook,
and they did not know how to support themselves. Blood came out of
the body and ran over the ground.

At the time, there was present an updsaka among the congregated.
He was the son of an artisan of this castle town of Kusinagara. Cunda
was the name. He was there with his comrades, who were fifteen in
number. In order that the world should promote good fruit, he aban-
doned all bodily adornments, stood up, bared his right shoulder, put
his right knee on the ground, and, folding his hands, looked up at
the Buddha. Sorrowfully and with tears, he touched...

Moscow.

ADDENDA

See also: G. M. BoNGarD-LEVIN, New Buddhist Sanskrit Texts from Central Asia:
An unknown fragment of the Mahayana Mahdparinirvanasiitra, in « The Journal of
the International Association of Buddhist Studies », vol. 4, n. 2, 1981, pp. 7-16 (unfor-
tunatly with many misprints); AxIrRA YuvaMa, Sanscrit Fragments of the Mahdydna
tunately with many misprints); AKIRA YUYAMA Sanskrit Fragments of the Mahdydna
vol. IV, Tokyo, 1981.
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