M. A. MEHENDALE

DURATIVYATHA—

In the Kdathakasamhita 25.1 we read isuvr va etd devis samaskurvan
yad upasado 'gnivir Syiigarit somaw Salyavin visnum tejanam | te 'bruvan
yo- va ojisthas sa imarm visrjatu [ ..na prayaja bhavanti nanuyajah |/
puro vd ete yajfiasya yat prayajinuydjd yat praydjanuyajan kuryat puro
yajfiasya kuryad durativyathavih syad atiksnam isuvir kurydt!. « What are
Upasads that these the gods indeed made into an arrow, (they made)
Agni the tip, Soma the socket, Vispu the shaft. They said, ” who among
you is the strongest, let him release this (arrow)”.. There are no
Prayaja offerings, nor the Anuyijas. What are the Praydja and the
Anuydja offerings they are, indeed, the forts of the sacrifice. If he were"
to offer the Praydja and the Anuydja offerings he would erect the
forts for the sacrifice. (In that case his act of performing the Upasad)
would not inflict excessive pain (on the enemies), (for) he would make
the arrow (in the form of the Upasads) blunt ».

What is intended to be conveyed in the above passage seems to be
that if the sacrificer were to offer the Prayaja and the Anuyaja offerings
that would be tantamount to his erecting forts around the sacrifice.
Then the arrow, in the form of the Upasad isti, will first strike against
these forts, would become blunt, and consequently inflict very little
pain {durativyatham) on his enemies.

It is, perhaps, possible to understand the passage this way. However,
there appears to be one difficulty. If the above sense was intended, the
end portion of the passage would have read afiksnam isurm kuryad
durativyatham syat, and not as the text actually stands.

It is therefore tempting to suggest a small emendation and read
durativyadham « difficult to pierce through » in place of durativyatham.
The emendation appears appropriate in the context of the shooting of
an arrow. If the sacrificer were to offer the Praydja and the Anuyija

1. Also Kapisthalakatha, 38.4.
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offerings he would be erecting forts around his sacrifice. The Upasad-
arrow will then find it difficult to pierce through this fort. The sacrificer
would also make the arrow blunt, and hence ineffective, by making it
first strike against the walls of the fort.

Understood this way, the passage yields better sense. In both the
interpretations, durativyatham and durativyadham are considered adjec-

_.tives..The. former would. qualify_a noun. like karman_ «act» supplied?,

while the latter would qualify the noun varman «enclosure », which
suggests itself from the Aitareya Brahmana passage discussed below.

In the Aitareya Brahmana 1.26 (=4.9) we read: devavarma va etad
yad prayajas canuyajas caprayajam avanuydjar bhavatisvai sarnditya
apratisaraya. This passage is somewhat difficult to understand. Keith
translates: « The fore-offerings and the after-offerings are divine armour;
" (this rite) is without fore-offerings and after-offerings, to sharpen the
arrow and to prevent rending ». Haug’s translation is much the same
except that he renders apratidaraya as « for preventing it from recoiling ».

The above. translations._are not.helpful in.understanding the pur-
pose of not performing the fore- and the after-offerings which is ex-
pressed with the words samsityai and apratisardya.

Sayana explains the above pasasge in the following way: the Upasad
isti should be performed without the Prayaja and the Anuyija offerings
because these offerings are like an armour and in the present case
there is no use of an armour. When the arrow in the form of the
Upasads is shot against the enemies, due to the sharpness of the arrow
all of them would get killed by a single shot and there would be no one
left amnog them to strike back. Hence an armour becomes unnecessary.
But if the sacrificér were to offer the Prayaja and the Anuy&ja offerings
it would mean that he was in doubt regarding the sharpness of the
arrow and hence, apprehending a counter-attack by the enemy, was
providing for protection in the form of the armour. That would not be
proper. Hence no Prayija and Anuydja offerings are offered in order
to demonstrate faith in the sharpness (sa#isityai) of the Upasad-arrow
and to set aside the apprehension of injury to one's side at the hands
of the enemies (apratisardya)?3.

This is no doubt a good attempt to explain the significance of the
two datives sari$ityai and apratisaraya. But the explanation is, in part,
strained. In view of the fact that in the Kdathakasarhhitd the Prayaja
and the Anuyaja offerings are likened to purah «forts», it would be
‘better to inetrpret the word devavarma in the Ait.Br. passage, not as
« divine armour » (Keith) or « armour of the gods » (Haug), but as «an
enclosure created by the gods, a divine defence ». The Ait.Br. passage

2. Cf. the way Sayana supplies Upasaddkhyamn karma while interpreting -the
Ait, Br. passage discussed below.

3. Sadgurusisya merely says isvih Sarasya samSityai taikswydya apratisardya
apratighdiaya.
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would then mean that the Praydja and the Anuydja offerings are not
offered because that would be like creating a divine defensive wall
around the sacrifice. In that case the Upasad-arrow, when shot, would
strike against this wall and would become blunt. To avoid this and to
ensure the sharpness (sarmi$ityai) of the arrow, the fore- and the after-
offerings are not offered. And once the sharpness of the arrow is ensured,
there will be no enemy left to strike back with an arrow (apratisaraya).

In the Taittiriya Sarrhitd also (2.6.1.5) the Prayija and the Anuyija
offerings are said to constitute the vdrma of the sacrifice and the sacri-
ficer. The fact that in this passage it is further stated that it is on this
account that a variitha « a defensive enclosure » is erected taller in .the
front and shorter at the back shows that by vdrma is meant, not «an
armour », but «a defensive wall or enclosure ». The whole passage in
the Taitt. Sarh. reads as: ydt prayajanuyajd ijydnte virmaivd tdd yajhidya
kriyate vdrma ydjamandya bhritrvyabhibhityai | tdsmad vdritham purd-
stad vdrsiyah pascdd dhrdsiyah.
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